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Transformation of youth national identity in the context of globalization

The article examines the features of the transformation of young people’s national identity in the context of
globalization processes. It analyzes the contradictions between the desire to preserve national uniqueness and
the influence of global culture, digital technologies, and mass communication. The authors demonstrate that
globalization does not destroy national identity but rather stimulates its rethinking, contributing to the for-
mation of hybrid forms of self-consciousness that combine elements of local and global culture. The aim of
the study is to provide a comprehensive analysis of the transformation of youth identity in worldview, cultur-
al, and social contexts. Special attention is paid to the structure of national self-consciousness, the issues of
harmonizing national consciousness and cultural identity under globalization, as well as innovative approach-
es and cultural practices that influence the formation of the personal and social image of young people. The
paper also addresses the ethical, social, and aesthetic aspects of the formation of youth identity.

Keywords: youth, national identity, globalization, culture, digitalization, transformation, sociocultural pro-
Ccesses.

Introduction

The current process of globalization is forcing youth to fundamentally reconsider their social and cul-
tural uniqueness [1]. This process is characterized by speed, mobility, and instability, prompting young peo-
ple to rethink their existence, as well as their personal and social roles. Traditional values and axiological
systems that have guided life for a long time often no longer correspond to the dynamics of the modern era
and sometimes lose their functionality. As a result, youth turn to new philosophical perspectives and alterna-
tive values, including religious revival, esotericism, contemporary cultural trends, and technological innova-
tions [2, 3]. Youth self-awareness and identity represent a philosophical and social dialectic between tradi-
tion and innovation, national consciousness and global experience.

The study examines the socio-philosophical aspects of the transformation of national consciousness
among Kazakh youth at the beginning of the 21st century. Youth identity is not limited to ethnic or linguistic
markers; it is connected with the dynamic change of their cultural, ethical, and aesthetic orientations, as well
as their ways of interpreting the world [4]. In the context of globalization, youth strive to preserve national
heritage and cultural traditions while embracing new global experiences and innovations [5]. This process is
realized through values such as patriotism, social responsibility, pragmatism, and the development of indi-
vidual autonomy.

Contemporary socio-cultural conditions are characterized by an acceleration of development across all
spheres of human life, a transition to an innovative society, and an increase in cultural diversity [6]. These
processes significantly influence the formation of youth identity, creating a contradiction between traditional
forms of self-determination and new behavioral models imposed by the innovative environment [7].

The crisis of identity is particularly acute among youth who belong to ethnic, cultural, and religious mi-
norities. The disruption of the previous value system, the breakdown of generational continuity, and the
emergence of new forms of socio-cultural communication challenge young people to rethink their sense of
self and search for new foundations for self-identification [8].

The modern world is marked by accelerating globalization processes that affect all areas of social life:
the economy, politics, culture, communication, and education [9]. One of the social groups most sensitive to
these changes is youth, who are in the process of forming their own identity. In the context of open borders,
the spread of digital technologies, and global cultural trends, the national identity of young people undergoes
significant transformation.

The current stage of societal development is characterized by globalization, which manifests in the in-
terpenetration of cultures, accelerated information flows, and expanded international communication. Youth,
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as the most dynamic social group, feel the impact of global processes more acutely than others. At the same
time, they face the challenge of preserving national identity and understanding their belonging to a specific
culture and nation.

Globalization creates paradoxical conditions for identity development. On one hand, intercultural inter-
action intensifies, and access to information and cultural products from other countries becomes virtually
unlimited. Youth actively engage with the global digital space through social networks, online platforms, and
mass culture, forming hybrid cultural practices.

On the other hand, this process can lead to the dilution of national benchmarks. The unification of cul-
tural symbols, dominance of English-language content, and transnational brands reduce the significance of
national traditions and local cultural codes. As a result, some young people experience the phenomenon of
“multiple identities” — a combination of national consciousness with belonging to the global community.

Despite the challenges of globalization, national identity does not disappear but transforms, acquiring
new forms of expression. Young people increasingly turn to their cultural roots through modern channels —
national blogs, patriotic online communities, creative industries, and ethnic fashion.

This gives rise to a new type of identity — hybrid, combining elements of both local and global culture.
Youth strive to maintain a connection with national traditions while actively participating in global process-
es, blending national consciousness with openness to the world.

Educational and cultural policy plays a special role in forming a stable national identity. In the context
of digitalization and open information flows, it is important not to isolate youth from the global context but
to foster a critical and conscious perception of cultural diversity. Programs aimed at studying history, lan-
guage, culture, and national values contribute to strengthening patriotism without promoting isolationism or
xenophobia.

The issues of identity and socio-cultural transformation of youth are widely represented in both domes-
tic and international research. Identity theories developed in the works of A. Giddens, K. Mannheim,
E. Erikson, and J. Habermas reveal the dynamic and multiple nature of self-identification in modern society.

The issue of youth is examined through three main approaches:

1. Psychological-physiological approach (C. Biihler, W. Reich, A. Freud, etc.);

2. Cultural approach (M. Mead, E. Spranger, B. Malinowski, etc.);

3. Sociological approach, which considers youth as the subject of generational change (K. Mannheim,
G. Schelsky, L. Rosenmeier, etc.).

In Kazakhstan, specific policies are being implemented at the state level to preserve youth national con-
sciousness and manage its transformation. However, this issue requires the combined efforts not only of state
institutions but also of social and spiritual organizations. Currently, the methodological level of publications
in the media regarding the interaction of youth and religious movements in shaping national identity remains
low, and sometimes these publications are biased or lack expertise. Therefore, studying national identity and
spiritual values remains scientifically relevant.

Nowadays, social and humanitarian approaches to studying the phenomenon of religion are widely ap-
plied, and they have become an important tool for understanding youth national consciousness. The ideas of
researchers such as W. James, R. Otto, and M. Eliade allow religion to be considered as a socio-cultural phe-
nomenon, while the psychoanalytic approaches of C. Jung, Z. Freud, and E. Fromm help understand the spir-
itual needs of young people. Additionally, sociological studies by C. Levi-Strauss, T.Parsons, and
T. Luhmann highlight the role of cultural and religious structures in youth consciousness in shaping national
identity.

Research by Kazakh scholars (A.N. Nysanbayev, G. Esim, D.K. Kishibekov and others) is aimed at
identifying the manifestations of religious and cultural values in youth national consciousness and their
transformation in the context of globalization. Nevertheless, a deep philosophical and methodological under-
standing of this issue is still lacking. Therefore, it is crucial to study religion, cultural values, spiritual prac-
tices, and social norms holistically to fully assess the transformation of youth national identity.

In research, we consider youth national consciousness not only as a social attribute but also as a spiritu-
al and cultural component. To understand the transformation of national identity in the context of globaliza-
tion, it is necessary to study religious consciousness, cultural practices, and social values in an integrated
context.
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Methods

The theoretical foundation of the study relies on traditional methodological approaches in philosophy.
The work extensively employs methods such as comprehensive analysis, systematic examination, and com-
parison of concepts within the field of philosophy. Additionally, during the research, methods commonly
used in the humanities were applied, including the historical-cultural cognitive method, and axiological
methods. These methods made it possible to gain a comprehensive understanding of the transformation of
youth identity in the context of national consciousness and globalization.

Discussion

In the 30-year history of independent Kazakhstan, the issue of balancing the preservation and renewal
of national values and traditions with innovative development remains relevant. Considering the discontinu-
ous nature of historical development, the renewal of traditions in practice aligns with innovative processes;
however, relying entirely on traditions in the context of modern social changes is not always possible. Con-
versely, constant reference to traditional models can hinder adaptation to socio-cultural changes, as the over-
lay of innovations and traditions may limit their effectiveness.

The transformation of youth uniqueness is also connected with these processes. In the context of global-
ization, the cultural, social, and political consciousness of youth actively interacts with external global expe-
rience. This forces them to reconsider national identity and patriotic sentiments. Therefore, in modern socie-
ty, the preservation and renewal of national uniqueness become an important condition for youth upbringing
and social integration.

According to K. Deutsch, a nation is formed under conditions of modernization through the develop-
ment of internal communications. This idea is directly relevant to the contemporary identity of young people:
social networks, the digital environment, and the speed of information exchange contribute either to the revi-
talization or to the weakening of certain cultural codes. If in the past the connections that united an ethnic
group or nation were preserved through language, territory, and tradition, now a significant part of these
connections has shifted into the virtual space. Therefore, national identity has become a more multifaceted
and dynamic phenomenon for young people than ever before [10].

The conditional distinction between ethnic and civic identity is becoming increasingly blurred in the era
of globalization. For instance, just as the classical model of the French nation relies not only on civic-
political but also on socio-cultural foundations, modern Kazakhstani youth also have the opportunity to sim-
ultaneously experience their civic identity and their ethnic characteristics. This phenomenon reflects the flex-
ible and multilayered nature of national self-consciousness.

Overall, in the context of globalization, the national identity of young people is undergoing a complex
transformation shaped by the intersection of historical experience, ethnocultural heritage, and the influence
of the contemporary communication space. Understanding theoretical perspectives on the nation is essential
for properly assessing this transformation and identifying ways to preserve and further develop national iden-
tity under new conditions.

The most important feature of national identity is a shared culture and a system of values. Throughout
historical development, nation-building has taken place through implicit meanings, symbols, myths, and col-
lective memories. Only when such cultural codes maintain a stable resonance can a community transform
into a cohesive nation. From this perspective, modern nations appear not only as territorial-political entities
but also as communities that create a shared cultural space.

Particularly during modernization, the formation of a nation was based on civic cohesion achieved
through mass education, a unified state language, shared symbols, and a common historical narrative. These
processes remain key factors in understanding the national identity of today’s youth in a globalized environ-
ment. The worldview of young people is shaped by values that define the cultural boundaries of society, and
in the current information environment, the expansion of these boundaries has a direct impact on their identi-
ty choices.

In the second, East-oriented model of the nation, ethnic identity holds a central place: clan ties, dialects,
customs, and traditions serve as the core of nation-building as part of an ethnic group’s historical conscious-
ness. As researchers such as E. Smith and K. Deutsch describe, this model ensures nation formation through
the mobilization of ethnocultural resources. Such ethnic foundations also constitute an important aspect of
national identity for Kazakhstani youth, since traditional culture, language, historical memory, and symbols
are the primary pillars through which they feel belonging to a particular ethnic group and country.
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Under globalization, the two models — ethnic and civic conceptions of the nation-intersect, shaping a
multilayered identity among young people. On the one hand, youth integrate into the global cultural space
and adopt new values; on the other hand, they strive to preserve national cultural codes and revitalize histori-
cal consciousness. This hybrid system reflects the dynamic nature of contemporary national identity.

National identity is one of the core elements of a person’s spiritual world. It encompasses the mecha-
nism through which an individual identifies with a particular historical, ethnic, and cultural community. For
Kazakh youth, national identity is closely connected with ethnocultural values that have developed over cen-
turies—tradition, language, historical memory, and mentality. The transformation of these values influences
the renewal of youth consciousness in today’s rapidly changing world.

Currently in Kazakhstan, the formation of patriotism and social responsibility among youth is carried
out through state policy and public projects. The “Kazakhstan—2050" strategy, the national project “Mangilik
El” and the program “Rukhani Zhangyru” foster youth awareness of national values and shared national ide-
as. These programs are implemented through the renewal of historical traditions, modern education, youth
engagement in culture and sports, and the broad use of state symbols and attributes [2; 15].

In the context of globalization, the transformation of youth uniqueness manifests in several key aspects:

1. Cultural identity — Youth assimilate their national culture through harmonization with global culture,
forming their uniqueness by understanding their history and traditions.

2. Social integration — Youth participation in public life, reliance on national ideas, and shared values
ensure social stability and unity.

3. Patriotic consciousness — Youth awareness of responsibility for the country’s future, and the ability
to balance personal and societal interests, strengthens the vitality of the national idea.

4. Integration of global experience — Mastering global standards and practices gives youth competitive-
ness, pragmatism, and an innovative perspective.

Thus, the transformation of Kazakh youth uniqueness is the result of the interaction between historical
traditions and contemporary socio-cultural changes. In the context of globalization, this transformation is
considered a complex socio-cultural process aimed at strengthening national consciousness, fostering patriot-
ic values, and ensuring active participation in the country’s future.

The 30-year period of Kazakhstan’s independence is not only a history of political and economic devel-
opment but also a philosophical reflection on national consciousness and cultural uniqueness. The search for
balance between national uniqueness and globalization represents a complex dialectic of youth self-
awareness, cultural, and social experience in the context of historical time and space. This study addresses
not only specific events and policies but also the philosophical meaning of time, the transcendental nature of
cultural identity, and the connection between the individual and society [11].

To understand the transformation of Kazakh youth consciousness, it is necessary to consider the dialec-
tical nature of cultural and historical identity. National consciousness is not merely an ethnic or linguistic
marker; it is an individual’s sense of connection with history, traditions, and symbolic space, a way of inter-
preting the world. Globalization is the influence of external global experience, technological and informa-
tional space, which triggers intersubjective transformation of an individual’s inner world. Thus, youth
uniqueness is a philosophical conflict and synthesis of stability and change, tradition and innovation.

From a philosophical perspective, youth uniqueness manifests as a process of interaction between «au-
thentic being» and «dialogue with another world» Ethnocultural self-awareness, the formation of national-
political consciousness, and the state-patriotic stage represent symbolic levels of aligning the individual with
the external world. At each stage, youth not only adapt to external influences but also reconsider their inter-
nal ethical and aesthetic guidelines. This is a philosophical feedback loop between historical and personal
time.

The process of renewal in Kazakhstan is implemented through the philosophy of pragmatism. Pragma-
tism is a way of understanding the world not through absolute ideas but through experience and action. Har-
mony between preserving traditional values and fostering innovative development reflects pragmatic think-
ing. Philosophically, it is the search for metaphysical harmony between the variability and stability of being.
By adopting this practical-rational approach, youth orient their cultural and social actions within the global
context.

From a philosophical perspective, patriotic consciousness manifests as ethical responsibility [4; 26].
Youth love for their country is not merely an emotional or ritual connection, but an act of responsibility
grounded in dialogue with society and the state. Ethnocultural, political, and state-patriotic self-awareness is
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a process of forming the ethical autonomy of young individuals, where personal interests and collective
goals, individuality and national unity, are harmonized.

In the context of globalization, the transformation of youth uniqueness is a philosophical practice of
cultural and social integration. Mastering global experience, applying innovations, and achieving harmony
between patriotism and national consciousness form a multilayered structure of uniqueness. Philosophically,
this can be understood as “ethical and aesthetic harmony of authentic being in interaction with the world”.

Globalization exerts a dual influence on youth. On one hand, it provides access to global cultural expe-
rience, encourages intercultural dialogue, and promotes tolerance and openness. Young people actively en-
gage in digital spaces, mastering new forms of communication and self-presentation.

On the other hand, globalization leads to the standardization of cultural norms and symbols. Mass cul-
ture, global media, and the English-language information environment create universal behavioral models,
weakening interest in national traditions. There is a risk of losing cultural differences and spiritual unique-
ness.

Nevertheless, many young people strive to integrate the local and the global — preserving a national
foundation while actively participating in the global cultural space.

Youth, as a socio-demographic group, performs a crucial function in renewing society and transforming
all spheres of life. However, the nature of their activity directly depends on the conditions of the innovative
environment, which sets new models of socialization and enculturation.

Contemporary culture plays a dual role: on one hand, it reinforces valuable forms of behavior and sup-
ports social continuity; on the other, it can transmit inequality, dependency, and stereotypes. Therefore, stud-
ying innovative culture is especially important, as it opens opportunities to reduce socio-cultural tension and
facilitate successful youth adaptation to new realities.

Modern youth often exhibit a hybrid type of identity, combining national and global self-awareness.
This is reflected in interest in national symbols through the lens of modern technology — in music, design,
blogging, and fashion.

Thus, national identity does not disappear but transforms, becoming more dynamic and reflecting the
values of an open society and cultural pluralism. Hybrid forms of self-awareness allow youth to maintain a
connection with their roots while feeling part of the global community.

The formation of stable national identity is impossible without targeted cultural and educational policy.
State institutions, educational organizations, and media should foster critical thinking and the ability to rec-
ognize cultural belonging within a context of diversity.

Kazakhstan’s historical and cultural heritage represents a unique spiritual code based on humanism, eth-
ics, and collective values. In traditional Kazakh philosophy, a person was viewed as part of a harmonious
world, where spirituality served as the systemic element of social existence.

Concepts such as agamrepurinik (humanity), uman (faith), ysr (conscience), and uwamsic (honor) form
the core of national identity, shaping the ethical foundation of youth worldview. By turning to the spiritual
experience of the people, it is possible to cultivate stable value orientations capable of resisting the cultural
standardization imposed by globalization.

In theoretical discourse, identity is considered the mental core of culture — a set of representations, val-
ues, and norms that provide a sense of belonging to a particular socio-cultural system.

Youth identity includes several levels:

— Personal — awareness of one’s own «selfy»;

— Social — identification with a group, society, or nation;

— Cultural — rootedness in traditions, language, and symbols;

— Innovative — readiness to accept new ideas and reinterpret experience.

Thus, identity becomes a dynamic process in which the past and future are connected through personal
self-determination.

The innovative environment creates a special space in which young people construct their own identity.
It fosters independence, creative activity, and the ability to adapt to socio-cultural changes.

Innovative-type youth are an active social group, highly receptive to novelties, striving for self-
realization, and ready to participate in shaping the future. However, challenges arise, such as lack of
knowledge, uncertainty about innovations, fear of failure, and material limitations. These barriers require
systematic state support and the development of an innovative culture.
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The processes of socialization and enculturation are interconnected mechanisms of identity formation.
Through mastering cultural norms and social roles, the younger generation becomes involved in the innova-
tive development of society.

Socialization fosters an active life position, while enculturation ensures continuity of cultural traditions.
Together, they form the foundation for creating a stable identity that combines traditional and innovative
values.

Conclusion

The transformation of youth national identity in the context of globalization is a process not of loss, but
of rethinking cultural orientations. The younger generation forms a multilayered identity in which national
and global elements are harmoniously combined.

Preserving national uniqueness in the era of globalization is possible through cultural dialogue, the de-
velopment of education, and support for creative initiatives aimed at integrating tradition and modernity. Na-
tional identity in the 21st century is a flexible, adaptive structure that reflects a person’s ability to be part of
the world without losing connection to their native culture.

Programs for studying history, native language, traditions, and national culture, implemented in innova-
tive and interactive formats, play an important role. They make national heritage meaningful for contempo-
rary youth.

Modern youth forms their identity in conditions of cultural diversity, innovative transformations, and
global communications. Identity becomes the result not only of cultural heritage but also of personal choice,
creative self-realization, and social mobility.

In an innovative society, it is youth who act as carriers of new values and meanings, integrating tradi-
tions and modernization. The formation of cultural identity becomes a necessary condition for sustainable
development, social stability, and spiritual unity of society.

In the context of the strategic course of the “New Kazakhstan”, special significance is given to the idea
of cultivating spiritually mature, responsible, and globally open youth. The development of innovative think-
ing and a creative culture should be combined with the preservation of national spiritual orientations.

Contemporary youth in Kazakhstan is capable of becoming a conduit for new meanings that unite tradi-
tion and modernization. The synthesis of spiritual and technological values opens the path to sustainable de-
velopment of both the individual and society as a whole.

The transformation of youth national identity in the era of globalization is a complex and contradictory
process. Global influences do not destroy national belonging; rather, they stimulate its rethinking. The new
generation constructs an identity in which the national and the global coexist, creating a dynamic and multi-
layered cultural landscape.

Thus, youth national identity in the 21st century is not static but a flexible and adaptive structure, capa-
ble of preserving traditional values amid global interaction and technological progress. The transformation of
youth national identity under globalization is not a loss, but a re-evaluation of cultural foundations. Kazakh-
stan’s youth represents a new model of identity built on the interaction of national traditions, spiritual values,
and global innovations.

Preserving spirituality and national identity is a strategic task of Kazakhstan’s modernization. Only
through awareness of their cultural uniqueness can individuals form a harmonious personality capable of act-
ing in the global world without losing spiritual bearings.
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b.b. lllukupraes, B.A. Ecenranuena

KacrapabiH YITTBHIK OipereiJirinin ;xxahanaany xaraaibIHIAFbI TPaHCGOPMAUACHI

Makanana >xahanmany yzaepicTepi jkarmablHIa >KacTapAblH YITTHIK OipereliriHiH TpaHchopMaIysiaHy
CPEKIICTIKTEepl KapacThIpbUIaAbl. YITTHIK O3IHIIK OOJNMBICTBI CaKTayFa YMTBUIBIC TICH JkahaHJIbIK
MOJICHHETTIH, HU(PIBIK TEXHOJOTHSIAP MeH OyKapaiblK KOMMYHHKAIMSUIAPABIH BIKIATEl apachIHAAFhI
KalIIbUIBIKTap TalJaHaabl. ABTOpiap >kahaHmaHy YITTBIK OipereiliKTi >KOMMANTHIHBIH, KEPICIHIIEC OHBI
KaiiTa TmalipIMAayFa BIKIAN eTill, XEPTLTKTI KOHE jkahaHABIK MOIEHHET 3JEMEHTTEepiH YIITACTBHIPATHIH
©31HIIK CaHaHBIH THOPHATI (GopMalapbIHBIH KaJbINTAaCyblHA >KarJal KaCAHTHIHBIH KepceTedi. 3epTTeyAiH
MaKcaTel — JYHHETAHBIMABIK, MOIEHHU JKOHE OJEYMETTIK KOHTEKCTEp asAChIHAA KacTap OipereiyiriHig
TpaHC(OPMAIMACHIH KEIISHII TypAe Tangay. YATTHIK ©31HIOIK CaHaHBIH KYpBUIBIMBIHA, >KahaHIaHy
JKaFJalblHIa YWITTBIK CaHa MEH MOJIeHM OipereilikTi yiiecTipy MacelenepiHe, COHAai-aK >KacTapablH
TYIFaJIBIK JKOHE QJICYMETTIK KeJIOeTiH KaJIbINTAaCThIpyFa BIKIAJ €TeTiH HHHOBAIMSUIBIK TACUIAEP MEH MOJCHHI
ToXipubenepre epekiie Hazap aynmapeuiansl. COHBIMEH KaTap JKYMBICTAa JkacTtap Oipercilmirinig
KQJIBINTACYBIHBIH STHKABIK, 9JI€yMETTIK KOHE ICTETHKAJIBIK KbIPJIaphl a KapacThIPbUIA/IbL.

Kinm ce30ep: xactap, YITTBIK Oipereinik, jskahanmaHy, MOACHHET, HU(PIAHIBIPY, TpPaHCHOPMALIHSL,
COLIMOMOJICHH YAepicTep.

b.b. lllukupraes, B.A. Ecenranuena

TpancpopManyss HAHMOHAJIBHON HICHTHYHOCTH MOJIOAEKU B KOHTEKCTE
rja00aJau3anuu

B cratbe paccMmaTpuBaroTcsi 0COOCHHOCTH TpaHC(HOPMAIMY HAMOHATIBHON HASHTUYHOCTH MOJIOJICKH B yC-
JIOBUSIX TIIOOANM3ALMOHHBIX MPOLECCOB. AHAIH3MUPYIOTCS MPOTHBOPEUMS MEKAY CTPEMIICHHEM K COXpaHe-
HMIO HAllMOHAJIBHOI CaMOOBITHOCTH M BIMSHHEM IJ100ajbHOM KyJIbTypbl, HIU(PPOBBIX TEXHOJIOTHH H Macco-
BBIX KOMMYHHKaIM{. ABTOPBI MOKa3bIBAIOT, YTO II00OAIM3alMs HE pa3pyllaeT HAlHOHAIBHYI HMACHTHY-
HOCTb, & CTUMYJIHPYET €€ MepPeOCMBICIIEHHE, CTIOCOOCTBYS (HOPMHUPOBAHHUIO THOPUAHBIX (OpM CaMOCO3HAHUS,
COUCTAOIINX JJIEMEHTHI JIOKAIbHOW M TI00aibHOW KynbTypbl. Llenb HMCCIeZOBaHHUS 3aKIIFOYAaeTCsl B KOM-
TUIEKCHOM aHaJIM3e TpaHCHOPMAIMU MOJIOAEKHON UISHTHYHOCTH B MUPOBO33PEHUYECKOM, KyJIbTYPHOM U CO-
[MaJIbHOM KOHTeKcTax. Oco0oe BHUMaHUE yAEISeTCs CTPYKTYPEe HAlMOHAIIBHOTO CaMOCO3HAaHMs, TpoOdieMaM
rapMOHM3AIMN HAI[MOHAILHOTO CO3HAHUS M KyJbTYPHOU MIEHTHYHOCTH B YCIOBHSX INI00AIN3AINY, a TAKXKE
WHHOBAIIMOHHBIM ITOJIX0JIaM U KYJIBTYPHBIM MPAaKTHKaM, BIUSIONINAM Ha ()OPMHUPOBAHUE JINYHOCTHOTO M CO-
[MAJIBHOTO 00JIMKa MOJIOACKH. B paboTe Takxke 3aTparMBarOTCs 3THYECKUE, COLMANIbHBIC U ICTETHYECKUE ac-
HEKThl CTAHOBJICHHUS MOJIOJICKHOI HICHTHYHOCTH.

Kniouesvie cnosa: Mononexp, HalMOHAIbHAS WACHTHYHOCTH, INIOOANTM3AnMs, KyJNbTypa, IU(GPOBH3AINS,
TpaHc(hopManus, COIMOKYIBTYPHBIE ITPOLECCHI.
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