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Great ideals in the process of implementing national goals and interests of the country

The essence of the future direction of cohesion, peaceful and stable life, happiness and fortune, friendship and
cordiality of our people is history, the wisdom of the nation, in one word, the spirit of the Great Steppe. The
idea of «Mangilik El» must have its origin in the high humanistic ideals of the nationwide good. In the work
for the elevation of the traditions of the ancestors, the problems of raising their spiritual and cultural value-
oriented noble heritage to the perfection of the spiritual revival of the succession of generations of the present
day are comprehensively studied. As an advantageous search for a nationwide future, an attempt was made to
comprehensively analyze the wise thoughts of the ancestors regarding the ideals and destiny of the people. In
the share of the formed historical tradition in the form of the manifestation of worldview prevalences, a sig-
nificant content of customs, beliefs, and actions done to respect the language of the peoples in the possession
of the Turkic Haganas, which have become today the vital and ethical positions of our people, is shown. The
moral directions in its basis are considered, which became the basis of the succession of generations. Since
ancient history, it is known that our stubborn ancestors with a purposeful spirit, high energy experienced
many difficult historical tests on the way to the interest and destiny of the people. Despite these difficulties,
the great goal was a noble dream of establishing «Mangilik El». Along with this, in the article, special atten-
tion is paid to the place «Mangilik El», as a reflection of ideals and good wishes on the soul of the ordinary
people, who lived in broad steppes with high mountains and endless mirages.

Keywords: Kazakh culture, native language, national consciousness, national interest, universal values, spir-
itual wealth, national welfare, traditions of ancestors, continuity of generations, spiritual revival.

Kazakh culture is very rich, comprehensive, deep and multifaceted. The mechanism of this culture is
the mother tongue. The continuation of the deep thought conveyed in the poems of the poet KadyrMyrz-Ali:
«Mother tongue is your honor, Conscience on your face, Know other languages, but respect your native lan-
guagey, we find in the opinion of the Head of State: «Let the Kazakh speak Kazakh with a Kazakh language,
Kazakh language is our spiritual basis». Consequently, the manifestation of the spirit and support of the
source of national consciousness is the native language.

So, the opinion of Zhusip Balasaguni «the mind is red-tongued, and the language-in a word» penetrates
even deeper into the problem that we are raising. The essence of the multifaceted consideration of the prob-
lem with respect to the dignity of the word in the national frame of mind, inherent in our worldview, on the
scale of the national mentality, from the point of view of originality is the emphasis on the «cognitive» basis
of word combinations that profoundly reveal the main role, place in the deep and diversifying definition of
the term «Mangilik El». «In turn, the concept» is depicted in certain linguistic forms, in accordance with this
is its dictionary meaning (meaning and essence). One of the logical functions of the concept in practice and
in cognition is the division in the mind of the objects necessary for us on some grounds. Thanks to this func-
tion, the concept connects words with certain objects, and this allows them to be used in the process of think-
ing, determining the exact meaning of these words» [1; 443]

«Mangilik El» - a common heritage, even from the history of the ancient world in the worldview of an-
cient ancestors is a noble place of good deeds and sanity in the national mentality. Our ancestor Al-Farabi,
having received spiritual wealth from the spacious Kypchak steppes, including as much as possible taking
the rich heritage of Plato and Aristotle, paid special attention to the wise thoughts of philosophical sayings
and their research. The high cognitive quality of Al-Farabi is evidence of his wisdom.

Wisdom is a concept that originates from ancient Greek philosophy and is widely distributed through-
out the Desht-and-Kipchak. In general, the basis of wisdom is a philosophical category that reveals public
life, its contradictions, deeply important connections between man and society. Hence, wisdom is not a pro-
cess that, based on comprehensive erudition, tries to cover all spheres of science. As said, the ancient Greek
Heraclitus, «erudition does not always lead to the mind». Therefore, the thinker Al-Farabi, who has taken
this as a basis, tries to open social processes on a scientific and philosophical basis in his philosophical and
social and ethical treatises, especially people's lives, their ways of achieving happiness. In his social and eth-
ical treatises Al-Farabi, based on scientific teachings and the highly developed culture of his era, showed that
wisdom can be the mainstay of science and art.
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In this regard, Al-Farabi founded his wise thoughts, adhering to the political and social views of the
great Greek thinkers Plato and Aristotle.

Al-Farabi comprehensively explored human society, based on wisdom. He even supplemented the
judgments of Aristotle and in his own way analyzed the human society. In his opinion, the larger the society,
the higher it develops. Because the mutual community of people, the division of labor, spiritual relations
complement each other, and as Plato said, it allows the wise to rule the society, the state. And now, the rea-
son for the fact that the society is considered incomplete are people who have temporarily stopped on the
way, that is, groups to which nomads are constantly wandering from one place to another. In such places
there may be few people. Consequently, there are many obstacles to the development of scientific culture.
But, Al-Farabi pays special attention to the developed society. Because the most important problem in socie-
ty - spiritual and cultural wealth is in the first place. Farabi, being a native of the widespread nomadic society
of the Kypchak steppes of Kazakhs, does not agree with Plato's view that the best organizers of society can
only be Greeks. Although Farabi says this frankly, here we particularly feel that he wanted to emphasize the
high level of development of people and cities, the culture and art of his native Sahara. An obvious proof of
this is the idea of «Mangilik El».

Speaking of the «common problems of the inhabitants of a virtuous city», shows two ways of recogniz-
ing them: the first is acceptance, recognition of things as a concrete existence. The second is recognition in
the form of similarity or imitation. As an example, cognition of people. The disciples of these wise men
know things in the same way as the sage learns them. And some learn, they will learn objects by means of
imitation, because they are by their ability of thinking not able to recognize their specific image. The cog-
nizable subject becomes an «object of knowledge», and knowledge given to the sage is considered «the best
knowledge». But in cognition in the way of imitation, the more concepts from the cognizable object become
more remote, the more the notions of knowledge become more remote. Therefore, it is appropriate that any
subject in different nations is depicted in different ways. Therefore, despite the fact that the happiness and
purpose of a virtuous city and its inhabitants are alone, religions may well be different.

In some cases, there is a category of people who, because of the scarcity of the notion of controversial
problems, without distinguishing the concept among themselves, all makes a lie. When they rise higher in the
knowledge of the truth, because of the scarcity of the concept, evading the other side, they bring a false truth
to the real truth. In their concepts, it is true that truth is, but in its cognition, human reason and sanity are
powerless. Therefore, they do not refer their reasoning to the truth.

Al-Farabi raises the question of an ignorant or wandering city in front of a virtuous city based on nega-
tive religious views. In some cases, living souls confront each other. Every living soul has the opportunity to
defeat the world opposing them, using every opportunity to live life interestingly. Al-Farabi compares this
with the actions of strong animals and weak animals. People are exactly the same. They live and rejoice be-
cause of the achievement of victory as a result of mutual enmity. Or people use each other as slaves. Accord-
ing to Al-Farabi, some people, willingly using the opportunity given to them, think that, for their own good,
they must constantly fight against others. So the happiest is the person who defeated his enemies. All this is
the reason for the ignorant views of the inhabitants of the city.

The worst view among people is the negation of the relationship. Even if there is a connection, one of
them was considered a winner and the other a loser. Or the cause of the connection is the force that forced
them. As soon as this power is destroyed, people again begin to quarrel.

People support unification only after believing that they can not achieve their goals and needs without
mutual assistance. Some consider such assistance to be a compelled force and the enslavement of a certain
group of people, and then the submission of the next group with the help of the same group. Who is strong,
he can subdue any group.

In some cases, there are disagreements in understanding the relationship, the peaceful relations among
people. One of them is the community of ancestors - the connecting link of peaceful relations, it is based on
the goal of defeating others, not giving them the opportunity to win. And the origin of man in the beginning
is strong, the more it moves away, the weaker it gets, then it breaks, and then hostility and rivalry begin.
They can unite only in case of external necessity.

Now, some of them recognize the kinship, the tradition of marriage as the connecting link of the rela-
tionship. Sometimes communication is considered a submission to the first ruler, who reunited people, con-
tributed to their victory. If we consider on the other hand, the bond is based on an oath, a promise, given pub-
licly and personally to a person at some difficult moments, mutual consent, union, etc. This, in turn, is re-
flected in various relationships that arise between people [2; 369].
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In addition, communication is when each people should be isolated from each other by means of three
kinds of unity (customs, natural quality, language).

Some of them believe that communication begins with the community of the house, then becomes more
complex, the location of the common city grows into a community of the earth. Another factor that should be
taken into account, according to the public, in some cases, between small groups, communication occurs. For
example, the «community of work» at work, the commonality of sadness, danger, pleasure and joy, as well
as a community that can not be without each other's help (long journey).

Let us dwell on the treatise of the great scientist «Directing the Way to Happiness». Happiness is the
most useful among noble goals as a result of aspiration, which occurs at the will of a person. Every person
who has achieved happiness must always be happy with him. This reasoning leads to different concepts of
the concept of happiness (for example, wealth, etc.).

According to Al-Farabi, the thirst for happiness requires each person to find a way and means to
achieve the peak of their happiness.

In general, Farabi shows two kinds of situations in human life (which can not be praised and con-
demned, which can be praised or condemned) [3; 5]. The first does not bring happiness to man. In the second
form shows three types of happiness. These are: human actions, human emotions (in the language of Farabi
affections of the soul) and reason. From the very beginning, in the achievement of happiness in man, there
are enough opportunities and abilities to see these three kinds of right or wrong. Analyzing these problems,
the sage on the basis of emotional affects displays human behavior. That is, it concludes that the unity of
good behavior and mind - humanity forms a virtuous person. Farabi gives as an example the habit that is the
cause of the appearance of behavior, the path of studying the arts and health is the guarantee of the achieve-
ment of the perfection of the human body and in the course of a comparative study reveals the content of the
possibility of formation and development of behavior. Hence the individual analysis of the qualities of hu-
manity. These wise thoughts of the sage are a valuable edification for the future generation. In whatever
epoch of humanity, such eternal concepts, philosophical categories as good and evil, justice and injustice,
truth and error, friendship and hostility in determining human qualities were side by side and were selected
from the stage of history.

This work of the sage is based on ethical values. The raised problem was analyzed in terms of good and
bad behavior, humanity, human dignity, which is the most important pillar of morality at the heart of social
life, in the very middle of the world of thinking. These legacies of Al-Farabi are a school of knowledge and
assimilation of morality, created with wisdom. Consider one side as follows.

The history of the past has many different life experiences, they are connected with the dreams and
wishes, goals and interests of humanity in the direction of finding their place in the world - this is a long
road, the edge of which no one has seen and to the edge of which no one has reached. Achievement of hu-
manity of certain achievements in the process of such perfection is the fruit of the power of man. Cross histo-
ry inspires and inspires respect for the person. A person is connected with a person, a person's life, the envi-
ronment can notexist without a relationship. Morality is born from a relationship and ability. Because the
secret of a human being reveals morality. Knowledge of each person of his place in life and respect for noble
qualities are phenomena of morality. Morality is like a poplar, a pillar supporting a pedestal and life, and
thoughts. Moral qualities are a model of growing up, the ability to work. With their help they recognize the
noble appearance of a man.

A conscious person with a deep spiritual world looks at himself, and on others with great responsibility.
Therefore, he further develops his dignity, abilities, values. First of all, he must always assess his work from
the point of view of morality. This is the genius, the thoughts and conclusions of our wise ancestor.

Further, Al-Farabi makes such a generalization that from his good qualities, the right action of a person,
his purity and honesty are born before honor and conscience [3; 19]. Honoring human qualities is the main
principle of humanity. In fact, any good or bad qualities, beauty and homeliness inherent in human behavior,
do not depend on knowledge received from the outside world, primarily from its action. Because only good
qualities and beauty can not be attributed to one person. Analyzing the sage for qualities that will become the
backbone for humanity and nobility, ethical systems of edification are based on moral principles.

As a conclusion to the aforesaid, the scientist stops at wisdom. In his opinion, wisdom (or philosophy)
is when a person's goal is beautifully graceful [3; 35]. Get knowledge based on the knowledge of things that
have the quality of the gift of human activity. Farabi calls this practical and civic philosophy. This, in turn,
includes ethics and politics, similar to the classification of Aristotle. Consequently, wisdom and morality can
not exist in separation, without each other. Because for the sage, «knowledge is power, and, most important-
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ly, high morality is necessary». Therefore, the very wisdom of our brilliant ancestors in the Kazakh steppes
is reflected from the point of view of high moral standards. Most importantly, wisdom is measured by the
mind. Farabi shows that people only with the help of reason assimilate philosophy and only thanks to this
philosophy become happy [3; 37].

Our ancestor in his social and ethical views of the concept of happiness in relation to a person's person-
ality is associated with his morality. In a word, happiness is the harmony of philosophical consciousness,
profound wisdom, and also good behavior. Including behavior - the spiritual wealth of the human soul, per-
fected by natural means. It is always known in the actions of people. In his ethical teachings the sage puts
above all things, mind and morality, they are considered to be his main integral part. In his opinion, a virtu-
ous person is an intelligent person, that is, a highly moral person. Such a person, having learned human val-
ues in himself, having mastered them, develops on the basis of his further development. For this, a person,
first of all, pays special attention to being honest with himself. This is where the source of the most essential
advantages to date lies.

In the society in which we live today, Al-Farabi's thoughts about wisdom play a big role. Because in the
direction of the future on the issue of spiritual revival, it requires not only the ability of a sensible organiza-
tion of intelligence, most importantly, it is aimed at ensuring that the intellectual consciousness of a person's
judicious ability is high. In general, the development, preservation of history, view, attitude of the local peo-
ple to it, are closely related to the role as an orientation to the future. We can say that the people stood at the
origins of their own history. Consequently, the harmony of life in any society arises from the essence of the
relationship between people. And when the actions of man in such relations are in harmony with charity,
then such right actions lead to spiritual sources. The essence of this spiritual perfection, intends to treat with
respect to historical values and education, which begin with the «true meaning» of charity and good deeds.
Noble quality, in turn, is passed on to the child from a small age by the example and instruction of his par-
ents and surrounding people, in a word, receives spiritual food from a humane atmosphere formed in society.
The whole life activity of man, in the final analysis, is a proof of his human being.

Thus, according to al-Farabi, awarded the title of «second teacher» in the history of world philosophy,
to improve and develop society - «the main condition for achieving happiness». The highest concept in the
ethics of Farabi is happiness, that is, all the good deeds that occur in life, find their meaning in the essence of
this happiness. Hence, this good is considered a necessary well-being only for the person himself. In general,
each person differently talks about happiness. For example, if we consider the notion of happiness from the
point of view of intellect (Latin intellectus - to understand, to realize, to recognize, the mind), then its mean-
ing will be: «the fulfillment of man's desire, to be delighted», «the bird of happiness has come», «happiness
fell out to be happy», the dawn of happiness «or» the joyful day «camey, to be in the arms of happiness, that
is, to reach the intended goal, to be delighted. We well know that all this arises from the altruistic knowledge
(in Latin, alter - otherwise, different), that is, from the moral view of the service for the sake of the people's
good. At its origins there is a special feeling of man - a category of arrogance - a struggle on the way to high
goals and ideals and high goals set for themselves. One of the manifestations of a happy feeling, happiness
achieved - the correspondence of the actions of our ancestors to their goals, to be «appropriate to the pur-
pose». Here lies the reason that we clearly point out the idea of «Mangilik El», considered as its source. Be-
cause if we look at synonymous words for the word «happinessy, it is luck, wealth, wealth and agreement.
We can be sure that these are concepts reflecting the modern life of our multinational state, our country.

Not only in different periods of history through ideological values, having their own deep content based
on the life example and experience, formed and developed in the spiritual worldview of humanity, but all the
time the spiritual world was propagated with moral knowledge oriented to the future with succession of gen-
erations. Moral knowledge played the role of directing the polar star of cultural and spiritual heritage.

We see harmony with the idea in the work of Zhusip Balasaguni «Quttybilik» as a continuation of Al-
Farabi's «View of the inhabitants of a virtuous city». It is to entice mankind to such noble qualities as morali-
ty, righteousness. Zhusip Balasaguni in his work was able to show his philosophical ideas about the
art of managing the people, the affairs of governing the country from the point of view of mutual conversa-
tion: Kuntudy - justice, Aitoldy - good, fortune, Agdlmish - mind, sanity, Odmarmish - contentment.
Even in those days, special attention was paid to the fact that the most important condition, the wealth
of mankind, is knowledge, which brings immense benefit to the people and this is the only way leading
to happiness. It must be here that the beginning of the general direction, actions, which our country has start-
ed today, lies.
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This is in harmony with the deontological (in Greek, deon - duty and logos - the word), that is, with the
sense of duty of each person, differing in moral characteristics before their native land, populated area,
homeland, native places, parents.

If we look at concepts that are related to the concept of good, then this is wealth and good, the state and
development, the benefits and honor, the consent and good deeds, benevolence and abundance. Each of them
is a fiery word with a deep meaning that elevates one's own authority, shows glory, idealizes the honors of
any nation, any people. It should be that almost all these concepts have become a true manifestation of the
desire, inspiration for the great ideals in the formation of the national consciousness on the basis of wise
thinking abilities, world outlook in the works of poets and zhyrau, biys and orators. Powerful thoughts of
wise men in history, their experienced examples are learned in harmony with the continuity of generations in
the spiritual heritage of heroic personalities, leaders who ruled the country, heroic ancestors who defended
the interests of the country and the people. We, as if from the concept of «Mangilik El» know the trend of
this harmony, correspondence. Such desires of the ancestors as to make the people happy, to point the way to
a long life, harmonizing with beneficent deeds, to awaken the enthusiasm for knowledge, to give the right
orientation, to always be able to adhere to the purity of honor, to know mentally the words of wise men har-
moniously combined with the instructions based on perception. At first glance, these goals are like a fiery
speech. Nevertheless, as the saying «good word - half happinessy, it is clear that the meaning of this is the
intention, the desire to take a place in the heart of the future generation, that is, perhaps, the desire to make
the people happy, the country found its importance. This was the goal to firmly adhere to such principles.

One of the following concepts is benevolence. In the philosophical dictionary such a definition is given
to benefaction: «... a moral and ethical category to which, from the point of view of morality, an article eval-
uates the actions of people (groups, classes) and social phenomena. Benevolence refers to concepts that soci-
ety (class) considers as worthy examples of suitable morality» [1; 494].

Al-Farabi wrote in his treatise «Directing the Way to Happiness»: «To be faithful, truthful before one's
own conscience arises only from noble virtues, noble human behavior. But if a person does not have all this,
he takes himself into the ranks of people with noble virtues, noble behavior, then he had a false opinion
about himself then» [3; 19].

Therefore, good deed is to be inspired by life, to strive for life, the source of love in infinity. Must be
evidence of this is the desire to live in the tradition of ancestors, be able to enjoy the environment, the natural
world, a sense of praising their dignity. In a word, good deeds are kindness, loyalty, prosperity, glory, deed.
And beneficent actions reason in harmony with reason, sanity and reason.

The honor of every man is judged by his own will. Hence, each person should not exceed the limits of
his will, his right. Every useful act is correct, a harmless act is wrong. Those who commit the first of these
are people who have reached the universal level, they are reasonable, kind, and in every business everyone
does with the mind, they get down to business only after everyone thinks and measures everything well.
Such actions will never lead to repentance. Here lies the main basis of humanity, morality. Therefore, the
connection between each other, the similarity of Sharia law and traditions and customs of the Kazakh people,
based on such principles and rules, is associated with such qualities as humanity, morality, which never lose
their power. Honor, conscience, pride, all the dignity and spiritual wealth of our people - a quality that en-
tered into flesh and blood. The virtues inherent in men are loyalty, conscientiousness, courtesy. Therefore it
is clear as a month that every person who has preserved and defended his personal dignity, honor and con-
science, every citizen, being conscientious, righteous, knowledgeable, truthful, just, communicative, reso-
lutely supporting good deeds, never devising evil, showing concern for the people, with burning force direct-
ing his mind to foresight, at the same level will protect the interests and existence of the people. To this the
meaning of the philosophical system of ancestors' thinking tends, which may well be a precept for the future
generation.

Thus, the tradition of ancestors left the future generation a good example of good deeds, wise words and
instructive edification. Apparently not everyone gets the share of art of persuasion with an oratorical lan-
guage of such noble qualities as heroism and perseverance, devotion and justice, a passion for freedom and
love for one's native land. We feel that the authoritative role that is rarely found in life has been played by
wise sages. They resolutely, fairly told the truth at least to the khan, even to the people. We want to say what
the wise biys could say were able to hear the understanding words of the khans, the people, undoubtedly,
point to their exceptional wisdom. From what we could see with our eyes in the form of beneficence from
the spiritual legacies that summed up the experience of life with the soul that always knew how to set great
ideals above all for people with an unbending character who lived in the boundless steppe.

122 BecTHuk KaparaHgmHckoro yHusepcurteTa



Great ideals in the process of implementing national goals...

References

1  ®wunocodcekuit cnosaps / Pen. kon. P.H. Hypranues, )K.M. A6aunpand u apyrue. — Anmatsl: Kazaxckas sHIMKIONEAUS,
1996. — 525 c.

2 Anp-®apabu. dunocodcekue tpakratel / Anb-Papabu. — Anmartsr: Hayka, 1973. — 420 c.
3 Anp-®apabu. CounanbHo-aTHYecKUe TpakTaThl / Anb-DPapabu. — Anmarsl: Hayka, 1975. — 418 c.

A.C. CaratoBa, A.A. AGapaxmMaHOBa

Ea myazeci MeH MakcaThl sKOJIBIHIAFBI YJIbI MYpPaTTAp

Enimizain Gepeke-Oipiiri, Uridgiri MeH BIP3bIFbI, OSHOIT eMip MEH TYpaKTbUIBIFBI, OAKbITHI MEH [OYJIeTi,
JOCTBIFBI MEH OaybIpMaABUIBIFBIHBIH Oonamiak OarJapblHBIH apKaybl — Oyl YITBIMBI3ABIH TapuXbl,
JaHaubFel, Oip ce3OeH, ¥ubl [lama pyxsl. JKanmeIyiITTBIK WTUTKTIH OMIK T'YMaHHCTIK MypaTTapblHaH
«Monrimik Em» unmescel o3 OactayblH anca kepek. Maxkamama 0abanap IOCTYpiH acKakTaTylda OJIapblH
PYXaHH-MOJICHH KYHIBUIBIKTBIK aChUl MYPalapbIHbIH Ka3ipri TaHIarbl ypHakTap cabaKTaCThIFBIHBIH PyXaHH
JKAHFBIPY KEMEJiHe KOTepy Moceliesepi jKaH-KaKThl 3epleieHreH. JKanmsl YITTHIK OOJaIiaKThIH YTHIMIBI
i37eHicTepi peTiHae e MyUIeci MeH TaFIbIpblHa KaTHICThI 0a0anapbIMbI3/IbIH JaHANBIK OMIaPbIH jKaH-)KaKThI
capajlayra opeKeTTep jkacairaH. KalbllTacKaH TapuXH JOCTYP YJIECIHAE Kasipri yakbITTa XaJKbIMbI3IbIH
OMIpJIiK, THKAIBIK YCTaHbIMIApblHA aifHAJFaH TYPKi KaraHJApbIHBIH ©3 HENIriHAeri YJIBICTapIblH 9eT-
FYpIbl,  HAaHBIM-CEHIMJEpi,  TUTiHE  CHIIACTBIKIIEH  KaparaH  iC-opeKeTTepi  JYHHETaHBIMIBIK
0acBHIMIBIKTAPEIHBIH KOpiHIiCI peTiHAe MOHAIK Ma3MyHBI KepceTinreH. OHBIH TYI HETi3iHAETi aJaMrepIIiIik
OarapimapbHBIH opi  TAapUXTHIH KepyeH KOIIIMEeH YpIakTap ca0akTacTHIFBIHA HETi3 OOJFaHABIFBI
KapacThIpbUIAbL. PyXbl epliif, Kirep-kaipaTsl ackak, Kaicapibsl 6abaaapbIMbI3[bIH epTe JYHHUE TapuXbIHAH
eNiHIH MyJ[Jieci MEH TaF[bIpbl JKOJBIHAA €peH CHOCKTepi, KaHIlama KUBIH-KBICTay TapHXH ChIHAKTap/bl
Oacran kemikeH. CoJl KUBIHIBIKTApFa KapaMacTaH, ajira KOiraH yJibl MakcaT-mypaT — «MaHrinik Em» ophary
JKOHIHZETI achul apmaH Oosirad eni. ConbiMeH Oipre makanaga «Monrinik Eny» — ackap taynap MeH caFbIMbl
KOJIKIreH CailbIH Jaiajia KYH KeIIKeH KaparaibiM KaJblH eNiH KOKiperinaeri MyparTap MeH i3ri TiJIeKTepiHig
KepiHici periHaeri opHbiHa 6aca Hazap ayJapbUIFaH.

Kinm ce30ep: Kazak MoJeHHWETI, aHa T, YWITTBIK CaHa, €JI MYJJeci, JKalIblaJaM3aTThIK KYHIBUIBIKTAp,
pyxaHu GalIIbIK, >KaIIBIYITTHIK UK, 6abaap IocTypi, yprHakrap cabaKTacTBIFEL, PYXaHH JKaHFBIPY.

A.C. CaratoBa, A.A. AGapaxmMaHoBa

Beaukue njacajbl B IIpouecce peajindanuu
HAIMOHAJILHBIX LeJIed U HHTEPECOB CTPAHbI

CyTb Oymymiero HanpapJIeHHS CINIOYEHHOCTH, MUPHOH M CTaOWIBHON KU3HH, CHACThS U COCTOSHUS, APY>KOBI
W CepAEYHOCTH HaIIero Hapoja — 3TO UCTOPHS, MyIpOCTb HAIMM, OJHHUM CIIOBOM, AyX Bemmkoit cremn.
JomkHo ObITh naest «MoHrinik Em» B3sa cBoe Hayamo U3 BEICOKMX I'yMaHUCTHUYECKUX HJIEaI0B OOICHAIINO-
HasbHOTO Onara. B paboTe BcecTopoHHE M3ydeHBI TPOOIEMBI BO3BBIICHUS TyXOBHO-KYJIBTYPHO-IIEHHOCTHBIX
671aropoJHBIX HAacIEIMH HAIIUX MPEIKOB, JOCTHKEHHS COBEPIICHCTBA JYyXOBHOTO BO3POXKIECHHS, MPEEMCT-
BEHHOCTHU IOKOJIEHHH. B KkauecTBe BBIFOJHOTO MOMCKA OOIIEHAIMOHANBHOTO OYIyIIEro CAenaHa IMOMBITKA
BCECTOPOHHET0 aHallM3a MYJIPBIX MBICIEH MPEIKOB OTHOCUTEIBHO HAEANOB U CyAbOBI Hapona. B momne cdop-
MHpPOBaBIIEiicsS NCTOPUIECKON TPaJUILUK B BUAE MPOSBICHUS MHUPOBO33PEHUECKUX MTPe0bIaJaHuii MoKa3aHo
3HAUUTENIFHOE BIIMSHUE COJCPKaHUs 00bIdaeB, yOexeHU, TeHCTBUH B OTHOIICHNH YBaXKCHUS K S3BIKY Ha-
POIOB BO BIAJECHHU TIOPKCKHX KaraHoB, IPEBPATUBIINXCS HA CETONHAIIHUN JIEHb B KHU3HEHHBIE, STHICCKHE
TIO3MIMY HAIeTo Hapoja. PaccMaTpuBaioTcsi HpaBCTBEHHBIE HAIPABIICHUS, CTABIINE OCHOBOM IPEEMCTBEH-
HocTH Tokonennil. Eme ¢ [lpeBHel MCTOpHU M3BECTHO, YTO HAIIM YHOPHBIE MPEIKHU C IeIeyCTPEMICHHBIM
JyXOM, BBICOKOM 3HEprueil mepexuiau HeMajao TPYAHBIX MCTOPUYECKHMX UCIIBITAHUH Ha IMYTH K HHTEPECy O
cynbbe Hapona. Benukoii nenbio Obuta Onaropoanas Meuta 06 ycranosiaennu «MaHrinik En». B cratbe oco-
6oe BHHMaHHUe yzaensiercs: Mecty «MoHrimik Eix» kak oTpakeHHIO HaeanoB M Olarux HOXKeNaHuil mpocToit
HapOAHOMN MacChl, *KUBYIIHUH B IIMPOKHX CTEMSIX C BHICOKUMH TOpaMu U OeCKpailHUMU MUpaskaMu.

Kniouesvie cnosa: xazaxckas KyJIbTypa, POIHOW S3bIK, HAMOHAJIBHOE CO3HAHWE, HAIIMOHAJBHBIA HHTEPEC,
oOIIevesoBeyecHe IEHHOCTH, JYXOBHOE OOraTCTBO, OOIICHAIMOHABHOE OJIaro, TpaJuIuy MPEIKOB, MPEeM-
CTBEHHOCTbH ITOKOJICHUH, TYXOBHOE BO3POXKICHHUE.
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