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The ideological essence of the concept of “Zar zaman”

The task of the article will be aimed at determining the philosophical essence of the period in the Kazakh
worldview called “Zar Zaman”. In the context of time, attention is paid to the specifics of “Zar Zaman”, the
problems of personal identity. Based on the analysis of the historical and cultural situation for the specified
period of time, the consideration of the causes of the difficulties of the critical period is based. Understanding
the ideological meaning of “Zar Zaman”, concept which has a special meaning in the cognitive consciousness
of the Kazakh people, is important for understanding the entire system of thinking of the Kazakh people. The
relevance of the topic under consideration is determined by several reasons. First of all, the study of the
problem of time is a general, fundamental, important philosophical categorical concept reflecting the
relationship of cognition and reality. In addition, the question of time is very important in human life. The
consideration of time is connected with the purpose of comprehending not only the individual existence of
time, but also human existence. The problem of time has an important ideological significance. One of the
integral parts of our idea is the preservation of spiritual values, the revival of traditions. Their importance
increases even more in rapidly changing times. In the article we have tried to consider the ideological essence
of the time period called “Zar Zaman” as one of the historically and culturally significant periods of time,
taking modernity as a basis. On this basis, the differentiation of the worldview of the “Zar Zaman” period's
representatives was laid by studying their creativity.

Keywords: “Zaman”, “Zar Zaman”, being, time, epoch, space, sadness, modernity, humanity, colonialism,
freedom.

Introduction

Within the framework of its independence, Kazakhstan seeks to define its unique path based on the path
of our ancestors. For the same purpose, the relevance of considering the past in temporal-spatial relations,
based on a complete system — understanding, is nown. In a xritical period of history, at the transition to the
next new stage of development, at the moment of summing up the results of a certain period, the topic of
time becomes particularly relevant. Time is recognized beyond us and with us.

Time lives inside a person. A person not only studies time, times, but also experiences this
phenomenon. Based on our analysis of reasoning, we come to the conclusion that the essence of time is
revealed through our attitude to this concept.

The Kazakh worldview is distinguished by the use of broad concepts that have their own meaning. They
formed a deep knowledge of nature based on the relationship of the world, life, being, space and time in
mutual harmony. One of such broad concepts is a matter of time. “In every epoch and in any society, the
study and cognition of history, as well as any other social activity, are subject to the prevailing trends of a
given time and place” [1].

“It is not uncommon, for example, to hear that one or another phenomenon is not at the height of its
time. In fact, it is not an abstract chronological time, linear and even, but a living, vital time, about which
each generation says “our time”, always reaches some height, today exceeds yesterday's, or holds on to it, or
falls even lower” [2]. There was such a critical period in Kazakh history that representatives of the “Zar
Zaman” period sang the course of time, the rollback of time, tried and tried to adjust the time according to
their capabilities.

Research methods

The methodological basis of the article analyzes and examines poems, creativity of that period in the
disclosure of the problem of “Zar Zaman”. To understand the essence of “Zar Zaman” as a concept, it is
considered in the time-spatial continuum, the unity of being. In this form, potential, political, cultural, and
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ideological spheres of that period are analyzed in a synthesis unity. Based on this, objective, historical-
political, linguistic, hermeneutical, analytical research methods were used in the course of the article on a
systematic basis.

Comprehensively considering the work of “Zar Zaman”, one can see the continuity of the systemic
community in determining the end of a person living in time.

Consideration of “Zar Zaman” on a systematic, historical basis justifies the relevance of the problem at
whatever stage it is relevant, the disclosure of its essence as a concept opens up the possibility of forming a
modern image.

Discussion

The word time is indicated as the equivalent to the word era in the open sources. That is “in astronomy,
the system of calculating calendar years starting from a certain time, that is, the summer numbering (the
calculation of years). The time when an era begins is called the epoch... The epoch is the beginning of the
first year. Since the natural series of numbers is unlimited, the last year of times does not exist” [3]. It
follows from this that time is an intermediate unit of measurement of time. However, in Kazakh cognition,
the concept of time covers a time interval, but has a wider semantic range. Revealing his essence in the
space-time continuum, it hints at the consideration of the integral being of that period in unity. “Time is the
space of time in which people live. Why did we come to this conclusion? The reason is that Abai did not
consider times outside of people, did not consider them together with him. In Abai's understanding, human
and time are concepts that cannot exist without each other. Where there are people, there are times where
there are people. Or there is no person without time, there is no time without a person. When everyone is
stalling for time, it was his fate, that is, the case, the action, the behavior of the individual was
meaningless” [4].

In general, in our understanding, there was a division of time into three time periods: past, present and
future. In addition, from these mentioned periods, the types of times that occupy certain time intervals are
widely known. “The early people used different times. The number of signs of such times is more than 200.
The epoch of many times was borrowed from one war or another, the time of the earth shaking, a devastating
flood or the accession of kings to the throne. But there are also those times when there was no history at all,
only some authoritative people at one time said that “it was like that”, and people started talking” [3; 1]. Of
particular importance in the national consciousness of the Kazakh people is the name of time, based on the
socio-political, crisis, political-utopian, optimistic, pessimistic nature of that time period. Such types of time
include the apocalypse, paradise time, “Kili Zaman”, “Nar Zaman”, “Zar Zaman”, etc., which are used
together with the concept of time, among the basic concepts. In particular, consideration of the ideological
essence of the concept of “Zar Zaman”, which has a special meaning in the cognizing consciousness of the
Kazakh people, is important for understanding the entire system of thinking of the Kazakh people.

The period “Zar Zaman” was used to describe the political and social situation of the Kazakh people as
a result of the colonial policy of the Russian Empire in the XVI11-X1X centuries by the outstanding writer of
the Kazakh people, scientist Mukhtar Auezov, who explains how: ““Zar Zaman” is the name of one of the
poems of the poet Shortanbai, who lived in the XIX century. Since Shortanbai's poem is a poem that unites
all the great poets, poets of all times, poets with the same motive, we called the poets “Zar Zaman™. This is
the era of poets, which gave rise to the historical era that we mentioned above. The first generation of poets
“Zar Zaman” dates back to the times of Abylaikhan, and then to Abai. Therefore, if we compare with the
history of Kazakhs, the era of “Zar Zaman” lasts for a hundred years” [5]. This concept was introduced in
1927 as a concept that defined the existence of this era.

The essence and meaning of the concept of “Zar Zaman”, considered mainly in the field of literature
and concentrated within the works of poets and zhyraus, is very deep, based on the fact that they are
intertwined with all spheres and feelings of the Kazakh people: life, breathing, thinking, dream, fantasy,
hope, fear, anxiety.

In literature, “Zar Zaman” is the work of poets and zhyraus, who for one period of time converged in
the same line of thought, spoke on a common theme, sang the state of the country, historically experienced
difficult times of the Kazakh people. It was the time when the Kazakh khanate moved into a new historical
period, dressed in a colonial yoke and bowed to citizenship.

It was difficult to come to terms with the tyrannical policy of the colonial country, the socio-economic
position, the economic revolution. However, the tsarist government did not try to change the situation with
the stranded country and land. In connection with such an aggravation of the political situation, free people
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who freely inhabited the steppes suffered. In particular, on the basis of the ability of the sages to foresee the
danger of losing not only the main freedom, but also spiritual values, their own roots, national
characteristics, on the basis of concern about the fate of the country, great sadness was born. This sadness
turned into the sadness of time. It was noted that the past has turned into a saga, that it will not return
anymore, that the future will become a fog and even an “apocalypse” in the national-spiritual context. After
all, the transition of socio-political life to a new channel, to a new policy, made its own adjustments in
people's cognition, behavior, and life positions. Ambition, passion for management, passion for fame,
hypocrisy have further aggravated the difficult domestic situation. Unfair actions, such as injustice, bribery,
gossip, lies, slander, betrayal, have unfolded in society. The exploitation of the people, the suppression and
oppression of colonial policy by the tsarist government deprived the country of hopes for tomorrow.
Therefore, the period of “Zar Zaman” requires ideological differentiation, a deep understanding of the
essence.

This period, called “Zar Zaman”, has its own idea. It was the idea of the integrity of the country, the
promotion of the indivisibility of the foundations of the country and the importance of the unity of one
nation. In colonial politics, the only way not to lose their national image was to convey to the country that it
is impossible to break away from the spiritual value. That is why the stress of time gave rise to the “Zar
Zaman” period.

We see the desire for an original way of life of the Kazakh people, who freely inhabited the boundless
steppes, and along with this we give preference to it as a privilege. After all, cattlebreeding has become the
main source of income. The seizure of pasture lands led to the deterioration of the social situation of the
population, the injustice of the arbitrariness of the authorities, which led to a split in the country. In this
regard, our ancestors, concerned for the country, said that the people are a kind of way that has developed
since ancient times, that it is impossible to break away from the traditions that continue to be passed down
from father to son, that this is the only way to remain people.

The life of the country, which used to be free by itself, in this era experienced both grief and adversity
and crowded changes.

To understand them, it is necessary to understand the country and the conditional history that gave rise
to them. But since we are telling a fragmentary picture of that time in the general history in the context of
historical stories, in this section we will not dwell on the historical information itself. Instead, in the poem of
that era, in the song, the story was drawn, where the direction of “Zar Zaman” began and how it ended
[5; 203].

After such poets have shared with the crowd their intentions, thoughts that we will find a new field, a
new pasture, such things as direction and purpose are born in folk literature for the first time. Regardless of
whether these people are directing the population to good or to denial, mistakes, evil, wherever they go, they
are still not satisfied with the previous state of the people, they are looking for novelty and say: “I'll start, I'll
fix it, I'm not satisfied with the current state”. It must be assumed that it was on this basis that a holistic
thought was formed for the first time, and the literature began to talk about the social existence of the coun-
try, the era of written literature began...

Since the era of “Zar Zaman” is the era of a new time in the history of Kazakh literature, Kazakh writ-
ten literature from that time begins to glorify the social condition and mourn the care of the people. The po-
em begins to serve the community rather than entertain as before. It begins to create new thought bases, ritu-
al consciousness, combining political opinion and feelings of the country, such as desire, purpose, sadness.
Socialism, which had not existed before then, comes to the fore, becomes a civic goal [5; 205].

Most of the poets of the time “Zar Zaman”, since the middle of the XIX century, follow the movement
of Isatai, Makhambet, Kenesary. When the movements of Isatai, Kenesary, who seemed to shake the crowd
of Kazakhs, woke up all the “middle juz” and “small juz”, ended in tragedy, everything changed, if there
were small hopes before, even small rays expected from an unknown future, everything seemed to be flood-
ed after the defeat of the heroes. And after the middle of the XIX century, “zar” (sadness) spread throughout
the country. It seemed that nothing but grief would come out of the heart of the unhappy country behind the
sad longing. The same sorrowful kui gave birth to stormy poets of our time and increased the number of rep-
resentatives of the time “Zar Zaman”.

And the period of “Kili Kezen” (difficult time), clamped by the shackles of citizenship, is depicted in
literature as “Zar Zaman”. “Zar Zaman” in the XV century gave rise to unique works of famous figures:
Kaztugan “who divided religion, destroying between the Muslim and the Kaur”; his spiritual continuation,
the grandiose, powerful like fire poetry of the brave Makhambet; the amazing saga of Nysanbai zhyrau; the
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tyrannical poem of the colonial policy of Dulat, Shortanbai, Suyunbai, Murat, Kashagan, Kerderi Abubakir,
more complete than Asan kaigi and Bukhar zhyrau.... These are great poets, great zhyrau, who continue to be
valued as the conscience of the people not only in the distant, but also in the present times [6].

They openly sangunvarnished, not hiding the true reality of society. He criticized the negative politics.
A new position, a new direction, new views are alien to the nature of the steppe people. The great
representatives of this period foresaw that this path would not lead the country to a bright future, that its
future was uncertain. Among them were Dulat Babatayuly (1802-1871), Shortanbai Kanayuly (1818-1881),
Murat Monkeuly (1843-1906), Abubakir Shokanuly (1861-1905), etc. These personalities were real figures
who glorified the social status of the people.

The tension between Western innovations and deeply rooted traditions that came with the course of the
government's foreign policy became the beginning of a social crisis when, based on the restriction of
freedom and the narrowing of space, the Kazakh population began to be oppressed, they understood that it
was not fate that was to blame for this, but the direction of “Zaman”, which began to grow on the basis of
harsh politics and tyrannical, immoral estate, through the creativity of the representatives, it became clear to
be understood and perceived. The time of paradise, which was expected from the future, will never be again
now, it even seemed that he remained in the past, praises and exclaims for the past, out of disappointment for
the future, that there is not a drop of hopeful light. The people were alien to their land, began to forget
traditions, got lost in religion and mentality. All this led to the fact that that period plunged into sadness,
sobbed, lost its course.

One of the first who objected to the colonial policy of the royal government was Dulat zhyrau. He
draws attention to the fact that the settlement is valuable for a person, that a person should serve his country.
The society in which he lived, he compared it with “Kili Zaman” (a difficult time), then with a fall, a tricky
time, a harsh time, compared its territorial instability with stormy sea waves. He was disappointed in the
image of today, worried that there was no leader who would think about the country and create conditions.
He grieves that even people have fallen so low, have changed. We see it clearly in these verses: “Once in the
past, there was a sacred khan and a simple man. At this time, the commoner has become a lying juror, the
khan is a villain, the hero thinks only about his safety. The wife talks a lot, the husband is stingy, the son is
sluggish, the daughter is stubborn, disobedient. The camel is lazy, the golden eagle requires special care, the
horse is lazy. The people have become clumsy, where will | go now?!” [6; 187]. Why does zhyrau, saying
that there is no place better for a person than his country and place, how can he give up his country and why
does he ask where to go now? Does it not speak about the seriousness of the situation at that time, about the
consequences of stress that a person cannot accept? Yes, it is impossible not to feel the burden of the
destructive time hanging over the fate of an entire nation.

In the lines of his poem “Zar Zaman”, Shortanbai believes that the burying of time is connected with the
change of people. He was afraid that the end of the world will come because of this. He criticized the power
of bad people and the ignorant. He feared that having lost religion, kinship relations between people will
collapse, forget about humanity, become hostile, become strangers to each other. He predicts that in future
times people will become dependent, they will not have freedom, they will live someone else's life. No one
listens if you're talking common sense; young people who follow a drink, do not want to come to their senses
and do not listen. We see how he describes time in his poems: “The kind of time has become multicolored,
changeable, like a kind of tekemet (a kind of carpet)”. In his poems we see that a country where unity is not
broken, has lost prosperity, has become more unpredictable, has shown a different character. “He who has
power lives well, he who has no power suffers”, everyone thinks only of himself, thinks nothing but his own
safety, thinks about finding a good place and living well. Kazakhs see a great danger in free, free behavior,
alien to knowledge, penetrated from the outside. Celibacy has ceased to be a disgrace, there is no respect for
the younger for the elder, daughters-in-law and mother-in-law have lost their harmony with each other — all
this is the collapse of the nation, from which there is no return. This is not a word born of criticism,
disapproval of the country. He emphasizes that if we give in to what the other says, do what they want, and
everything will continue in this spirit, then we will lost up as a people, as a nation. He understands that an
alien colonial policy does not correspond at all to a country that has given birth to its national mentalities,
culture, customs and traditions in deeply rooted customs, freely masters the steppes, takes care of its life,
puts honor, nobility, education first. Looking for a way out of this, he sees it in the traditional way of life,
inseparability from values. In the era of cruelty, theft, robbery, etc., only human behavior, humanity is a
saving force. “The power has gone from the saints, justice has gone from the tsar, the end of the world has
come”, in his words he does not speak of a general apocalypse, he understood the end of the world as the
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collapse of a nation that has lost unity and strength. Out of desperation, he sums up his thoughts with the
words: “there is nothing good that could please the soul”.

One of the representatives of “Zar Zaman” period, Murat Monkeuly analyzes the social burden of the
period in which he lives, with the words: “If you noticed, folk, trouble has befallen our time”. He discusses
the social crisis of society within the framework of time (zaman). For him, “Zaman” is the main unifying
concept, and that now everything valuable does not bring any good to this “Zaman”. It was a place where the
ancestors built the foundation of the state, moved, protected the land, discouraged, disappointed, regretted
and experienced a difficult historical period. In this place, according to the Kazakhs' worldview, they found
happiness, lived for their own pleasure, rode horses without knowing grief. And this place has how become
godless and not gracious. And this is where Murat is looking for an answer to this, the reason for turning not
into a fertile land. Here are examples of many people who had to leave their native lands at different times.
Analyzing everything that is happening, he sums it up as follows: “These lines are a relief for me. | have
suffered from time to time. After all, nothing in nature has changed that could worsen time. The sun rises, the
moon sets. The man himself is to blame for everything”. He names the following changes as the reason for a
person's insignificance. These are: not to call for friendship between two arguing people, but, on the
contrary, to deprive them of the opportunity to reconcile in order to benefit from it; not to run away from evil
spirits, being a muslim child; to lose respect among close people; the hearth loses its warmth; people stopped
being content with little, forgetting about modesty; ruling a country of representatives of other religions;
ruling a country by a commoner; noble men lost their fortune and became pitiful. “Man of time, your time
has become pitiful” — in his statement, he considers the decline of social well-being in time and the
degradation of a person in non equal relationship. From this it should be understood that time is considered
not only as an external, temporal-spatial understanding that occurs outside of a person. This concept, which
covers the whole essence of society, acquires meaning in human actions, defined together with a person. He
not only determines this time, but also shapes tomorrow. It is not surprising if the delusions of today will be
the heavy blow of tomorrow. We can see this thought in the poem “Ush Kiyan”: “I say out of fear that
tomorrow a small, not strong baby, not knowing its roots, will fill its heart with anger, grow hair, beard and
mustache, get drunk with bitter water, get lost and break. | don't like this damn time...” [6; 312].

One of those who talked about time and was sad about his time, Kerderi Abubakir. He claims that times
are being destroyed by power, that times are destroying people, country, religion, history. It should be
understood from Kerderi's poems that the instability of time causes the slipperiness of human destinies, the
immorality of time is expressed in the absence of good people, in the depletion of the land and the
untenement of the people. The loss of human qualities is expressed in the following relations: lack of mutual
assistance between brothers, deviation from the true path, disrespect of the child to his parents, violation of
kinship, a girl who has lost shame, a guy who has lost honor, a woman who is not submissive to her husband.
When words are in books, the golden mind bends for the stupid, intolerance crosses all boundaries, gossip
spreads — times are collapsing, that is, retreating. This state of Kerderi is compared to “kyl sagat” (difficult
hour). Another reason for mourning at that time was the separation of the people from religion, which,
according to the idea, calls on people to take care of the world through proper behavior in this world. The
country, which, fearing the next life, has not forgotten its god, has now lost its faith. In the poet's
understanding, this is also a sign of immorality. The impermanence of time, in which the bad turned into the
good, and the good into the bad. “The end of the world together with a bad person, the measure of time that
defines time is a person”. In addition, Kerderi believes that the following things have also lost their value,
and considers them in the context of time. These are: the first is power, which has devalued, the second is the
sufi road, which has become a toy in the hands of an ignorant sufi, the third is sugar and tea, the fourth is
masi (a type of shoe), the fifth is sultan and tore (rank), the sixth is mind. It follows from this that any
change, whether social or religious, ritual, behavioral or even domestic, is a determining factor of time.
Complaining that “zamana” does not stand still, but changes from year to year, he quotes the following word:
“the frog is the king to the remaining lake” [6; 324]. And in despair, he comforts himself by saying that the
bottom of the world is false. From the point of view of cognition and worldview, we assume that a person,
mastering space and obeying time, lives within time, defines it, and also becomes powerless to change or
stop the running process.

Humanity has departed from man, this world created for man has lost its essence, plunged despair
around him and turned the state into a critical period of time as “kyl”, this is what systematized the essence
of “Zar Zaman”.
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In general, the creativity of almost all outstanding figures of the “Zar Zaman” period is characterized by
the fact that it raises a social and domestic problem, cannot rise and breathe freely on this basis, falls into
sadness and feeds on anxiety. Throughout the epoch, the Kazakh steppes were overshadowed by sadness
reflecting the accumulation of black clouds. This can be seen as a pessimistic mood, social stress of the
steppe people. But judging by the creativity of the period “nar zaman”, which accompanies “Zar Zaman”,
you will not agree with this idea. Why? This is because in the songs of that period we see a heroic, ambitious
character, an unwavering spirit calling for the revival of the country, the desire to move forward, to lift the
mountain and raise your head. It would be the unrealization of this goal, even unwillingness to do it, to
succumb to the temptations of time and react to the actions of a group of people who are beginning to lose
their individuality. Unable to contain the available times, having lost the will, Abai, as they say, “bad pleases
the times” [7]. “Only man corrects and improves times” [8].

The native land, ancestral settlements have a special significance in the Kazakh people. He was
protected by the blood of his ancestors, by his soul, and inherited from father to son. To honor him, to
preserve him as the apple of the eye, is a great duty, soaked in blood, although not written down on paper by
the steppe law. The concept of “Zheruyk” Asan Kaiga is also of great importance on this basis. That is, the
main prerequisite for the existence of a country, a people is the presence of land. For this reason, the search
for a place where the country would be a fertile area, a settlement of ancestors, in different periods pursued a
great goal. Land ownership is the basis of historical existence, growth and development. “The eternity of the
Kazakh people is the space of free existence of every Kazakh. He cares about the descendants. Being a
nation is a goal that has not been interrupted even in Turkic times. Being a country is the way to the future,
to future generations. To cherish and keep clean is the duty of today's living to generations, a duty to their
ancestors. The idea of being a country is a fusion of task and duty” [9]. And in this period of time under
consideration, the ownership of this particular land has already been lost. This was assessed as equivalent to
the loss of oneself, the loss of the past and the future for the country. On the other hand, faced with the
colonial domination of an unjust government, the people mourned the power of the khans in the history of
the country. The work of the khans, striving for unity and nationality, was not justified, it could not be
returned. They fear that all this will change traditions and destroy the country. In their works, the poets of
this period sing in their works farewell to the past, to the country, to the earth. Being an exile in their native
land, when their native land ceases to be a place of grace, looking at the migrating people, they blame their
time — zaman for everything. Far-sighted sages who can predict the future feel the threat of losing the
national mentality, try to prevent it and change it. They understood that the passage of time is not a symbol
of goodness. They sought to awaken the consciousness of the people. We tried to reach everyone, but to no
avail. In the history of the Kazakh people, this “zar” (cry) was not in vain, the threat of that period became a
reality — the appearance of today.

Conclusion

“... We and our time are in this story. It becomes meaningless if it is enclosed in the narrow framework
of today, reduced to the present... The present is accomplished on the basis of the historical past, the impact
of which we feel in ourselves... On the other hand, the fulfiliment of the present is also determined by the
future hidden in it, the sprouts of which, accepting or rejecting, we consider our own. But the accomplished
present forces us to look into the eternal origins. Staying in history, to go beyond all historical, to achieve a
comprehensive; this is the last thing that is inaccessible to our thinking, but we can still touch it” [10]. From
the issues discussed above, it follows that in the Kazakh worldview, the scale of the problem of time is very
wide, which we see only in units of time. “There is no more just critic of time. Only he distinguishes between
virtue and evil, evil spirits and loyalty, benefactor and bloodshed, truth and falsehood” [8; 44]. We
understand that “Zar Zaman” is a concept that expresses the holistic nature of being, fully embracing the
historical, political, cultural, spiritual, living conditions and ideological views of the population for a
specified period of time.

The analysis of the works of the “Zar Zaman” period, understanding its essence, actualize the idea of
becoming a single country, is important for solving many problems of today. It is valuable not only because
it described and passed on to descendants the situation of that period, but also because it helps to assess the
future, to conduct a historical and cultural examination. From these works we get a complete picture of the
era, we see the continuity of traditions. From the works of outstanding figures of the “Zar Zaman” period, we
get the opportunity to analyze the worldview of our ancestors, which they were able to comprehend, evaluate
time and space, perceive all things as whole and intact.
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H.P. CansimaToBa, K.M. boasicoBa

«3ap 3aMaH» YFbIMbIHBIH JYHHETAHBIMIBIK MOHI

Makasa Ka3ak JYHHCTaHBIMBIHIAFB «3ap 3aMaH» JIeTl aTaJlaThlH Ke3eHHIH (UIOCOUSIBIK MOHIH aHBIKTayFa
OaFbITTaFaH. YaKbIT KOHTEKCIHJIC «3ap 3aMaH» epeKIIeIirine, ®eke OachIHBIH MpoOiieMaIapblHa Ha3ap ay-
napbutrad. KepceTinreH yakpIT apaibIFbIHAAFbl TAPUXHA-MSICHH XKaFJaliibl capanTay HeTi3iHJe, o3repicTi Ke-
3eHHIH KHBIHIIBUIBIFBIHBIH ceOenTepin KapacTblpy. Ka3zak XaiKbIHBIH TaHBIMIBIK CaHACBIHIA, COHIAaN-aK Ka-
3aK XaJKBIHBIH OYKiN oiyay )KYHECiH TYCIHyJe epeKile MaHbI3bl 6ap «3ap 3aMaH» YFBIMBIHBIH TYHHETaHBIM-
JIBIK MaFbIHACBIH TYCiHY. KapacTBIpBUIBI OTBIPFaH TaKbIPBHIITHIH ©3CKTLNIr OipHeme ceOenTepMeH aHBIKTa-
naapl. EH anabpIMeH, yakbIT MOCEJIECIH 3epTTey O1J1iM MEH IIBIHIABIKTHIH OalIaHbICBIH KOPCETETIH Kb, 1p-
redi, MaHbI3abl GHUITOCO(USIBIK KaTeroprsuiblK yFbIM. COHBIMEH KaTap, ajiaM eMIpiHae yaKbIT Maceneci oTe
MaHpI3bl. Y aKbITThI KAPACTHIPY YAKBITTBIH JKeKe OOJIMBICHIH FaHa €MeC, COHBIMEH Oipre agaMHBIH OOIMBICHIH
Jla TYCiHy MaKcaTbIMEH OaiIaHBICTHI. YaKBIT MOceNieCi MaHBI3Abl YHHETAaHBIMIBIK MoHTe He. bi3miH naes-
MBI3/IBIH @XbIpaMac OeIIKTepiHiH 0ipi — pyXaHHM KYHABUIBIKTApAbI CakTay, JoCTYpiepai xaHFeIpTy. Onap-
JIBIH MaHBI3IBUIBIFBI T€3 ©3TePETIH YaKbITTa OflaH opi apTajgsl. Makanana «3ap 3aMaH» JeI aTalaThlH YaKbIT
Ke3eHIHIH JYHHETaHBIMABIK MOHIH Ka3ipri 3aMaH[bl HETi3re aja OTHIPHIN, TApUXU-MOJICHU MaHBI3Ibl yaKbIT
Ke3eHIepiHiH Oipi peTiHne KapacTelpyFa ThIpbIcKaH. OChl Herizlie «3ap 3aMaH» Ke3eHi OKIUIIepiHiH MIbIFap-
MAIIBUIBIFBIH 3€pJIeJIey apKbUIbI IYHHETaHBIMBIH Capanay HeTi3re ajibIH/IbI.

Kinm ceszoep: 3amaH, 3ap 3aMaH, OOJIMBIC, YaKBIT, 10yip, KEHICTIK, MYH, 3aMaHaKbIP, aJaMIIBUIBIK, OTapIIbLI-
IIBIK, €PKIHIIK.

H.P. CaneimatoBa, K.M. BoaricoBa

MupoBo33peHueckasi CyIIHOCTh MOHATHS «3ap 3aMaH»

Cratps HanpaBjeHa Ha omnpezeneHne GpuIocodCckoil CyIIHOCTH MepHosia B Ka3aXCKOM MHPOBO33PEHUH MOZ
Ha3BaHMEM «3ap 3aMaH». B KOHTeKcTe BpeMeHH yAeleHO BHHMaHHe crenuduKe «3ap 3amaH», mpobiemMam
JIMYHOCTHOM MIEHTUYHOCTH. Ha OCHOBe aHann3a MCTOPHKO-KYJIBTYPHOM CHUTYallMM 32 YKa3aHHBIH NEpHOa
BpEMEHH 0a3upyeTcsi pacCMOTpEeHUe NMPUYMH TPYAHOCTEHl mepenomHoro nepuona. OcMbICIeHHE MHPOBO3-
3pEHYECKOT0 3HAYCHUS TTOHATHUS «3ap 3aMaH», IMEIOIIEro 0co00e 3HaYeHUE B TO3HABATEILHOM CO3HAHHH Ka-
3aXCKOTO Hapo/a, a TaKkKe B OCMBICIICHHH BCEW CHCTEMbI MBIILICHUS Ka3aXCKOTO Hapoaa. AKTyalbHOCTh
paccMaTpuBaeMOil TEMBI ONpeNeNseTcs HECKONBKAMH NpuYrHaMH. [Ipexkae Bcero, M3ydeHHe MpoOIIeMbI
BPEMEHH SIBIIETCS OOIINM, (pyHIAMEHTAIbHBIM, BaXHBIM (HI0CO()CKAM KaTerOpHaIbHBIM ITOHATHEM, OTpa-
JKAIOIIMM B3aMMOCBSI3b TO3HAHUS U JEHCTBUTENBHOCTH. Kpome TOro, B H3HHM YeJIOBEKAa OYCHb BAXKEH BO-
poc BpeMeHH. PaccMOTpeHre BpeMeHH COMPSHKEHO C HEeIbI0 OCMBICIICHHST He TOJIBKO MHIMBUIYaIbHOTO ObI-
THS BPEMEHHU, HO U 4enoBeueckoro Obitus. [IpoOnema BpeMeHH MMeEeT BaXKHOE MHPOBO33PEHUYECKOE 3HaYe-
Hue. OfiHa U3 HEOThEMJIEMBIX YacTell Hallel uaeu — COXpaHeHHEe TyXOBHBIX LIEHHOCTEH, BO3POXKAECHHUE Tpa-
munui. VX BaKHOCTB erie OoJIbIie BO3pacTaeT B OBICTPO MEHSIOUIMECS BpeMeHa. B cTaThe MBI MOMBITANTUCH
paccMOTpeTh MHPOBO33PEHYECKYIO CYHNIHOCTh MEPUOAa BPEMEHH, HA3BAaHHOTO «3ap 3aMaH», KaKk OJHOTO U3
HCTOPUYECKU-KYJIBTYPHO 3HAYMMBIX TIEPHOJIOB BPEMEHH, B3SB 32 OCHOBY COBPEMEHHOCTh. Ha 3Toii ocHOBe
Obuta 3anokeHa auddepeHranyst MEPOBO33PEHUS MPEACTABUTENCH IEpHOAa «3ap 3aMaHy IyTeM H3yUeHHS
UX TBOPYECTBA.
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