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Dialogue of secular and religious culture as a basis for the formation of
spiritual harmony in society

The relevance of the proposed article is that in modern civilization development, the issues of interaction and
mutual influence are determined by various cultures, which are becoming increasingly innovative. The study
of the problems of organizing cultural dialogue as intercultural interaction reflects the increased diversity of
scientific models, where the focus lies on various aspects of communications occurring in society among
representatives of various cultural traditions. Since secular and religious forms of culture are fundamental
phenomena of the spiritual life of modern times, the study by society of the main aspects of their interaction
helps not only to enhance a better understanding of the nature of their development, but also to form an at-
mosphere of spiritual agreement and mutual understanding at all levels of public life. The dialogue between
secular and religious culture plays a decisive role in the conclusion of a spiritual agreement in society. The
interaction of these two cultures allows for the creation of conditions for the manifestation of the coexistence
of different worldviews, which is especially important in multinational and multi-confessional societies.
Thus, dialogue between secular and religious cultures is a prerequisite for maintaining spiritual agreement
and strict peace in society.
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Introduction

As human social organization becomes more complex and dynamism in global civilizational develop-
ment processes increases, issues related to overcoming mutual distrust and seeking ways to achieve spiritual
harmony at various levels of social existence become increasingly significant. Therefore, identifying the es-
sential features, problems, and contradictions of cultural and civilizational development in their interconnec-
tion meets the objective need to enhance the quality of social reflection and the level of public self-
awareness.

In today’s reality, as N.V. Motroshilova emphasizes, “philosophical and theoretical reflections on civi-
lization can no longer be separated from the formation of an attitude toward it — an active attitude that aids
in the assimilation and transformation of humanity’s civilizational experience and the civilizing of... one’s
own country” [1; 19]. This, in turn, it necessitates bringing the experience of civilization “to a higher, more
conscious, rational, and humane level than it is today” [1; 21].

In contemporary socio-humanitarian discourse, the concept of civilization is used to characterize the en-
tirety of humanity’s cultural achievements, representing a universal unity of the concrete diversity of various
cultures. The interconnection between culture and civilization is so profound that these concepts are often
equated. However, from the perspective of the approach applied in this study, distinguishing between culture
and civilization allows for a deeper understanding of the nature and essence of these phenomena in their un-
deniable interrelation. This distinction makes it possible to view culture as a process of seeking new creative
forms that realize human potential, while civilization is seen as the process of regulating and integrating the-
se forms into the everyday life of society. By defining and stimulating cultural development, civilization
seeks to subordinate the diversity of cultural forms to a common ideal of progress. After all, it is through cul-
ture that the challenges of civilizational development are addressed, and civilization’s ability to adapt to the
“challenges of time” is determined. Culture, in turn, ensures the vitality of civilization by overcoming the
conservatism of restrictions and fostering creativity in social activity aimed at embodying the social norms
prescribed by civilization. As A. Toynbee wrote, “The cultural element represents the soul, the blood, the
lymph, the essence of civilization. Compared to it, the economic and even the political aspects seem artifi-
cial, insignificant, and mundane in the face of the true nature and driving forces of civilization” [2; 355-356].
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A. Schweitzer, defining civilization as both material and spiritual progress in human life, emphasized
that “establishing favorable living conditions for all is both a necessary requirement in itself and a prerequi-
site for the spiritual and moral improvement of individuals and society, which is the ultimate goal of civiliza-
tion.” In the process of civilizational development, according to Schweitzer, one can observe how reason
asserts its dominance — on the one hand, over the forces of nature, by formulating the so-called laws of na-
ture, and on the other hand, over human passions, by developing moral laws and ethical principles. However,
it is this second aspect of civilizational development that most accurately reflects the essence of civilization.
“Of course, both types of civilizational development can be considered spiritual in the sense that they express
human intellectual activity. We may classify the mastery over natural forces as material progress, as it mani-
fests in human control over physical objects and their beneficial properties. But the assertion of reason’s su-
periority over human passions is a spiritual achievement of a different kind — one that involves the interac-
tion of people as thinking beings. It signifies the universal recognition of the principle that human aspirations
are determined by the material and spiritual well-being of the whole, making them inherently ethical in na-
ture. Ethical progress is truly the essence of civilization, while material progress is far less significant and
can have both positive and negative effects on its development” [3; 85]. At the same time, Schweitzer ob-
served that, starting from the 19th century, the development of civilization has increasingly depended pri-
marily on advancements in the material and intellectual spheres, while the ethical dimension has gradually
weakened.

Analyzing the current state of civilizational development, one can observe an increasing separation be-
tween different spheres of human activity. This growing divide generates a state of global instability, in
which the understanding of humanity’s shared historical destiny fades, while the ideas of dialogue and mutu-
al trust give way to mutual accusations and a rising level of conflict in international relations. At the same
time, the search for new ideological guidelines aimed at achieving sustainable civilizational development —
one that considers the interests of all actors in the modern world order — is complicated by the lack of
recognition of each participant’s unique and distinctive cultural identity. Emphasizing the idea that no socie-
ty can fully develop without the spiritual experience of past generations and the assimilation of their cultural
heritage, contemporary philosophers and cultural theorists insist on the need to consider cultural diversity as
an essential factor in the development of human civilization. They view it as a crucial condition for uniting
humanity’s efforts in the search for new foundations for global well-being. The processes of globalization
and Westernization, which continue to shape much of what happens in the world today and are largely based
on dominance in material and intellectual spheres, tend to negate cultural diversity — precisely as a means of
offering multiple paths of development. Instead of fostering an approach in which material prosperity and
social comfort are grounded in the values of tolerance, social justice, and mutual respect among nations and
cultures, these processes often prioritize economic superiority and subjugation.

At the same time, the modern civilizational landscape, while implementing a globalized scenario of cul-
tural unification, paradoxically intensifies everyday encounters between different cultures and intercultural
communication across various regions of the world. As a result, the issue of cultural dialogue is no longer
confined to the realm of theoretical research but instead moves into the sphere of daily social practice, re-
quiring effective solutions in the course of everyday interactions. Consequently, the contemporary era is des-
tined to be an age of dialogue, where the ability not only to perceive the voices of other cultures but also to
strive for an understanding of their meaning becomes a decisive factor in addressing global challenges. From
this perspective, it is essential to emphasize the fundamental nature of dialogue between secular and religious
cultures as a key factor in humanity’s civilizational development. A historical examination of this type of
dialogue within human culture clearly demonstrates that when universal human values form the basis of dis-
cussion, the negotiating parties are more likely to reach a coherent and unified stance on crucial issues relat-
ed to well-being and progress. Most modern nations, including Kazakhstan and Russia, whose domestic and
foreign policies are grounded in the axiological principles of such dialogue, have demonstrated through ex-
perience that an equitable exchange between secular and religious cultures contributes not only to preserving
spiritual harmony within society and strengthening national unity based on universal moral values but also
facilitates the peaceful coexistence of various religious traditions. Moreover, it fosters their development
through mutual understanding and cooperation with other social institutions, particularly with the state.
Therefore, the importance of clarifying the principle of secularism in various educational formats of social
life is increasing, especially given that it is enshrined at the constitutional level in our states. Secularism does
not imply a rejection of religiosity, nor can it be regarded as a struggle against religious culture. On the con-
trary, the incorporation of secularism into the legislation of modern states signifies the inclusion of religious
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traditions in shaping universal morality and disseminating it through various social institutions, including
religious ones. Affirming the principle of secularism in public consciousness allows civil society to organi-
cally integrate the diverse range of religious organizations and movements, provided they firmly renounce
any claims to exclusive moral authority, control over education and upbringing, and even more, political
power. It is precisely on these foundations that freedom of conscience, religious tolerance, and openness in
expressing beliefs and ideas are established in social relations. While religion is one of the oldest elements of
human spiritual life, secularism is a product of the evolution of civic self-awareness, emerging during the
modern era. The development of secular principles in social life enables individuals to see themselves as ac-
tive subjects of social activity, capable of taking independent and responsible positions on issues of both
their society’s and humanity’s future development. This, in turn, transforms religious beliefs into a positive
factor in social relations, contributing to the strengthening of the spiritual foundations of social well-being
and constructive progress in contemporary society.

Research methods

The theoretical and methodological foundation of our research is based on the concepts of cultural dia-
logue developed by scholars such as M.M. Bakhtin [4], V.S. Bibler [5], and A.N. Nysanbaev [6]. In their
research approaches, dialogue is presented as a universal phenomenon that reveals the constructive aspect of
cultural interaction. Their analysis demonstrates that the very essence of culture and its diverse manifesta-
tions cannot be fully understood without considering their dialogical nature. As previously noted, in the con-
text of globalization — where cultural homogenization is intensifying on the one hand, and cultural identity
is being eroded on the other — the dialogue of cultures, as an equal and mutually enriching exchange, be-
comes a crucial condition for preserving cultural diversity within a unified civilizational development strate-
gy for humanity. The history of cultural interaction in the Eurasian space serves as a valuable example of
such dialogue. Studying this experience enables contemporary cultures to better understand one another, rec-
ognize the continuity of civilizational development, and appreciate the enduring connection between differ-
ent epochs and peoples. The future existence of nations and civilizations depends on fostering an equitable
cultural dialogue as a foundation for coexistence and mutual growth.

Thus, the theoretical and methodological approach to studying the dialogue of cultures as a complex so-
cio-cultural phenomenon makes it possible to incorporate the mutual interest of participants in cultural inter-
action as a fundamental condition for achieving positive outcomes. Recognizing that the modern civiliza-
tional context fosters intensified intercultural communication — where, unfortunately, elements of cultural
assimilation still prevail — the promotion of the idea of cultural dialogue takes on particular significance.

In our view, a natural complement to this theoretical and methodological approach is the application of
the method of unity between the logical and the historical. By employing this method in our research, we
proceed from the understanding that the essence of any object can only be revealed through the study of its
historical formation. Special attention should be given to the existence of certain stable structures over time,
which provide the conceptual framework necessary for examining the object of study. This logical compo-
nent, when embedded in the broader historical context of the emergence and development of the research
subject, allows not only for an understanding of its present state but also for the development of forecasts and
scenarios for future transformations.

Results and discussion

In the historical process of human development, culture has always been more than just a set of external
skills; it is a deeply internal process that encompasses the full range of human relationships, the vast array of
human creative potential, the heights and depths of the human spirit. Culture, as an expression of human cre-
ative forces, is a multifaceted process in which human imagination, intellect, and emotional energy find their
embodiment in various forms: art, science, language, religion, lifestyle, and social institutions. Culture is the
result of human creative activity aimed at creating and transforming material and spiritual values. Human
creative forces manifest in the creation of works of art, scientific discoveries, technologies, and in the devel-
opment and adaptation of social norms and traditions. This process is not only an individual form of self-
expression but also a collective activity, where interaction and the exchange of experiences contribute to the
further development of human culture. Each new generation adds its contribution to cultural heritage, pass-
ing on knowledge, skills, and values, while adapting them to changing living conditions.

In this sense, culture is not only an expression of creative potential but also a connecting link that unites
people, transmitting their experiences and ideas to new eras. As V.M. Mezhuev notes, culture is “the entire
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world in which we discover and find ourselves, which contains the conditions and necessary prerequisites for
our truly human, that is, always and everywhere social existence” [7; 329].

Culture plays a key role in social progress, serving as the foundation for the development of values,
norms, traditions, and ideas that guide society toward the future. It contributes to the formation of civic con-
sciousness, interaction between people, and the creation of social capital, which in turn influences progress
in political, economic, and social spheres. Culture fosters the creation of social norms and standards that
unite people around common principles. It allows for overcoming differences and building more inclusive
societies. For this reason, N.A. Berdyaev writes: “In public life, the spiritual primacy belongs to culture. Not
in politics, nor in economics, but in culture, the goals of society are realized. And it is by the high qualitative
level of culture that the value and quality of the public sphere are measured” [8; 247]. Thus, culture forms a
harmonious unity of all spheres of society’s life, encompassing all aspects of human existence: social, eco-
nomic, political, religious, moral, as well as traditions, customs, and everyday behavior. When all spheres of
public life are in harmony through culture, society can develop more sustainably, with mutual understanding
and the capacity for cooperation. It is important that the elements of culture are not isolated from one another
but serve common goals.

One of the key functions of culture is the education of individuals and the refinement of their nature. In
a broad sense, culture encompasses all practices, knowledge, values, norms, and traditions passed down from
generation to generation. Education is the process of transmitting these elements, shaping not only individual
qualities but also the ability to function within society. Cultural education helps individuals understand, rec-
ognize, and accept social and moral norms, while also fostering qualities such as respect for traditions, the
ability for self-control and critical thinking, and skills for interacting with others. It plays a crucial role in the
integration of individuals into society. Education through culture forms the foundation for establishing value
orientations, goals, and ways of achieving harmony both in personal life and in the social sphere. It is not just
about learning; it is a comprehensive process of shaping worldview, ethical norms, and social responsibility.

Through culture, human activity is imbued with spirit, creating a deep connection between the spiritual
aspects of a person’s life and their everyday activities. In this context, culture is viewed not only as a
collection of knowledge, traditions, art, and customs, but also as a form of expression of a person’s inner
world, their aspirations, ideals, and values. When a person’s activity has spiritual value, it becomes not just
functional, but personally experienced, transforming into a process of self-expression and self-development.
This can manifest through art, science, education, social relationships, or even through everyday work, as
long as it is performed with soul and a desire to contribute something more meaningful to the world. Culture,
as the transformation of the world by the power of the human spirit, becomes a process in which a person not
only adapts to the world but actively shapes it, imbuing their actions with meaning and striving toward ideals
of beauty, justice, and harmony. Therefore, as D.S. Likhachev emphasized, “the preservation of the cultural
environment is no less important than the preservation of the surrounding nature. While nature is necessary
for a person’s biological life, the cultural environment is equally necessary for their spiritual and moral life,
for their “spiritual settlement,” for their attachment to their homeland, and for their moral self-discipline and
sociality” [9; 330].

As the analysis of scientific research on the process of cultural interaction shows, it is a complex and
multifaceted process in which different cultures come into contact, exchange ideas, traditions, customs, and
can influence each other. It is important to note that cultural interaction can occur both at the level of
individual interactions and at the level of entire communities or countries. Cultures can consciously
exchange elements, for example, through migration, trade, education, or art. At the same time, interaction
can occur at a more subtle level — through everyday practices such as habits, business methods, and
lifestyles. Cultural interaction can lead to both conflicts and cooperation. Conflicts may arise due to
differences in values, religious beliefs, and social structure. On the other hand, cultural exchange can also
lead to harmony and mutual understanding if the parties are open and willing to respect differences. So, what
determines the understanding of another culture, through which cultural interaction becomes a source of
further prosperity for them?

Understanding between cultures is impossible without taking into account their unique structures and
codes. Each culture is formed as a closed system that operates according to its own laws; however, for inter-
cultural communication, it is important to recognize that one culture perceives foreign symbols and meanings
through the lens of its own system of coordinates. This can create difficulties in understanding, as the mean-
ing embedded in a particular symbol or sign can differ significantly. Therefore, cultural dialogue is only pos-
sible as a process of translation, adaptation, and sometimes even transformation of meanings, which requires
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effort from both sides and an awareness that dialogue between cultures may not always be harmonious, since
each culture has its own peculiarities and internal contradictions. Consequently, any culture always exists in
dialogue, both within itself and with other cultures, and understanding between cultures is possible, but it
requires deep awareness and a willingness to translate meanings. In the modern world, cultural dialogue be-
comes not just an exchange of knowledge and traditions, but a creative process that gives birth to new mean-
ings. Interaction between different cultures not only helps us understand each other, but also creates new ide-
as, values, and forms of expression, enriching world culture. In the era of globalization, new meanings are
born faster than ever before. However, it is important to maintain a balance between respect for cultural her-
itage and openness to change. Cultural dialogue should not lead to the destruction of unique traditions, but,
on the contrary, help develop and adapt them to contemporary realities. The diversity generated by the inter-
action of cultures becomes the embodiment of the various and diverse facets of spiritual meanings in culture
[10].

An important factor in the formation of a culture of dialogue is the idea of “unity in diversity,” which
emphasizes that different cultures, despite their uniqueness, are connected by common values and principles.
As V.A. Lektorsky notes, “... there are many different cultures in the world, and yet these cultures are
somehow interconnected, forming a unity. It is clear to everyone that the unity of cultures is desirable, as
humanity is facing problems that concern all people living on Earth. At the same time, their diversity is also
important, as it is the foundation of all development. Complete cultural homogenization would be a threat to
the future” [11; 195]. Unity and diversity of cultures are not contradictions, but two complementary
phenomena that allow humanity to develop, enrich itself, and find new meanings in dialogue with one
another.

The unity of culture is most vividly expressed in its spiritual essence. In particular, this is emphasized
by Russian philosophers S.N. Bulgakov and N.A. Berdyaev. They derive culture and its meaning from the
word “cult,” thus highlighting the religious and spiritual roots of culture. N.A. Berdyaev, one of the most
consistent proponents of this position, argues as follows: “Culture was born from the cult. Its origins are sa-
cred. It was conceived around the temple and in its organic period was closely tied to religious life. This was
the case in the great ancient cultures, in the Greek culture, in the medieval culture, and in the early Renais-
sance culture. Culture is of noble origin. It inherited the hierarchical nature of the cult. Culture has religious
foundations. This should be regarded as established from the most positive scientific point of view. Culture
is symbolic by nature. It inherited symbolism from cultic symbolism. In culture, spiritual life is expressed not
realistically, but symbolically. All the achievements of culture are, by their nature, symbolic. They represent
not the ultimate achievements of being, but only symbolic signs of it. This is also the nature of the cult,
which is a prototype of the realized divine mysteries” [8; 248]. Culture is not just a collection of traditions,
knowledge, and customs, but a profound spiritual phenomenon that reflects the inner world of the individual
and society. Its spiritual meaning lies in the striving for truth, beauty, goodness, and harmony, making cul-
ture a realm of freedom, in which a person is no longer dependent on the world of necessity.

Understanding that the richness of the world’s and national cultural heritage cannot be fully grasped by
the younger generation without a certain level of knowledge about religion makes the objective study of the
role of religion in the historical and cultural development of our society essential. By encouraging students to
learn about various religious perspectives through a rational, objective, and scientific approach — regardless
of their personal views on religion or their own worldview identity — modern secular education enhances
the level of communicative rationality in society. The lack of understanding and explanation of the
worldview foundations of the behavior and activities of different people, shaped by their religious beliefs and
needs, can lead to distrust, suspicion, and aggressive reactions, thus provoking various forms of extremism
and conflict within society.

Undoubtedly, a certain level of conflict stemming from ethnic and religious differences in behavior will
persist in society. However, we are convinced that objective knowledge of different religious traditions, re-
spectful attitudes toward the religious views of others, and a readiness for dialogue and mutual understanding
with representatives of other faiths will undoubtedly contribute to the constructive resolution of such contra-
dictions, fostering better mutual understanding between religious and ethnic groups, preventing and mitigat-
ing potential conflicts, and promoting the successful formation of a system of tolerant relations in society.

A remarkable example of the organic combination of a religious worldview with an understanding of
the need for rational education of society is the position of the outstanding thinker al-Farabi on the issue of
the influence of philosophy on the formation of the best social system in conjunction with the religious
tradition of Islam. Since, according to this tradition, “a perfect state and society appear to be what should be
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arranged in accordance not with a human, even the wisest understanding of the essence of things and will,
but according to the divine plan and will; their imperfect structure, on the contrary, turns out to be the result
of people’s deviation from divine plans” [12; 54]. Given that the religious factor plays a significant role in
the spiritual life of post-Soviet society today, al-Farabi's views take on particular relevance. The thinker
draws attention to the fact that every conscious subject of society is capable of coming to the idea of the
common good precisely through communion with divine wisdom. “Citizens here must obey not external and
fundamentally incomprehensible to them establishments of an intellectual aristocracy; they are equal in the
need to comprehend, to the extent of their unequal capabilities and in various ways, the highest rational will
that unites them into a religious-state community, but all these differences and divisions are dissolved in the
universality of a religious worldview” [12; 55]. In other words, in the case when many members of society
lack the development of intellectual culture and critical thinking skills, it is religious education, a reasonable
attitude to the fulfillment of one’s religious duty that can become the necessary basis for social interaction
based on the principles of peacefulness, piety and justice. Philosophy not only complements the simple and
understandable religious knowledge of the world for the majority, but also allows this knowledge to be raised
to a more important universal level. Thus, asserting the idea of the possibility of introducing people to
knowledge, regardless of their national, racial, social, religious affiliation, al-Farabi rose to the proclamation
of the ideals of universal humanism. This position opposes the dehumanization of man in the modern world
and becomes the basis for the real possibility of an individual’s self-involvement in the spiritual values of his
people and universal culture. The ethical and social concept created by al-Farabi expressed to the greatest
extent the ontological demands of human culture, the essence of which is connected with the affirmation of
the creative activity of a rational, thinking person.

Thus, the study of religion in the modern secular education system is a pressing task, the solution of
which not only meets the educational needs of state policy and the interest of the population in social well-
being, but also contributes to the formation of an atmosphere of spiritual harmony in society, the introduction
of young citizens to the spiritual values of universal culture, and the civil and legal education of broad
sections of the population [13], which ultimately acts as an important factor in ensuring social peace and
national security of the state. That is why modern religious studies education is aimed at familiarizing stu-
dents with the main religions of the world, religious traditions of different cultures, providing strictly
scientific facts about the origin, history of religions, the main features of doctrines, the structure of religious
associations, religious symbols, the main elements of worship, the content of sacred books, the ethical stand-
ards adopted in them, as well as the number of followers, the geography of distribution, the significance of a
particular religion in different cultures and countries, etc. Thus, the modern generation of students gets the
opportunity to form in their worldview a scientifically objective and value-neutral image of religion, in
which the main significance will belong to the principle of freedom of conscience and the culture of religious
tolerance.

It is precisely through this approach to the study of religion in modern educational formats that the state
will have the opportunity to explain to its citizens the important principles of state policy concerning secular-
ism and religiosity. In modern society, the interaction between secular and religious culture plays a vital role
in the formation of a harmonious, tolerant, and stable society. This dialogue helps find a balance between
traditional spiritual values and the principles of the secular world, contributing to public consensus and de-
velopment. Despite the differences, both cultures strive for justice, harmony, societal well-being, the cultiva-
tion of morality, and the preservation of human dignity. The dialogue between secular and religious culture
promotes social well-being by uniting reason and spirituality, freedom and responsibility, tradition and pro-
gress. It helps society avoid extremities, strengthens its moral foundations, and makes it more stable, hu-
mane, and just.

Genuine secularism is one of the most important social values, a product of civic self-awareness, social
creativity of citizens. This understanding of secularism means recognizing religion as a positive component
of the social world order, along with science, art, morality, philosophy, etc. A sign of a secular state is the
prohibition of establishing or imposing any religion or ideology as mandatory. The secularism of the state is
manifested in the liberation of society from the imposition of any ideological and political domination of
religion. The ideal of secularism is that it allows everyone, believers and non-believers, representatives of
various ideologies (religious or non-religious) to live together, without allowing one or the other to be
discriminated against due to their special beliefs [14].

Thus, the modern understanding of secularism assigns religion its rightful place in the spiritual culture
of society, turns it into one of the elements of civil society and social service, while preventing its claims to a
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monopoly position in society. On the other hand, this explanation of the principle of secularism allows us to
pay attention to the changing nature of religiosity of modern man. In particular, to the fact that the religiosity
of modern people, especially young people, is often superficial, in which the external, formally performed
ritual and cult side prevails. At the same time, the performance of religious rites is not the embodiment of the
desire to realize the ideals and meanings conveyed by sacred texts. Most simply do not read religious
primary sources (the Koran, the Bible, etc.) and religious literature in general. It can be assumed that modern
religious consciousness is increasingly freed from sacred content and is increasingly secularized, turning into
everyday ritual practice [15].

In this situation, the well-organized study of religion in the secular education system shows the funda-
mental significance of its principles in the history of human civilization as the most important guidelines for
all spheres of human and social activity [16]. The centuries-old spiritual experience of various religious
traditions, which determines the ideological, ethical, artistic, cognitive and other values of many people, can
not only be perceived by students as abstract information, but can also be included in one form or another in
their own axiological principles that shape their attitudes toward other people and norms of behavior in
society. Namely: development of moral qualities; showing respect for the older generation; caring for the
younger generation; desire and aspiration to help disadvantaged members of society; independence and
responsibility in family life; sex education based on developing chaste and responsible behavior in
relationships with the opposite sex; focusing personal development on high spiritual examples; the ability to
resist manifestations of immorality, social destructiveness, and spiritual apathy.

As a result, a reflexive-critical analysis of the relationship between the concepts of secularism and
religiosity in modern educational formats allows a person to learn to solve unusual problems that have a
number of possible solutions that differ not in terms of “right — wrong,” but in the degree of effectiveness
and prospects. Such a decision, made on the basis of inner conviction, should open up new paths of devel-
opment and new opportunities for personal growth for a person, that is, lead to new problematic situations
that a person must resolve by independently developing new principles and strategies of behavior that ensure
the achievement of an organic relationship between individual and social well-being.

Conclusion

Modern society is facing a profound spiritual crisis, which manifests in the loss of moral guidelines, the
rise of individualism, consumerism, and alienation. One of the causes of this crisis is the divide between sec-
ular and religious cultures, which leads to an imbalance between material and spiritual values. Secular cul-
ture, based on science and rationalism, often disregards the spiritual and moral aspects of life. Religious val-
ues such as humility, self-sacrifice, and mercy are pushed to the background. This leads to moral relativism,
where the concepts of good and evil become blurred, creating a crisis of identity.

In a secularized society, success is often measured by material wealth, career, and status. Individuals in-
creasingly focus on personal interests rather than the common good. Traditional ties within the family, com-
munity, and nation weaken, leading to loneliness and social disintegration. The loss of religious values re-
sults in an existential vacuum, a sense of life’s meaninglessness. People seek substitutes for spirituality in
distractions: entertainment, alcohol, drugs, and virtual reality. This spiritual emptiness becomes the root
cause of depression, anxiety, and psychological disorders. It fosters social alienation, intergenerational con-
flicts, and a crisis of trust in authority, the state, and societal institutions. To overcome this crisis, it is crucial
to restore the dialogue between these spheres and find a balance between progress and tradition, material and
spiritual needs of society.

In modern society, dialogue between secular and religious cultures is one of the key factors for
achieving spiritual agreement and harmony. In the context of globalization and increasing cultural diversity,
mutual understanding and cooperation between different cultural and spiritual traditions is becoming a
necessity. This dialogue contributes not only to peaceful coexistence, but also to the enrichment of society as
a whole, providing various perspectives for finding answers to pressing questions of the spiritual life of
society.

Secular culture is based on the principles of rationalism, humanism and scientific knowledge of the
world. Tt strives to develop critical thinking, individual freedoms and human rights. The basis of secular cul-
ture is the idea that a person is able to independently, without the interference of religious dogmas, solve
their life issues and build a society on the principles of justice and equality.

Religious culture includes a system of beliefs, rituals and traditions that are formed on the basis of
spiritual teachings and religious texts. It plays an important role in the lives of many people, providing them
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with the meaning of life, moral guidelines and a sense of belonging to a certain community. Religious culture
contributes to the spiritual development of the individual, strengthening family and social ties.

Despite differences in worldviews, both secular and religious cultures often agree on issues of ethics
and moral education. Both cultures emphasize the importance of honesty, fairness, mercy, and respect for
others. Both secular and religious cultures recognize the importance of social responsibility and active
participation in society. Charity, helping those in need, and protecting human rights and freedoms are com-
mon values that unite both cultures.

Both approaches see education as a key element in the formation of a moral and responsible individual.
Secular education emphasizes the development of critical thinking, while religious education emphasizes
spiritual and moral education. Mutual respect and understanding between different cultural traditions help
reduce conflicts and tensions in society. The exchange of ideas and practices between secular and religious
cultures can lead to new forms of creativity, science, and art. Problems such as environmental crises, social
injustice, and global inequality require joint efforts. Secular and religious leaders can work together to find
solutions using their unique perspectives and resources.

The secularism of the modern state serves as a guarantee for the further development and modernization
of these relations. As already noted, secularism does not mean a struggle against religion, but rather a legal
principle for creating a system of equality and freedom, where each individual can follow their own beliefs
without infringing upon the rights of others. That is why a secular society is the foundation for religious tol-
erance, harmonious coexistence, and respect for religious diversity. In a secular society, everyone has the
right to believe or not believe, to follow any religion or to be an atheist. Respect for each person’s choice
fosters a culture of tolerance and peaceful coexistence. Laws and social norms are based on universal values,
not the dogmas of any specific religion. This prevents conflicts based on religion and protects the rights of all
citizens. It promotes the open exchange of ideas and respectful consideration of differing views.

The dialogue between secular and religious cultures is an essential foundation for spiritual harmony in
society. It promotes the development of mutual understanding, respect, and cooperation, which in turn leads
to a more just and harmonious world. In the modern world, where cultural and spiritual diversity is becoming
increasingly prominent, such a dialogue is of particular relevance. Both cultures have much to offer to each
other, and their interaction can enrich the lives of individuals and society as a whole.
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P.M. Buszernunos, I1.I1. Comomenko, C.I'. Kapakonucona

Koramaa pyxanm keaiciMai KaJabINTACTBIPYAbIH HeTi3i peTinae
3ailbIPJIbI KOHE TIHU MIIEHUETTIiH CyX0aThI

Y CHIHBIITFaH MaKaJIaHBIH ©3€KTLUIIr Ka3ipri OpKeHHeTTIK JaMy/a apTYpJli MOAECHHETTEpAIH e3apa apeKeTTecyi
MEH e3apa acep eTy Maceneliepi GapraH cailblH MaHBI3ABI 0oJla TYCETiHJIriMeH aHBIKTanaasl. MoneHueTTep
cyxOaTbIH MoJEHHMETapalblK ©e3apa opeKeTTecy (OopMachl peTiHAe YHBIMIACTBIPY MOceleNepiH 3epTrey
OpTYpJi MOICHH JJCTYpiep eKiiaepi apachlHAa Koramzaa OOJBIN JKaTKaH KOMMYHHKALUUSHBIH SpTYpIi
aCIIeKTUIEepiHe Ha3ap ayJapaThblH FBUIBIMH MOJACTBIACPAIH OpPTYPIUIriH kepceremi. MOICHUETTIH 3aifbIpibl
JKOHE IIiHM (opManapbl Ka3ipri KOFAMHBIH PyXaHH ©MIipiHiH HETi3ri KyObUIBICTaphl OONFaHABIKTAaH, OJapIbIH
03apa opeKeTTECYiHiH Heri3ri acleKTiIepiH 3epTTey OJap/IbIH KYMBIC iCTeY epeKIIeTiKTepiH KAKCHl TYCIHyTe
FaHa eMec, COHBIMEH Oipre KOFaMbIK eMip/IiH OapJblK JCHICUIepiHIe pyXaH! KeNiciM MEH e3apa TYCIHICTIK
aTMoc(epachlH KaJbIITACThIpyFa KeMekTeceni. Koramzia pyxaHH KewdiciM jkacacyna 3aibIpibl jKoHE JiHH
MOJICHHETTIH JIMaJoThl IICHIyIni ped artkapaabl. OCbl €Ki MOICHUETTIH ©3apa OpeKeTTecyi opTypii
IYHHETAaHBIMIAPIBIH KaTap eMip CYpyiHIH KepiHici YIIiH jKaFfail jkacayFa MYMKiHIIK Oepeni, Oy acipece
KOIYJITTBI KOHE KOIKOH(EeCCHsUIb KoFamaapaa MaHbi3abl. OchUIaiiia, 3aibIpiibl JKOHE TIHH MOACHUETTEP
apachlHAAFEl Cyx0aT pyXaHHM KeNliciM MeH KOFaMIarbl O€HOITIIINIKTI CaKTayAblH AalFBIIAPTHl OOJBII
caHaJa/bl.

Kinm ce30ep: MOICHUET, OPKCHUET, 3ailbIpiibl MOJICHHUET, JIHH MOJACHHET, MOJICHHETTED CYXOarThl, PyXaHH
KeiciM, MOICHUETTEP/IiH alyaH TYPJIUTIriHiH Oipiiri, e3apa opeKeTTecy, TYJIFa, Ka3ipri 3aMaH.

P.M. 3usszernunos, [LI1. Comomenko, C.I'. Kapakonucosa

JAuanor cBeTCKOM U PeJMIMO3HOH KYJIbTYPHI KAK 0CHOBA (GOPMHUPOBAHUS
AYXOBHOI'O COIJIACHs B 001IeCTBE

AKTyalbHOCTD TIPEIaraéMoil CTaTbH OIIPEAENSeTCS] TEM, YTO B COBPEMEHHOM IMBIIIH3AIIOHHOM PAa3BUTHHI
BOIIPOCHI B3aMMOJICHCTBHS U B3aHMMOBIIUSHIS PA3INYHbBIX KYJIbTYpP MPHOOPETAIOT Bce OOMBITYIO 3HAUNMOCTb.
HccnenoBanue mpobiieM opraHU3aliy AWAIoTa KyIabTyp Kak (JOPMBI MEXKYIbTYPHOTO B3aHMOIEHCTBHS OT-
paxkaeT Bo3pocllee pa3HooOpa3ue HayuHbBIX MOJIEINEH, T1ie B IIEHTPEe BHUMAHHUS OKA3bIBAIOTCS Pa3JIMYHbIE ac-
MEeKThl KOMMYHUKAIUH, IPOTEKAOUIUX B OOLIECTBE Cpeay MpeAcTaBUTeNeH pa3InuHbIX KyJIbTYPHBIX Tpaau-
i, TIockobKy cBeTCKast M penuruo3Has GOpMBI KyJIBTYPHI SBISIOTCS (YHIaMEHTAIbHBIMH SBICHUSMH Y-
XOBHOH KH3HH COBPEMEHHOT0 OOIECTBA, M3YUYCHHE OCHOBHBIX aCIEKTOB MX B3aMMOJIEHCTBHS MOMOXKET He
TOJBKO JOCTUYB JIYYIIEr0 MOHMMAaHUS O0COOCHHOCTelH WX (DyHKIIMOHMpPOBAHMS, HO U (OPMHPOBATH HAa BCEX
YPOBHSIX OOIIECTBEHHON XM3HU aTMOC(epy AyXOBHOTO COTJIACHS M B3aMMOIOHMMAHUS. J{Magor cBEeTCKOi U
PEIMTHO3HON KyIbTYphl MIPacT PEMIAION[yl0 POJIb B 3aKIIOYEHHM TyXOBHOTO COTJIAIIEHHS B OOIIECTBE.
BsanmonelicTBue 3TUX ABYX KyJIbTYp MO3BOJSIET CO3JATh YCIOBHS JUIS TIPOSIBICHUS COCYIIECTBOBAHUS Pa3-
JIMYHBIX MHUPOBO33PEHHUI, YTO 0COOCHHO Ba)KHO B MHOTOHAIIMOHAIBHBIX ¥ MHOTOKOH(ECCHOHAIBHBIX 001I1e-
ctBax. Takum 00pa3oM, AHMAJIOT MEXAY CBETCKOW M PEIUTHO3HOM KYJIbTYpaMH SIBISICTCS] NPEIITOCHIIKOMN s
MO/IICPIKAHHS TyXOBHOTO COTJIAIICHHS ¥ CTPOrOro MUpa B 00IIECTBe.

Kniouegvie cnosa: KynbTypa, LIMBHIN3ALUS, CBETCKasl KyJIbTypa, PENUTHO3HAs KyJIbTypa, JHANor KyIbTyp,
JIYXOBHOE COTJIacye, eMHCTBO MHOT000pa3us KyJabTyp, B3aUMOACHCTBHE, THYHOCTh, COBPEMEHHOCTb.
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