https://doi.org/10.31489/2024HPh3/381-391 Received: 25 March 2024
UDC 130.2 Accepted: 20 May 2024

M.M. Manassova'”, M.V. Klishina?

!Karaganda Buketov University, Karaganda, Kazakhstan
2Karaganda University of Kazpotrebsoyuz, Karaganda, Kazakhstan
(E-mail: miramanassova@mail.ru, kimarina_7@mail.ru)

Philosophical and methodological foundations of the study of urban culture
and spiritual life of the city

In the article domestic and foreign studies of urban culture were analyzed, the transformation of assessments
of the city, urban spiritual life, and urban culture was showed. “Urban culture” is characterized as an artifi-
cially created environment of existence and self-realization by people. The study examines the vectors of the
development of the culture of a modern city. According to the authors, innovative ways and technologies for
the development of urban culture and spiritual life of the city are associated to a large extent with a change in
the perception of the metropolis as a synthesis of a historical place with the territory of scientific and artistic
creativity and are due to the integration of innovative ideas into the field of cross-cultural communications.
The authors recognize that it depends only on the person himself whether urban space will exist for him or
against him, will promote or hinder spirituality and creativity.
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Introduction

The historical path of the city began with settlements, where a special environment arose, which even-
tually ensured the rejection of traditions and the formation of a mature urban culture.

Which way are modern Kazakh cities evolving? Is it possible to give an unambiguous answer to this
guestion? At the same time, let's not ignore Bacon's call to “avoid the ignorant novelty and controversy of
pseudoscience”.

Without pretending to demonstrate the author's vision of the essence of the “smart city”, remembering
academician V.M. Glushkov, we agree with his statement that a person is smarter with a computer, and we
do not believe that it is worth continuing the dispute: who is smarter: human or artificial intelligence. Never-
theless, we associate the evolution of the city with the development of urban culture, the spiritual life of citi-
zens and focus on human intelligence, on cultural capital, on culture as an indicator of human development,
society, the city, on the spiritual life of the city, and not on artificial intelligence, not on the “smart city”.

The interdisciplinary approach to the topic under study is implemented by the authors on the basis of
mutually complementary methods of analyzing the city and the urban environment, urban culture and spir-
itual life of the city, developed in urban studies and in the philosophical sciences, including semantic, her-
meneutic and philosophical-anthropological approaches.

Research methods

The most significant approaches in the study of urban culture and the spiritual life of the city are: inter-
disciplinary, axiological, synergetic, systemic, communicative, anthropological, sociological, cultural, com-
parative approaches and research methods: the method of cultural and historical analysis, diachronic and
synchronic research methods, the method of historical parallels (comparative historical) and comparative
typological method combined with the method of periodization and the method of analogy and extrapolation,
as well as the method of structural and system analysis.

Results and discussion

The “city” as a social phenomenon is being increasingly actively explored by domestic and foreign hu-
manitarians. As you know, the emergence of cities is one of the main signs of the transition to civilization, to
an industrial society, when the city went beyond the relations and connections of the communal world, aban-
doning the traditions of the communal community, traditional values, traditional rural culture and found it-
self in conditions of synchronous development with science and technology.
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Even now, in the 21st century, some researchers with a certain degree of horror and sometimes biased
depict the city as a “stone jungle”, “the creation of vices”, “the predominance of violence and hatred”, which
was especially pronounced in the lecture by J. Baudrillard's “The City and Hate”, read by him in Moscow:
“Increasingly dense concentrations of millions of people in urban areas, their cohabitation there inevitably
lead to an exponential increase in violence, due to the fact that in conditions of forced promiscuity, people
are mutually annulled. And this is already something opposite to social existence or, conversely, the top of
sociality, its extreme manifestation, when it begins to collapse by itself. The appearance of the masses on the
horizon of modern history marks the onset and at the same time the catastrophic collapse of sociality. This is
the essence of the problem of critical mass... our megacities, our cosmopolitan cities are a kind of abscesses
that delay the occurrence of larger boils. Architecture and urban planning, launching ambitious tentacles eve-
rywhere, produce only monsters, not from an aesthetic point of view (although, alas, this often happens), but
in the sense that these monsters indicate the loss of the city's integrity and organicity, its disintegration and
disorganization. They no longer obey the rhythm of the city, its interconnections, but are superimposed on it
as something that came from the outside... hatred, representing an excessive form of expression of indiffer-
ence and rejection of this undifferentiated world, is an extreme manifestation of the vital reaction of the or-
ganism” [1; 1-4]. Is Baudrillard exaggerating? It is obvious that today in many cities and regions with spon-
taneous migration there is a clash of cultures, and the lack of cross-cultural communication proves to be a
confirmation of Baudrillard's idea of the catastrophic danger of increasing chaos, when no one hears anyone,
denies freedom to others, denying freedom even to oneself, freedom to acquire a certain otherness or free-
dom to remain oneself with one's traditional and, perhaps, even conservative value preferences and lifestyle.

Another part of the researchers actively discussed and continues to discuss and convince members of
various humanitarian commissions today. The need for new urban improvement projects. What is the strata-
gem of Jurgen Habermas, the author of the “philosophical diagnosis of time” [2; 81].

Karl Schlogel, a modern researcher of the urbanization process, put forward a new methodological the-
sis: “to see space is to hear time”. This methodology is described in detail in his book “In the space of the
city we read the time of world history and geopolitics” (“Schlogel Im Raume lesen wir die Zeit iiber
Zivilisationsgeschichte und Geopolitik” [3; 15]. Yes, indeed, today we are witnessing not just a crisis of the
idea of tolerance, humanity is facing the threat of negative consequences of the uncontrollable chaos of a
globalizing world. Forced migrations will obviously bring long-term positive results, but so far they provide
discomfort even when a rural resident moves to a city or another region within the borders of his own state.
And what do we see with forced migration to other countries? Is this what the representatives of the Club of
Rome assumed when they put forward the idea of globalization more than half a century ago? Alas, so far
the positive forecasts of the globalists have not come true. And the call to forget about belonging to a par-
ticular nation-state and perceive planet Earth as a single common home is perceived with less enthusiasm
than half a century ago.

Of course, one cannot disagree with these Western researchers who claim that negative manifestations
of civilization are also associated with the growth of cities: the proletarization of the population, crime, pov-
erty, prostitution.

However, one can hardly agree that urbanization is responsible for the destruction of intercultural dia-
logue, which contributes to the mutual enrichment of cultures, which was allegedly replaced by the lack of
spirituality of the urban environment, hatred and violence, inability and unwillingness to accept another due
to the lack of cross-cultural competencies.

On the contrary, the importance of the city for the development of free human activity and the accumu-
lation of culture cannot be overestimated. At the beginning of the historical path, the city was the place
where a special socio-cultural urban environment began to form, within which urban culture matured. “If we
can say about rural culture that it is mainly extensive, associated with the use of space, then urban culture is
intensive, aimed at one or another use of time” [4; 15].

It is impossible not to agree with E. Burlina that at the end of the Soviet era, it was in the city “as a ter-
ritory of communication among citizens that a “new cultural and philosophical agenda” opened: the im-
portance of urban culture, the “homosphere of the city” for life, the role of the city and urban communities
for themselves and for the country; as well as the global philosophy of the people — the tragedies of
“mankurtism”, destruction of old values and cultural heritages” [5; 93].

So, what problems of urbanization can be recognized as relevant and significant today? What is urban
culture, what are its components and what are the features of its transformation? What are the components of
the spiritual life of the city? What is the spiritual life of the citizens and residents of the megalopolis becom-
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ing, what problems have they faced and are facing in the largest megacities of the world? How has the spir-
itual life of megacities been transformed in recent decades? A decrease in the level of education that gener-
ates lack of spirituality, the growing influence of unscientific (or, more precisely, anti-scientific forms of
knowledge) leads to destruction and does not contribute to constructive creativity, creation.

“The main directions of urban culture implementation are science, education, including vocational edu-
cation, the job market, as well as real projects to solve problems of environmental protection, labor, health,
strengthening family values, organizing comfortable and diverse leisure for children and adults... The key
role for all these vectors should be determined by urban cultural Wednesday” [6; 74-76]. But, alas... We
have what we have.

The emerging historically new type of culture manifests itself in the commonality of trends in philoso-
phy, science, and art, which “Western philosophy and journalism define as “postmodernism, the fundamental
principles of which are... “contextualism”, i.e. a free combination of expressive means, as well as pluralism
of ideas, opinions, points of view and “concrete” humanism... In science, this is manifested in the applica-
tion of competing examples, the overthrow of the hierarchy of scientific cognition methods, the recognition
of their fundamental pluralism, and the installation of complementarity of applied, rational-speculative and
religious-mythological knowledge” [7; 59].

According to the philosopher and researcher of scientific knowledge F. Bacon, “in order for science to
flourish, it is necessary to adhere to the military law of David: that an equal part be given to those who go
into battle and remain in the wagon train”, because otherwise the wagon train will be poorly guarded... So
teachers for science turn out to be... the guardians of all its achievements, which make it possible to fight in
the field of science and knowledge. And therefore, it is quite fair to demand that their payment be equal to
the earnings of the same specialists engaged in practical activities” [8; 144]. Obviously, the reformers of the
institutes of education and science have never read Bacon's work.

In his unfinished work “New Atlantis”, Bacon described a country where the whole life of people is
provided by the achievements of scientific and technological progress, which is governed by “The House of
Solomon, which occupied the former central place of the Temple, which was the concentration of religious
preferences and worship. From the very beginning, an ancient or medieval city is a center of communication
with the main common god through the temple, which, along with the market — the center of communica-
tion and trade — was an indispensable and central element of the urban environment” [8, 126]. “The House
of Solomon”, according to Bacon, “not only organizes scientific research and work on various technical in-
ventions, but also ensures their implementation in industry and agriculture, in healthcare, and in people's eve-
ryday lives. This institution manages the country's natural resources and their efficient use. Solomon's House
has special rooms with equipment placed in them, adapted for scientific research. Special attention in the
House of Solomon is paid to the training of young scientists, which is necessary for the continuity of scien-
tific activity in the state... If I may say so, the “House of Solomon” is a kind of temple of science, a place of
generation, transmission and retransmission of knowledge...” [8; 127].

In the book “On the Dignity and Multiplication of Sciences” Bacon wrote: “The most precious moisture
of knowledge very soon it would have completely perished and disappeared if it had not been preserved in
books, teaching, conversations, and mainly in certain places designed for this purpose — in academies, col-
leges, schools, where sciences receive, as it were, permanent residence and, moreover, opportunities and
means for their growth and strengthening....” [9; 147]. If F. Bacon understood this, why don’t science and
education officials now want to understand this and continue to measure the development of science based
on scientometric approaches? Therefore, we see how, in violation of environmental principles, weeds that
cause allergic reactions continue to be planted, and the gene pool of botanical gardens and greenery is being
destroyed...

As Yu. Lotman, head of the Tartu-Moscow semiotic school emphasized: “representatives of various es-
tates and classes, and in general, each individual personality had different, and sometimes opposite, assess-
ments of the urban environment. These assessments themselves were determined by the value of the specific
fate and circumstances of life in the anthill of the city, which at every historical time had its own anatomy, its
own “physiology”... its noosphere — a spiritual and cultural sphere, and in its own destiny intertwined the
destinies of famous and unknown people” [10; 78]. Yu.M. Lotman, exploring the city, conducting a semiotic
analysis of the cultural space, said, “we are creating a certain model that is equal to itself, and it is very con-
venient for research constructions. But you can't live in a model, you can't live in a movie, you can't live in
any of our studies... And you can only live in what is not equal to itself. The fact that he speaks about him-
self in different languages all the time” [10; 85].
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Which way are Kazakhstan's cities evolving? And are they evolving? Is it possible to give an unambig-
uous answer to this question? And what are the reasons for the decrease in the rural population and the in-
crease in the share of the urban population?

Over the past 30 years, rural schooling, medicine, and cultural life have been burned out in almost the
entire post-Soviet space. Isn't this the reason for the sharp decline in rural settlements? Or is it a consequence
of the notorious Marxist law of the division of labor, which is now not accepted to talk about? How much
preferable was urban life to life in rural settlements? And does the future of our country really need to be
linked to the development of megacities? The community of political leaders recognizes or does not recog-
nize that by saving on the development of rural infrastructure, the country loses not only people, but also,
oddly enough, money. After all, the maintenance of the infrastructure necessary for an urban person today is
much more expensive than a rural one. If we can say about rural culture that it is “mostly extensive, associat-
ed with the use of space, then urban culture is intensive, aimed at one or another use of time” [11; 4].

The arrangement of modern megacities in accordance with the needs of the XXI century is a bottomless
item of expenditure, Sisyphean labor. Moreover, without the necessary qualifications for a well-paid job in
the city, it requires additional costs from the state for so-called targeted assistance for the poor, despite which
it is necessary to state the growth of imbalances in the quality of life, leads to a reassessment of traditional
values and ideas about social justice, and at the same time generates insoluble contradictions in urban culture
and a decrease in spiritual, and therefore creative potential, because we agree with G.S. Batishchev's state-
ment “the spiritless do not create”.

What is the dynamics of urban culture? How is the spiritual life of the city transformed in the process of
its evolution? What has urban culture lost and gained in comparison with the culture of rural settlements?
What happened in Kazakh society during the transition to a sedentary lifestyle? And what does nostalgia for
the nomadic lifestyle and the loss of the original culture and spiritual life of nomads, the traditional value
system of rural residents mean?

Today, when talking about the city, one should keep in mind not so much and not only the territory
where a fairly large number of people live, but also the spiritual life of the citizens, a special urban culture,
including communicative.

As already emphasized, the emergence of cities is one of the main signs of the transition to civilization,
to an industrial society, when the city went beyond the usual traditions, relations and ties of the communal
world and in many ways found itself in conditions of synchronous development with science and technology.
But if this characterizes an industrial society, does the characteristic of the city of the period of industrializa-
tion relate to a post-industrial society in the context of globalization processes? How has the spiritual life of
the city changed over the course of history? What is she becoming today? What is urban culture and what are
the features of its transformation?

What is the potential of the modern Kazakh metropolis? What does migration of Kazakhstan give to-
day, especially to megacities? Is the urban environment really that comfortable for yesterday's villager? How
does this affect the moral potential of the younger generation? Probably, relocation to megacities does not
make education more accessible, unfortunately, without additional paid education during the school period, it
becomes even less accessible for those who received education in rural areas.

As for the activities aimed at the development of science, according to F. Bacon, it can be divided into
four types: “the construction of buildings, the allocation of funds, the granting of privileges, the approval of
charters and regulations — all this should, first of all, contribute to achieving the necessary peace and free
scientists from extraneous worries and troubles” [9; 147]. Today, more than ever, these statements by
F. Bacon's are relevant. There will be no scientific breakthrough projects if the policy of self-financing of
science is maintained.

In various historical epochs, the city caused certain imbalances in the city, but, unfortunately, studies of
emerging problems did not have a socially significant effect, since the authorities did not want to take into
account scientific recommendations.

Images of the city, urban culture, and the spiritual life of the city have found and are being embodied
not only in science and philosophy, but also in artistic creativity.

According to F. Bacon (with whose work, obviously, few modern statesmen are familiar), “in order for
science to flourish, it is necessary to adhere to the military law of David: “So that an equal part goes to battle
and remains in the wagon train”, because otherwise the wagon train will be poorly guarded. So teachers for
science turn out to be, so to speak, the guardians and guardians of all its achievements, which make it possi-
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ble to fight in the field of science and knowledge. And therefore, it is quite fair to demand that their payment
be equal to the earnings of the same specialists engaged in practical activities” [9; 79].

How does science perform its predictive function, its most important function, today? And what hap-
pens if people, including leaders of states, speaking on behalf of science, or rather quasi-science, deny its
predictive capabilities, diverting the predictive capabilities of astrology? It is unlikely that a research scientist
today can deny the predictive function of science. It must be recognized that the existence of science as a
cultural phenomenon, and not just the production of scientific knowledge, determines the forecasts of the
future.

Is it possible to agree with the “results of modern Russian researchers in understanding this phenome-
non” [12; 87.], who build both negative and positive scenarios of science and culture? Moreover, negative
scenarios are associated with the actual abolition of science by its commercialization, which, alas, are associ-
ated with the replacement of the creative constructive component of science by an artificial intellectual envi-
ronment and prevailing over fundamental applied research, which is hardly worth agreeing with, on the con-
trary, it is necessary to focus on human intelligence, culture as an indicator of human development, society,
the city, the spiritual life of the city, and not on artificial intelligence.

An interdisciplinary approach allows us to consider the city as a place of human activity, both material
and spiritual. Therefore, it makes sense to talk about both material and spiritual culture.

And in its entirety, all kinds of scientific, artistic, architectural creativity create a kind of panorama of
the city as a set of semantic, iconic spiritual connections between citizens and their material urban environ-
ment, which, being transformed, should not infringe on the interests of already living citizens do not turn the
urban space into a “human house”, do not impoverish the spiritual life of citizens.

“Spiritual life is a complex subsystem of social life, which consists of a number of spheres, the system-
forming elements of which are various types of spiritual activity, relationships and consciousness. At the
same time, these elements, in turn, have a complex structure. Note that, for example, spiritual activity in-
cludes the production, distribution, exchange and consumption of spiritual values. It should be emphasized
that exactly what values are produced depends on the type of spiritual activity, on the direction of the actions
of the subject of this activity” [13; 123].

More than 100 years ago, O. Spengler devoted a special chapter to the soul of the city in the second
volume of his famous work “The Decline of Europe”. Spengler claimed that he penetrated “into the soul and
physiognomically interpreted the specifically Chinese, Indian, Apollonian and Faustian images of the city,
connecting with them everything that the culture, religion, science and art of these peoples created”. Speng-
ler draws a vivid analogy: “a city... is like a plant. Just like the peasantry, everything nomadic, everything
purely microcosmic is alien to it. For this reason, every development of the higher language of forms is tied
to the landscape. Neither art nor religion is able to change the place of its growth” [14; 92].

The miracle of miracles was called by Spengler “the birth of the soul of the city. As a mass soul of a
completely new kind, the last foundation of which will forever remain a mystery to us, it suddenly stands out
from the general soulfulness of its culture. When she wakes up, she builds herself a visible body. From the
village estates standing next to each other, each of which has its own history, a single whole arises. And this
whole lives, breathes, grows, takes shape, inner shape and history. Starting from this moment, not only a
separate house, cathedral or palace, but also the image of the city itself represents an objective unity of the
language of forms and the history of style, which is present in the entire life course of culture” [14; 93].

It is impossible not to agree with Simmel that “wherever it is a question of the inner content of the re-
sults of a specific modern life, where, so to speak, the body of culture is asked about its soul — which is the
guestion that now occupies us in relation to large cities — everywhere the answer must be sought in the
equation that is drawn up between the individual and the supra-individual. The content of life is in the adapt-
ability of the individual, thanks to which he gets along with external forces” [15; 5].

And, as it turned out, there is no other phenomenon of mental life that would be as certainly characteris-
tic of a large city as insensitive indifference, which is practically impossible in a rural settlement or a work-
ing settlement where everyone knows each other. But under what social conditions can we state this? The
work on the prevention of religious extremism revealed a terrible thing: when the MPP was closed in the ur-
ban-type settlement of Karagaily in the Karkaraly district of the Karaganda region, some parents, left without
work, who did not have the opportunity to employ or help their children continue their education: teenagers
and youth, were forced to use the help of a man who “allegedly returned to his historical homeland”, who
offered to give teenagers and religious education for young people by introducing them to the Koran and
Muslim religious values.
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As it turned out later, the purpose of the “Teacher” was different: to convince parents to let young peo-
ple go to study in another region of the former Soviet Union, where they received special training to partici-
pate on the side of the militants in the first and second Chechen wars. Some of them died in Chechnya, and
some were arrested for aiding terrorism.

Who was to blame for this? Of course, the indifference, especially the indifference of local authorities
to the problems of teenagers and young people, which was the result of a lack of leisure, the inability to do
something interesting and those rapidly changing contradictions that led to the tragedy.

Even with a cursory acquaintance with chronotopy as an analysis tool, it can be recognized that artistic
and educational films of the past Soviet cinema allow us to raise the question of “alternative Soviet
chronotopes”.

For example, no one denied the dominant role for the intelligentsia, the education system and science of
lectures held by the “Znanie” society, the Ministry of Culture, organizing musical evenings on television,
where teenagers and young people got acquainted with the masterpieces of musical culture, educational pro-
grams on television (who did not watch the programs of S.P. Kapitsa, Y. Senkevich, a participant in the
world-famous travels and research conducted by Thor Heyerdahl, which were much more exciting than
modern detectives), the Union of Cinematographers, organizing film lectures and meetings with your favor-
ite actors. It is impossible to overestimate the role of libraries and books in Soviet culture and self-education,
the Soviet people were called the most reading people for nothing. Let's recall the same Polytechnic Muse-
um, which is vividly represented in the film “I am twenty years Old” (“llyich's Outpost”).

It was this huge educational and leisure work, testifying to the high potential of cultural capital, that al-
lowed teenagers and young people to strive for knowledge, formed their civic position, a sense of civic re-
sponsibility, the concept of a small homeland, pride in their hometown or their rural settlement.

“The resulting, inability to respond to new stimuli with the energy inherent in nerves is the frustration
that, strictly speaking, every child in a big city finds when compared with children of a calmer and less di-
verse environment. To this physiological source of the blasphemy of the big city is joined another, consisting
in the monetary economy. The essence of blasiveness is the bluntness of perception of the differences of
things, not in the sense that differences are perceived incorrectly, as happens with stupid people, but in the
fact that the meaning and value of the difference between things, and therefore the things themselves seem
insignificant” [15; 5]. Describing a person alienated from community ties who once in a big city, Simmel
notes that “a citizen constantly enters into relationships with strangers without trying to feel their individuali-
ty. He looks at others with a “blasphemous gaze” — jaded and tired” [15; 5].

Of course, every citizen should bear his share of responsibility for urban culture, for the improvement
of his own yard, the organization of sports yard teams, which was so famous for the Soviet city yards. Vol-
leyball courts on school grounds, football fields on the outskirts of rural settlements, ice slides for younger
children, ski competitions, bicycle races, horse racing in Kazakh villages. The achievements of rural sports
life of schoolchildren were demonstrated at regional pioneer gatherings and sports competitions of regional
significance. And amateur art! Many urban children considered it a blessing to spend the summer in the vil-
lage with their grandmother or distant relatives. Why is this experience not used and encouraged by anyone
today?

Taking the point of view of the English sociologist C. Landry, we emphasize that “changes are possible
on the basis of available cultural resources, and a creative approach helps to implement them, making cities
successful and creative” [16; 25-26]. However, not everything is so simple, let's recall the numerous shoot-
ings in the same Netherlands.

“Chronotop of the city” is one of the important trends of the XXI century, weaving a philosophical view
of the city with daily turnover and routine practices. The scientific ideas of A.A. Ukhtomsky, M.M. Bakhtin
and other outstanding humanitarians, which made it possible to comprehend the “split spaces” of Soviet cit-
ies, are far from being mastered. This is an urban trauma in relation to the past, present and future and the
modern city [5; 84].

One of the most striking mass cultural events created in the post-war years in Kuibyshev-Samara is the
legendary “Grushinsky Festival”, the Volga Woodstock. Some believe that “Grushinsky” connected the city
together. “On the Grushinsky there was one city, one Volga, one amphitheater of beautiful green hills. There
was a city about which either Okudzhava or Gorodnitsky (different memories) allegedly said: “The freest
city in the USSR”. However, the same thing was said in Sverdlovsk, Tomsk and Novosibirsk. The spatio-
temporal diagnosis of these and other urban phenomena is an urgent scientific problem. The key concepts
could be, for example, “split” and “unification” of urban areas [5; 89].
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Yu.M. Lotman, exploring the city, conducting a semiotic analysis of cultural space, said, “we are creat-
ing a certain model that is equal to itself, and it is very convenient for research constructions. But you can't
live in a model, you can't live in a movie, you can't live in any of our studies... And you can only live in
what is not equal to itself. The fact is that he speaks about himself in different languages all the time” [17;
35].

How has the spiritual life of the city and its culture been transformed in the history of the formation of
civilization? As you know, urbanization is a product of industrial civilization, which led to a massive outflow
of people from the countryside to the city, and the difficulties of housing affordability caused by this migra-
tion, which gave rise to the construction of aesthetically pathetic buildings for mass settlement. How has the
spiritual life of recent representatives of rural settlements changed? What the recent nomads and villagers
have gained and lost. How humanistic and fair is the US government policy that ensures the existence of res-
ervations for Indians? What is the future of Kazakhstanis? Is it related to the development of megacities, or
do Kazakhs gravitate towards rural life and even a nomadic lifestyle? If so, does this mean that Kazakhs do
not feel comfortable in modern civilization? If not, what do the many regrets about the disappearance of the
nomadic lifestyle mean? Or is it just an attempt to carnivalize the current stage of development of Kazakh
society?

The numerous manifestations of carnivalization in modern culture fully reflect the instability of the cur-
rent state of culture. As it turned out, in modern conditions, the formation of the external cultural environ-
ment does not occur as an adaptation of cultures to each other, but subordination to a stronger and more ag-
gressive environment.

What is the spiritual life of the city and its culture in the history of the formation of civilization? As you
know, urbanization is a product of industrial civilization, which led to a massive outflow of people from the
countryside to the city, and the difficulties of housing affordability caused by this migration, which gave rise
to the construction of aesthetically pathetic buildings for mass settlement. How has the spiritual life of recent
representatives of rural settlements changed? What have the recent nomads and villagers gained and lost.
How humanistic and fair is the US government policy that ensures the existence of reservations for Indians?
What is the future of Kazakhstanis? Is it related to the development of megacities, or do Kazakhs gravitate
towards rural life and even a nomadic lifestyle? If so, does this mean that Kazakhs do not feel comfortable in
modern civilization? If not, what do the many regrets about the disappearance of the nomadic lifestyle mean?
Or is it just an attempt to carnivalize the current stage of development of Kazakh society?

The study of carnivalization as a phenomenon that inherently belongs to modern culture provides an
opportunity for an in-depth understanding of the processes taking place in a modern city and in society as a
whole.

Obviously, the totality of the manifestations of carnivalization in modern culture remains to date rather
poorly understood from the point of view of a systematic approach and unexplored. It remains to admit that
sighing for a bygone nomadic civilization is a manifestation of the impotence of an adequate understanding
of the modern crisis, or an attempt to demonstrate the imaginary identification of the origins of the modern
crisis and the proposal of far-fetched ideologies for a way out of the crisis, out of chaos? Yu.M. Lotman
spoke about the inevitability of the presence of chaos in culture, pointing out that “every culture creates not
only its own type of organization, but also its own type of external “disorganization”” [18; 267].

The sustainability of the urban community depends on the urban culture, the spiritual life of the city, the
elements of which are the ideas circulating in the urban community, generally accepted spiritual values,
norms of behavior of its members.

Representing the principles and ways of organizing community life at a specific historical moment, ur-
ban culture and the spiritual life of the city have deep social, cultural, ethnic roots, and their own rather long
history. What does the modern call to “create a new value system” mean? And what about traditional values?

An adequate understanding of the role of culture obliges the authorities to support the development of
cultural industries, which has a beneficial effect on the development of the urban environment. It should be
borne in mind that “the capitalization of culture can provide conditions for increasing the regional potential
of the creative economy, the economy of knowledge and the economy of “emotions”, the creation of the
symbolic capital of the territory” [19; 17].

“The concept of cultural capital in the economic sense allows us to articulate both tangible and intangi-
ble manifestations of culture as long-term reserves of value and sources of benefits for individuals and
groups” [20; 132]. When cultural industries turn the “cultural product” of cultural capital into a cultural value
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of a mass nature, a “breeding ground” for creativity is created. It is this level that becomes the core of cultur-
al capital.

Representing the principles and ways of organizing community life at a specific historical moment, el-
ements of urban culture and the spiritual life of society have deep social, cultural, ethnic roots (let's not for-
get that Kazakhstan, due to certain historical conditions, is a multinational country), its own rather long his-
tory.

Conclusions

The analysis of foreign and domestic publications on cross-cultural communications allows us to con-
clude that the “clash of cultures” or “intersection of cultures” is the most important condition for violence in
the urban environment, its lack of spirituality. Intersectoral cooperation of urban organizations of culture,
education, sports, and the volunteer movement should contribute to the development of urban culture with
specific ways of communication.

This integration expands the possibilities of jointly achieving the set goals for the development of the
city, its material and spiritual spheres. Moreover, intersectoral synthesis becomes a significant incentive to
attract additional funding for project initiatives and to solve the most significant tasks of the dialogue of cul-
tures.

The post-Soviet scientific urban literature takes into account Western developments in urban culture,
but at the same time we must not forget about our traditions and peculiarities. Urban literature has its own
traditions, different from those that have developed in the research of European scientists.

In the current ecological, demographic, migration and economic situation, the most urgent issue is to
understand the role of modern urban culture in finding a balance between man-made and informational de-
velopment of civilization with nature, the historical and cultural content of the city with its image, mass con-
sumption with an original manifestation in order to ensure the possibility of self-realization. It is for the sake
of self-realization of their children, and not for the sake of an easy life, that parents transport their families to
cities.

At the current stage of urbanization, we can talk not about the triumph of urban culture, but about the
loss of the city of its former spiritual and cultural appearance, about mass culture, about the leveling of per-
sonality. According to UN estimates, by 2050, 67 % of the world's population will live in cities. One way or
another, cities arise, change, disappear, and all this time remain an object of study for many researchers.
Based on the ideas of I. Wallerstein, B.N. Mezhuyev, M.S. Kagan, it can be emphasized that in this case a
special methodology of interdisciplinary research is needed. The semiotic aspects of cultural phenomena re-
lated to the concept of chaos, reflected in the works of Yu.M. Lotman and V.V. Ivanov, are still waiting for
their researchers.

Constructive recommendations for the study of the spiritual life of the city and urban culture are impos-
sible without relying on the principles of semiotic analysis, developed by the Tartu semiotic school in do-
mestic science; on the provisions and methods of modern aesthetics — the concepts of aesthetic object, arti-
fact, aesthetic environment; methods of a systematic approach and structural analysis of cultural texts, prin-
ciples of periodization and typology of world artistic culture.

In a society that is losing stability and carnival can become one of the elements of the mechanism of
self-destruction, the rampage of which changes reality towards increasing chaos, pushing it to go “into disar-
ray”, is it worth giving carnivalization only a positive meaning? Today, no one denies that the carnivalization
characteristic of traditional society, during its transformation into more modern forms, is expanding and
changing, reflecting the distortion of value priorities. What does the reproduction of the most archaic patterns
of social behavior give during carnivalization? And if this spontaneous transformation of value priorities is
accompanied by the ideology of creating a new value system? What will happen in the end?

These and many other problems of modern culture and spiritual life of the city, which are extremely
relevant today, will be presented in subsequent publications by the authors.

The article was prepared as part of a scientific project under the grant AP13268743 “The phenomenon

of the capital in the national picture of modern Kazakhstan” (2022-2024) (Committee of Science of the Min-
istry of Science and Higher Education of the Republic of Kazakhstan).
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M.M. Manacosa, M.B. Knumunna

KanaHbIH MoleHHeTi MeH pyXaHHu OMipiH 3epTTeyiH
PpuocopuANBIK-INiCHAMAJIBIK Herizaepi

Makanaja Kana MO/ICHUETIHIH OTaHBIK JKOHE LISTEIIIK 3epTTeyiepiHe Talaay Kacajblll, KaJaHblH, KaJaHbIH
pyXaHH eMipi MeH Kajla MOJICHHETiIHIH OaFanaHybIHBIH TpaHchopManuscel KkepcerinreH. «Kamanbik
MOJICHHET» aaaMIapiIblH JKacaHIbl TYPIE JKacaraH TIPIIUNK eTyi JKOHe ©3iH-031 XKy3ere achlpy OpTachl
peTiHAe cumarTanaabl. 3epTTey Kasipri 3aMaHFbl Kajla MOJCHHETIHIH JaMy BEKTOPBIH KapacThIPaIbl.
ABTOpIApBIH MIiKIpiHIIE, KAJAHBIH MOJICHHETI MEH PyXaH! OMIpiH JaMBITYBIH HHHOBAIASUIBIK 9IICTEPi MEH
TEXHOJIOTHSUIAPBl METAMOJIKUCTI FBUIBIMH JKOHE KOPKEM IIBIFAPMAIIBLUIBIKTEIH ayMarbIMEH TapUXU OPBIH
CHHTE3I peTiHAe KaObUIIay/AblH e3repyiMeH eIoyip IopekeAe JKOHE WHHOBALMSIBIK HIesUIap/bly
MaJICHHETapaNbIK KOMMYHUKAIMS CalachlHa MHTErpalusiianybIMeH GaiinanbicThl. JKoHe Kana KeHicTiri agam
YIIIH HeMece OFaH KapChl OMIp cype Me, PyXaHHAT IeH LIbIFapMallbUIbIKKA BIKMIAN €Te Me, e Keaepri
KeNTipe Me, T.0. OCBI CHAKTBI MACEJIENIEp TEK aJaMHBIH 63iHe OalTaHbICTHI €KeHIH MOWBIHIANIBI.

Kinm ce30ep: Kana, Kaja MOJICHHETI, KalaHBIH PyXaHH eMipi, 3aMaHayH KaJla MOJACHHUETI, IIBIFapMaIlbLIbIK,
3aMaHayH Kajla, MOICHH HHAYCTPHSIIAp, MOACHUETAPATBIK KOMMYHUKAIUSIIAP, MOICHHET MUCCHSCHI, MOJICHU
KaluTal, Kajla XpOHOTOIIBL.
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Du10cOPCKO-METOJ0JT0THYECCKHE OCHOBAHUS MCCJIEeI0OBAHUSA FOPOACKON KYJbTYPbI H
AYXOBHOHM KM3HU ropoaa

B crarbe naH aHanm3 oTedecTBEHHBIX M 3apyOSKHBIX MCCIICIOBAHNI TOPOICKOH KyJIBTYpHI, IIOKa3aHa TPAHC-
(hopmanus OLEHOK TOpoia, TOPOICKOH TyXOBHOW KHM3HHU, TOPOJICKOH KyIbTyphl. «[ OpoJCcKast KylbTypa» Xa-
paKTepHu3yeTcs Kak MCKYCCTBEHHO CO3JaHHas JIOJbMHU Cpefla CyIIEeCTBOBAaHMS U caMopeanu3anuu. B nccie-
JIOBaHUH PACCMOTPEH BEKTOP Pa3sBUTHS KyJIbTYpPBl COBPEMEHHOTO ropoja. Ilo MHeHHIO aBTOPOB, HHHOBAIIH-
OHHBIE CIIOCOOB! M TEXHOJIOTHU Pa3BUTHUs TOPOJCKOM KyIbTyphl U TyXOBHOI JKH3HU TOpOJia CBA3aHbI B HEMa-
JION CTENEHU C U3MEHEHHEM BOCHPUATHSA MEraloluca Kak CUHTE3a HCTOPUYECKOr0 MecTa ¢ TeppUTOpUei Ha-
YYHOTO W XYI0)KECTBEHHOTO TBOpPYECTBA M OOYCIOBJICHBI MHTErpalieli MHHOBAaIMOHHBIX HIeH B chepy
KpOCC-KyJIbTYPHBIX KOMMYHHKAITIHA. ABTOPBI IPU3HAIOT, YTO TOJBKO OT CAaMOTO YeI0oBeKa 3aBUCHT, OyZeT JIH
TOPOJICKOE TIPOCTPAHCTBO CYIIECTBOBATh ISl HETO WIIM IPOTHB HETo, OyJeT CrocOOCTBOBATh MM NPEISTCT-
BOBATh JlyXOBHOCTH U TBOPYECTBY.

Kniouesvie crosa: Topon, ropoackas KyJIbTypa, TyXOBHAas )KU3Hb TOPOJIa, COBPEMEHHAs TOPOJCKas KyJIbTypa,
KPEaTHBHOCTh, COBPEMEHHBIH TOPOJ, KYJIbTYPHBIC HHAYCTPUH, KPOCC-KYIbTYpPHbIE KOMMYHUKAIIH, MHCCHS
KYJIBTYpBI, KyJbTYPHBII KallUTaJ, XPOHOTOII TOPOJA.
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