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The beginning of the XX century was a time of aggravation of the land problem for the Kazakh people. At
this time, the Kazakh intelligentsia, who were engaged in Enlightenment, began to actively act. Alikhan
Bukeikhan was the head of the government of Alashorda, who managed to mobilize Kazakh students not only
in the educational, but also in the political struggle to work in the interests of the nation. The article discusses
the philosophy of independence of Alikhan Bokeikhan in a historical and cultural context. The authors of the
article take into account topical issues of political, economic, educational, organizational, cultural activities of
A. Bokeikhan using the example of historical data and memorable notes. Thanks to his political insight, he
managed to preserve our land by uniting Kazakh intellectuals, so that it would not be swallowed up or de-
stroyed by the policy of the Empire. Archival data show that Alikhan’s political influence was strong even
during his imprisonment. Intellectuals of such Turkic countries as fraternal Turkish, Tatar, Bashkir, Uzbek,
Kyrgyz took Alikhan’s philosophy of independence as an example. In the article, an attempt is made to un-
derstand the high level of political philosophy of A. Bukeikhan and his relationship with external forces is
considered. Among the intellectuals of Russia, historical figures who have established close relations are in-
dicated by the reference table. The article systematically defines a holistic picture of the political philosophy
of the head of Alashorda, regardless of the period of his life, such as participation in regional expeditions,
membership in the cadet party, joining the organization of Freemasons, becoming a Duma deputy, imprison-
ment, persecution in historical context. The content of the article deals with the stages of development of po-
litical philosophy of Alikhan Bukeikhan, his contribution to independence, his activity towards the unification
of the Kazakh people in a cultural and philosophical context.

Keywords: independence, political philosophy, colonialism, Alash party, Alashorda autonomy, national inter-
est, Kazakh intellectuals, land problem, culture, cultural philosophy.

Introduction

Independence is a sacred concept that gives meaning and significance to the daily life, relationships,
psychology, profession, and dreams of the people. In the post-colonial period, the process of decolonization
of the Kazakh people began with attempts to rid themselves of cultural and psychological domination. The
spirit and essence of Kazakh culture became the first condition for accelerating the decolonization process.
The needs and practices of contemporary Kazakh society are related to its specific cultural conditions. The
nature of these conditions lies in the fact that, after declaring independence, the Kazakh people became part
of global science and technology. The alignment of the Kazakh people’s goals and interests is related to rec-
ognizing independence as the main value. A review of the philosophy of independence advances scientific
debates in all areas of theory, relying on research of high quality and logic. The promotion of the philosophy
of independence is undertaken through approaches such as historical analysis, analytical political philosophy,
philosophy of contemporary history, comparative philosophy, critical theory, and literary-historical interpre-
tation. In current research on Alash studies, the discourses in the fields of history and literature are constantly
being renewed. In philosophical and cultural studies, Alash studies are still taking shape. There is a limited
body of scholarly work on the political-philosophical discourses of the Alash heritage. In evaluating the con-
tribution of the Alash intellectuals to the philosophy of independence, we rely on the research of literary
scholars and historians. In this article, the main criteria of Alihan Bokeikhan’s philosophy of independence
are examined through major works in literature and historical scholarship.

Since the beginning of the decolonization process in Kazakh society, the formation of new thinking and
critical perspectives has expanded the relevance of cultural studies in the historical and spiritual development
of the nation. The first signs of decolonization appeared even before the collapse of the USSR, in 1988, with
the decision of the Central Committee of the Communist Party of Kazakhstan to rehabilitate Kazakh intellec-
tuals. However, earlier, in 1959, Shakarim Kudaiberdiuly was rehabilitated during Khrushchev’s “thaw” pe-
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riod, but later faced a renewed ban. Even after gaining independence, the study of Kazakh intellectuals did
not cover a broad scope. In the last three years, numerous scholarly works dedicated to the historical figure
of Alihan Bokeikhan have been published. This phenomenon in ethnopsychology arises from the people’s
deep desire for full decolonization. Modern Kazakh scholars such as T. Zhurtbai, D. Kamzabekuly,
S. Akkululy, A. Isimakova, S. Zhumagul, D. Kydyrali, and others have made significant achievements in
studying the heritage of Alash. Russian researchers have also started to actively investigate Alihan’s legacy.
Among the scholars, V.S. Khristoforov, D. Amanzholova, Tomohiko Uyama, A. Khalid, and V.l. Kozodoy
are offering new perspectives on Alihan’s political philosophy. Studies on the efforts of Alash to influence
not only Kazakh politics but also Russian imperial policies are rising to a new level. The evaluation of the
history of Alash autonomy can be significantly deepened through new methods of the humanities such as
philosophy, political science, and cultural studies. From the perspective of cultural studies methodology,
Alashorda was recognized as a state that realized independence earlier through the establishment of borders.
The Alash intellectuals addressed issues of land, borders, language, religion, and national traditions, creating
necessary conditions for the people. Their conviction that only Kazakhs are the rightful owners of the land,
and that people should live freely and according to their will, had a significant impact on the people’s con-
sciousness.

At the heart of Alihan Bokeikhan’s political career lies the philosophy of the steppe. The foundation of
the research is that the Alashorda intellectuals came from a traditional culture, capable of withstanding ex-
ternal cultural pressures without being absorbed by them. The wisdom of the Khan, political maturity, the
ability to plan actions with specific solutions, the willingness to take risks, the ability to foresee the future,
the ability to appreciate the land, and the skill to mobilize educated people for national interests distinguish
him as an outstanding leader. Even though he was in exile in Samara and Moscow, his struggle continued
actively, not only for the Kazakhs but for other Turkic peoples who had been colonized. Alihan is revered as
an ideal ruler. There are no utopian ideas in his works; every idea is grounded in a strong foundation and is
part of national interests. Alihan’s political strategies had a significant influence on previous, contemporary,
and subsequent generations. He believed that the way to freedom from colonialism lays through enlighten-
ment, as did Abai, and among his contemporaries, many people, despite differences in political views, main-
tained unity in their struggle. He also raised a generation of fighters who were ready to fight for language
and culture.

In the 20th century, Kazakh intellectuals were united by a common cultural identity. Folk epics such as
“Jusip-Zylikha,” “Kozy Korpesh-Bayan Sulu,” “Enlik Kebek,” “Alpamys,” “Er Targin,” “Kenesary-
Nauryzbai” were familiar to all since childhood. Alash intellectuals were also closely connected with each
other. They supported one another and were always active in public affairs. The ties between the families of
Kunanbai and Bokeikhan lasted until the end. Memoirs testify that they supported each other, and traditions
and values were passed from one generation to the next. Syrym Bokeikhanov, who left a collection of mem-
oirs about Alikhan, notes that another relationship has occurred. Shakarim’s son Akhat and Alikhan’s brother
Raimzhan, the son of Azikhan, married their sisters. In the collection of memoirs, he writes: “I knew by my-
self that Akhat aga was a relative of our house. He was the husband of Kaden, our mother’s older sister” [1;
151]. Kadisha (Bapash apai), the second wife of Akhat Shakarimovich Kadena, is the older sister of Syrym
Bokeikhanov’s mother. In his memoirs about his mother, he also wrote that his mother was delighted when
she saw Wasila, Abai’s granddaughter, and hugged him, running ahead. We see in the autobiographical his-
torical memoirs signs of a culture that gave a national character to the Kazakh people. The prerequisite for
uniting the Alash party under the banner is the fact that Kazakh culture has fully matured and has become a
value of every family. National worldviews put conscience above, showed unity in the common interests of
the intelligentsia of that time, which excelled in traditions and reached a high level of consciousness with the
spiritual culture of its people.

Today, ongoing debates in science discuss whether Alashorda was truly a state. This question is not on-
ly the responsibility of historians but also of philosophers. To answer it, the philosophical question of the
existence of Alashorda must be correctly formulated. Currently, there are various interpretations of the term
Alashorda: movement, party, autonomy, government, state. Alashorda passed through all these stages, from
its formation to its dissolution. Biographical studies of its leaders will be a prerequisite for the formation of
any political system. What is considered a milestone in the life of Alikhan Bokeikhan, starting with the
Karkaraly petition in 1905 and ending with the closure of the Butyrskaya prison in Moscow, causes a contra-
diction in cultural and philosophical research. The origins of his philosophy of independence fully encom-

294 BecTHuK KaparaHguHckoro yHuBepcuTeTa



Alikhan Bukeikhan’s philosophy of independence...

pass his place of birth, the environment in which he grew up, his genealogy, as well as his students and their
followers.

Research Methods

In the article, the methodological basis of the research is determined through Alihan Bokeikhan’s arti-
cles, fundamental studies about him, memoirs, archival materials, the historiography of Alashorda, historical
data, and cultural-philosophical analysis of literary works to define the philosophy of independence. The in-
dependence that Alihan dreamed of is deeply examined through the concepts of cognition, meaning in phi-
losophy, and the notions of value and sanctity in cultural studies.

Results

The main issue that deeply concerned the Kazakh society at the beginning of the 20th century was the
land issue. Alihan understood well that during times when the people were losing their land and suffering
from widespread poverty, famine, and devastation, there was no strength left to fight for land. Alihan, who
had a deep knowledge of our oral history and genealogies, was vigilant regarding the land issue. He
acknowledged that we had managed to preserve the vast territory of Kazakhstan through the power of tribal
patriarchal hierarchy, thanks to the nomadic economy. However, the European scientific-industrial revolu-
tion forced the Kazakh people to change their familiar way of life. From that point on, it became impossible
to preserve the land according to the laws of the steppe. During the period of Russian colonialism, Kazakhs
lost a significant amount of land, which caused Alihan great distress.

From that moment on, he made it his mission to preserve the remaining land. In 1917, the program of
the Alash Party, published in the “Qazaq” newspaper, shows great care in its formulation. At the beginning
of the program, it states that Kazakhstan should be part of a democratic federal body of Russia, with the clar-
ification that within this federal republic, power would be implemented through democratic means. The
leaders of Alashorda, concerned for the safety of their people, proposed to protect their rights by introducing
a Kazakh-language judicial system. In a telegram calling for the Second General Kazakh Congress, Alihan
wrote: “If we cannot defend ourselves, when disorder grows and difficulties multiply, the Kazakh people will
suffer. Therefore, in addition to forming a militia, a great issue to be discussed at the congress is what we
must do to ensure that the Kazakh people do not lose their identity” [2; 258].

For the preservation of land, demographic growth was essential. Alihan understood that if the popula-
tion decreased, they would lose the land. In the “Land Issues™ section, the program wisely addresses the land
issue: “In land law, there should be no land sales; everyone should use land for their own benefit. Land
should not be sold beyond its usefulness, and it should be taken by the zemstvo (local government). The
minerals, subsoil, and wealth of the land should belong to the state, and control over it should lie with the
zemstvo” [2; 222].

The program included key terms such as “Kazakh,” “Kazakh language,” “local population,” “people’s
will,” “freedom,” “defense of the country,” and “justice.” The sections of the Alash Party program were:
State Structure
Local Freedom
Fundamental Rights
Religious Affairs
Power and Courts
Defense of the Country
Taxation
Workers
. Education and Science

10.Land Issues

Alashorda Autonomy: The First Turkic Nation to Declare its Statehood within Russian Dominated Cen-
tral Asia.

Alashorda autonomy was the first among the Turkic nations under Russian imperial rule to declare its
own statehood. This was a significant historical achievement. The leaders of the Alashorda government, by
implementing a well-organized and systematic policy, created the content of laws that provided for a com-
prehensive and informed approach. They believed in the possibility of Kazakhstan becoming a developed
nation, like Japan, with the right systems and leadership. According to Japanese professor Tomohiko Uyama,
during the Russo-Japanese War of 1904-1905, Kazakh intellectuals became increasingly interested in Japan.
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Uyama, in his article Repression of Kazakh Intellectuals as a Sign of Weakness of Russian Imperial Rule,
suggests that the cruelty shown by Semey Governor A.N. Troynitsky towards the Kazakh people motivated
Kazakh intellectuals to engage in national liberation struggles [3].

It is well-known that the beginnings of collective resistance against Russian rule by Kazakh intellectu-
als can be traced back to an early period. In his work Turkic Union, academician D. Qamzabekuly guotes the
leader Turar Ryskulov’s remarks about the intellectual movements of the time, stating, “At that time, the ef-
forts and movements of the relatively small number of Kazakh intellectuals had a cultural nature. Their polit-
ical direction and goals were unclear. Therefore, they expected support from both the Russian liberal move-
ment and Muslim circles.” D. Qamzabekuly reference to the concept of culturalism during the turn of the
century helps to understand the direction of spirituality at the time [4; 70].

In 1915, A. Bokeikhan wrote educational articles on Western spirituality “from the guard of spiritual
culture” and “German culture.” The political events in Russia at the beginning of the 20th century opened up
many opportunities for Alihan Bokeikhan in his fight for independence. Alihan criticized the October 17,
1905 manifesto, saying it was “the first and last time Russia became Europe.” In 1915, he wrote articles on
Western spirituality, Spiritual Culture Watch and German Culture. In these articles, he used countries that
maintained their traditional cultures while embracing knowledge and science as models. The reinterpretation
and addition of historical details by researchers in the Alihantanu field prove that the creation of the Alash
autonomy was not spontaneous.

The Alashorda government remained active in its work up until the 1917 revolution. Some historians
argue that the formation of the Alash autonomy began with the 1905 Karkaraly petition. Year by year, the
appearance of different discourses has provided favorable conditions for the study of the political philosophy
of the Alash leader at the international level. One such discourse is found in the work by Adib Khalid, Cen-
tral Asia from the Age of Empires to Our Time, where he suggests that Kazakh intellectuals established an
independent autonomous republic before the 1917 revolution. According to Khalid, the Alashorda govern-
ment declared the Kazakh nation as the main ethnic group, transformed the Kazakh language into a science,
and united the people, which stopped the migration of Cossacks and peasants. Khalid also notes that Kazakh
intellectuals differed from those in Turkistan and Bukhara. He points out that the Kazakh aristocracy was
quick to send their children to Russian schools, understanding the importance of reaching European science
and technology as quickly as possible. Khalid makes a bold statement regarding the mass starvation during
the collectivization period, stating, “European origin peasants also suffered from hunger, but it affected the
Kazakhs much more. According to the 1926 census, Kazakhs constituted 57.1 % of the population, but 90 %
of those who died from hunger were Kazakhs” [5; 233].

Alihan Bokeikhan frequently cited developed countries like Denmark, Australia, and England in his ar-
ticles. In his article “Kaperetip and the National Economy of Denmark,” he emphasized the need for the
“Kazakhs to have schools, water to irrigate their land, and individuals like Borgensen and Miller who could
serve the nation, produce oil, wash wool, tan hides, sell meat, raise livestock, and grow crops” [6; 216].
Alihan advocated for diversifying animal husbandry and transitioning into settled life. He wanted to intro-
duce gradual changes to the traditional economy and believed this would bring significant benefits to the
people. Kazakh Intellectuals and the Struggle Against Russian Colonialism. Among the Central Asian na-
tions, the Kazakh intellectuals were the first to openly resist Russian colonialism. According to the Alash
researcher Dihan Kamzabekuly, intellectuals from the Tatar and Bashkir nations observed Alihan
Bokeikhan’s political decisions and sought support from the Kazakh people, whose population and territory
were much larger. Professor N. Dulatbekov, who found archival documents in Moscow, writes in his article
Alihan and the Tatar Elite that “Tatar intellectuals always held Alihan Bokeikhan in high regard and consid-
ered him a leader. Alihan never ignored the interests of the local Muslim community” [7].

Kazakh intellectuals were well-prepared for political changes and quickly made decisions during criti-
cal moments, such as participating in the All-Russian Muslim Congress and holding a national Kazakh con-
gress. In a time when political conflict was escalating — between Kadets, Social Democrats, White Guards,
the Siberian government, Masonic organizations, Monarchists, the Red Guard, Soviets, Bolsheviks, and
Mensheviks — Alashorda created its government.

Currently, a large volume of archival documents related to the Alash intellectuals has yet to be uncov-
ered in the history of Kazakhstan. Historians are not satisfied with the available data. Alihan’s participation
in expeditions across the Kazakh steppe, his membership in Freemason organizations, his signing of the Vy-
borg Appeal, his position as a member of the Duma, his role as editor for several Russian newspapers, and
his ability to establish good relationships with leaders of the Cadet Party, White Guards, and Social Demo-
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crats all suggest that there are still many historical documents and facts waiting to be discovered. Historical
science makes its analysis based on factual data. From the perspective of the philosophy of history, Alihan’s
vision of independence and how he implemented his concrete decisions has a profound significance. Let us
attempt a comparative interpretation of the political philosophy of the leader of Alash.

First, Alihan, who openly fought against the Tsarist government, did not recognize the Soviet govern-
ment at all. Alihan Bokeikhan did not bow to either authority. He was able to take advantage of the time
when the Red Army was still disorganized and centralized power was not yet fully established. He under-
stood the danger that the Bolsheviks would pose in the future before they even came to power. He openly
opposed them, stating: “We saw the irresponsibility of the rulers during the reign of Nicholas. The Bolshevik
leader, Ulyanov-Lenin, like Nicholas, will rule with absolute power. Just as Nicholas turned the people into
mute beasts, so will he” [8; 50].

Second, in the struggle for independence, Alihan chose the path of peaceful means. Alihan’s philosophy
of independence is completely different from the philosophies of world-renowned anti-colonial leaders such
as N. Mandela, M. Gandhi, L. Sédar Senghor, and F. Fanon. Alihan’s philosophy was focused on creating a
civilized nation that could surpass Russian civilization, and creating a situation in which the scientific
achievements of Russia would be outdone. His ideal was to educate his people in a way that would prevent
them from falling into subjugation. All Kazakh intellectuals made it their goal to uplift the nation through
education. Alihan Bokeikhan utilized the knowledge of educated Kazakhs for the benefit of the country.

Third, while he advocated for Turkic nations to unite against colonialism, he made sure that the Kazakh
people’s issues regarding language, religion, and land were not left on the sidelines. He promoted the idea
that the Kazakh language was the purest and most uncorrupted root of Turkic languages.

In current historiography, while independence is often considered in the context of 1991, philosophical-
ly, our national consciousness is still deeply tied to the traditional reverence for the Khanate. When analyz-
ing historical events, we must take into account the feelings, psychology, mood, anxieties, hopes, and fears
of people living at the time. The life of the Kazakh people during Alihan’s era was one marked by both hope
and fear. We are familiar with how the wish to be a free nation turned into hopelessness for some (the poets
of the Zar Zaman era), flickered with hope during the Jadid movement, and ultimately resulted in concrete
solutions (the Alash struggle). Alihan not only showed the way to independence but also charted the path to
becoming a civilized state that would be free from the threat of losing its independence. In the articles he
wrote for the people, he emphasized the importance of preparing for change and staying resilient.

In the memoirs of Smahan Toéren, it is written that in 1916, Alihan Bokeikhan persuaded the people of
Mangystau not to join the uprising and instead to participate in labor. The memoir states: “The Aday people
came out with a flag in front of him and shouted, “Our Khan has arrived!” Alihan immediately said, “Stop!
Stop!” and gave them advice to calm down. “Abylaylaping, Bokeylaping!’ shouted the Aday. Alihan told
them, “Give 19-31-year-olds for work. I will go with you, I will be with you,” and stopped them with his
advice” [9; 84]. Alihan Bokeikhan took every effort to protect his people from war, punitive detachments,
starvation, and disunity.

Alihan interpreted independence as the preservation of language and land. He became wary of Russia’s
actions, especially the quick annexation of the lands of nations like the Bashkirs, Crimean Tatars, and Nogais
by the Russian Empire. The colonizing Russia, which was taking advantage of weaker countries and seizing
their territories through shrewd politics, could be expected to do anything. Alihan Bokeikhan maintained
close ties with Russian intellectuals and was actively involved in politics. Historian J.S. Akqululy writes
about his publicistic activities, stating: “As for Alihan Bokeikhan’s active publicistic work, it seems he dedi-
cated his entire conscious life to it — from 1889 to at least 1927, nearly 40 years” [10; 3]. Alihan Bokeikhan
published articles in Russian newspapers with great activity. These included “Irtysh,” “Omych,” “Goloss
Stepi,” “Rech,” “Slovo,” “Volzhsky Den,” “Samara Atshabari,” “Igtisad,” “Rossiya Torgovli,” “Sibirskiye
Voprosy,” and others. His articles on land issues were substantiated by laws and backed by statistical data,
including population, land area, agriculture, the history of the land, geography, daily life, even livestock
numbers, and pasture sizes, with specific examples provided.

A. Bukeikhan wrote in the article “History of the Kazakh,” published in the newspaper “Kazakh” on
February 16, 1913 in Issue No. 3: “Our Kazakh is not going to lose his name and become a Kyrgyz. “I don’t
know,” he said. In the light of the world in this century, the Kazakhs open their eyes, straighten their faces,
as if they did not lose their kazakhism, and make their Sharg habit comfortable, creating “Kazakh culture”
(Kazakh culture), on the one hand, build “Kazakh literature” (Kazakh literature) and preserve their
kazakhism” [11; 32]. Not only intellectuals who were members of the Alash Orda, but also people from other
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parties contributed significantly to the benefit of the Kazakh people with their various professions, positions,
and political views. The intellectuals who were members of parties such as “Ush Zhuz,” “Birlik,” “Shuro-i-
Islam” were closely connected by kinship and regional ties, as seen in the works of S. Seyfullin’s “Tar Zhol,
Tayghak Keshu” and S. Mukhanov’s “Adaskandar.”

M. Shokay, S. Kozhanov, R. Marshek, M. Tynyshbayuly received direct orders or guidance from
Alihan regarding the fate of the Turkistan region. Their ultimate goal was to preserve the land by building
cities and concentrating the population in one center. The fear that “idle land invites enemies” was felt by all
Kazakh intellectuals, not just Alihan.

Ethnographer T. Arshabekov, in his work Alash’s Alihan, states: “Alihan, who participated in census
work in the Tobol province and gained valuable experience, joined the A.G. Shcherbina expedition, which
began researching the Akmolinsk and Semipalatinsk provinces’ land from 1896 to 1901, and contributed to
the study of 12 districts. He began his career as a statistician and eventually led the research team. His in-
volvement in the Shcherbina expedition positively impacted his research into genealogy and national history.
Alihan demonstrated that every Kazakh land has its rightful owner, and that these lands were the ancestral
homes of the Kazakh people, by marking them on a map and providing detailed accounts of the land and its
economy” [12; 121].

Alihan Bokeikhan never published an article that praised or acknowledged the successes of Russia’s ac-
tions. This suggests his concern not only for the territorial independence but also for the intellectual sover-
eignty of the Kazakh people. Alihan further developed the idea of the great Kazakh philosopher, Abai, who
believed that the Kazakh people should learn the Russian language in order to assimilate European science
and technology. Alihan not only understood Abai’s message deeply but also implemented it. His articles
were written in a language that was easily understandable to the public, demonstrating his intent to make his
deep knowledge accessible to a wide audience.

In his research on the archival documents of N. Dulatbekov in the Karaganda Regional Archive, it be-
comes clear why Samara’s spies referred to Alihan as “Asman,” “Osman,” and “Kalmyk” [13; 121]. It seems
they considered him a dangerous Turkic nationalist intellectual to the Russian Empire. Interestingly, his
scholarly abilities were recognized even during Tsar Nicholas II’s reign. Archival documents show that in
official descriptions, he was labeled as a “scientist-forester.” According to these documents, four spies
tracked him day and night and reported that he frequently met with influential Russian politicians.

Table 1
Alihan Bokeikhan’s Political Contacts During His Exile in Russia

Ne |name main activity area main Position political orientation
1 2 3 4 5

1 |G. Potanin Full member of the Imperial Russian Supporter of the “Siberian Independence
Geographical Society Kazakh people Societies”

2 |F.A. Shcherbina  |Corresponding member of the Imperial ~ |Advocate for Active member of the Liberal
Academy of Sciences Ukrainian opposition from 1902

independence

3 |S.P. Shvetsov Delegate of the All-Russian Constituent [Socialism Active member of the Socialist
Assembly Revolutionaries (SR)

4 |V.Bartold Academician of the St. Petersburg Orientalist -
Academy of Sciences

5 |V. Radlov Employee of the Imperial Academy of Orientalist -
Sciences, Director of the Anthropology
and Ethnography Museum

6 |A.F. Kerensky Minister of Justice of the Provisional Abolition of the Leader of the Socialist
Government, Leader of the Russian monarchy Revolutionaries
Masonic Brotherhood

7  |V. Shulgin Member of the State Duma Monarchism White Guard

8 |N.S. Chkheidze First Chairman of the All-Russian Central |Socialism Social-Democratic
Executive Committee

9  |P.N. Milyukov Minister of Foreign Affairs in the Liberalism Leader of the Cadet Party
Provisional Government (1917)

10 |A.A. Belyakov correspondent of the newspaper “Steppe |Marxism Social-Democratic
Region,” a revolutionary
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Continuation of Table

1 2 3 4 5

11 |A.G. Elshin Member of the People's Sovereignty Equality Cadet
Committee

12 |V.A. Kugushev |[Member of the State Council Election |Social-Democracy |Cadet
Committee

13 |S. Oldenburg Minister of Education of the Liberal Opposition  |Cadet
Provisional Government, Academician
(1917)

14 |V. Bonch- Director of the Central Museum of Bolshevism Bolshevik

Bruyevich Literary Criticism and Journalism

As shown in the table above, Alihan Bokeikhan established close relationships with politicians from
various ideological backgrounds. He not only learned from their political experience but also influenced
them in his own right. When Alihan visited Semipalatinsk in 1917, the people greeted him with joy. Despite
being in the company of major Russian politicians, he remained humble in front of his people, stating:
“Brothers, thank you for this warm welcome. But you must understand, it was not me who built the freedom,
it was the Russian men. | was just a companion on their path” [14; 229] Alihan’s relationship with Russian
political figures allowed him to preserve Kazakh land.

Conclusion

In conclusion, the study of Alihan Bokeikhan intellectual biography has been framed through interdis-
ciplinary research. The life philosophy of the leader of Alash led to the independence of Kazakhstan. The
concept of independence is sacred. Alihan Bokeikhan, who gave his life for this cause, has become a legend-
ary figure. His life continues to capture the interest of not only scholars but society at large. The image of
Alihan stands as high in the academic world as it does in public life. His name, honored by his people, will
continue to live on alongside the independent Kazakh state.
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A.B. Nikambekova, R.N. Imanzhusip

A.b. Hukam6ekoBa, P.H. Umamxycin

JuinxaH bexkelXaHHBIH TIyeJICi3aiK (Pu1ocoPpusichb
(Mmonenn-¢punocopusabIK TANAAY)

XX r. Oachl Ka3aK XallKbl YIIIH jKEpP MOCENECIHIH YIIBIKKaH Ke3i O0oyaThiH. OChI Ke3/¢ arapTYIIBUTBIKIICH
alfHaNbICKaH Ka3ak 3WATKepiiepi OenceHni ic-opexeTke keuTi. Kazak OKbFaHTapbelH YIT MyAneciHEe eHOeK
eTyZle TeK aFapTYIIBUIBIK €MEC, CasiCH KYpecKe KYMBUIAbIpa O1IreH Anamop/aa YKiMeTiHiH OaclIbIChl OIMXaH
Bexeiixan eni. Makanama Onuxan BekelixaHHBIH ToyelCi3miK (HIOCODHICH TapUXH-MOICHH KOHTEKCTE
KapacThIppUIFaH. Makajla aBTOpJapbl TApHXH JEPEKTEpP MEH eCTeliK jka30aiapAbl MbICal €Te OTBIPHIIN,
O. bexelixaHHBIH CasiCH-9KOHOMHKAIBIK, aFrapTYIIBUIBIK, YHBIMIACTHIPYIIBUIBIK, MOJICHN KBI3METIHIH ©3€KTi
Macelnesnepin Ha3apra ananbl. Casicn OUITipIIiriHiH apKacklHIa OTapiaylibl HMIIEPHSHBIH JKOHKBIH casicaThHA
JKYTBUIBI, KYpBIT KeTHec YIIiH Gap 3WMSIBIHBI OipiKTipinm JKepiMi3mi cakrail Oinnmi. ApXHBTIK JepekTep
KOpCETKEeH/IeH ONMXaHHBIH CasCH BIKIANBl TypMene OOJFaHHBIH ©3iHAe KymTi OGonraH. Bayselpmac Typik,
Tarap, OamKypT, ©30€K, KBIPFBI3 CHSAKTHl TYPKI eNAEPIiHIH 3WsuIbIaphl OJMXaHHBIH TOYeJNCI3MIiK
¢umocopusackH yaTi TYTKaH. ©. bekelixaHHbBIH cascH QUI0CODUACHHBIH OMiK ACHTeHiH TYCIHyre TaJIbIHbIC
JKAcabll, CHIPTKBI KYILITEPMEH OaillaHBICHl KapacThIpbUIFaH. Peceil HHTEIeKTyanaapbiHbIH ILIiHAEC THIFBI3
KapbIM-KaTbIHAC OpHATKAH TapuXW TYJIFajap aHBIKTAMAJIBIK KECTe apKbpUIbl KepceTineni. Anamopraa
GaCIIBICHIHBIH OJIKCNIIK OSKCICAUIMIIADFA KaThICYbl, KaAeTTep MapTHAChIHA Mylle OOJybl, MacoHAap
yiBIMBIHA Kipyi, Jlyma nemyTtarsl OONyBI, TYpMere jkaObUTYbl, KYFBIH-CYPTiH Kepyi CHSKTBI OMipiHiH Kai
Ke3eHIH ajcak Ta cascH (QHIOCOQHICHIHBIH TyTac OeiHeci TapuXy MOHMOTIHIHIE JKYHETl aHBIKTaNIbL.
MakanaHblH Ma3MyHBl ONHMXaH bekeixaHHBIH cascH (QuIOCOMUSICHHBIH TaMy Ke3eHAEpPiH, TOyeJCi3IiKKe
KOCKaH YJIECiH, Ka3aK XaJKbIH OipiKTIpy JKOJBIHIAFBl KaWpaTKEPNiriH MOJACHU-PHIOCODUSITBIK KOHTEKCTE
3epaeney.

Kinm ce3dep: Toyenciznik, casicu ¢puinocodus, OTapmIbUIIBIK, AJNall MapTUACH, AJAIIOpAa aBTOHOMHUSCHI,
YITTBIK MYJ/ie, Ka3aK HHTEIUICKTYaJIIaphl, )Kep MAceneci, MOJICHHET, MOAeHN QHIocodus.

A.b. Hukam6exoBa, P.H. Nmamxychin

duinocopus HesapucumMocTu Asimxana bokeiixana
(kyJabTypHO-miIocodpckuii aHaIn3)

Hawano XX Beka crayio Ajs Ka3aXCKOTro HapoJia NepeJoMHBIM MOMEHTOM 3€MENBHOT0 Bomnpoca. B aTo Bpems
K aKTHBHOHW JEATEIbHOCTH IMEepellId Ka3axCKUe MHTEICKTYyallbl, 3aHMMaBIINeCs] MMpocBelieHneM. VMeHHo
riaBa npasutenscTBa Anam-Opsl Annxad bokelixaH B HHTepecax HallMy CyMe BOBJEYb Ka3aXCKUX WHTeE-
JIEKTYaJIOB HE TOJILKO B MPOCBETUTENBCKYIO, HO M B IOJUTHYECKYI0 O60pb0y. B crathe paccmatpuBaercst Gpu-
nocodus HezaBucHMOCTH AnmxaHa BokelixaHa B HCTOPHKO-KyIbTypHOM KOHTeKcTe. Ha mpumepe ncropmde-
CKHUX ITAHHBIX U MaMATHBIX 3aMHCEH aBTOPHI CTATbU MPUHUMAIOT BO BHUMAHHE aKTyalbHBIE BOIPOCH! MOTH-
THUKO-3KOHOMHMYECKOH, MPOCBETUTEIbCKOW, OpraHU3allMOHHOM, KYJIBTYypHOW nesTenbHOocTH A. bokeiixaHa.
Bnaromapst cBoemy monutnueckoMy 3HaHMIO A. BokeifxaH cymen COXpaHHTh HAIly 3eMIII0, OOBEIUHUB Ka-
3aXCKUX WHTEIUIEKTYaJO0B, YTOOBI OHA He MOIIOTWIIAa U He pa3pylliniia MOJUTUKY Mrepun. ApXuBHbBIE JaH-
HBIE T0Ka3bIBAIOT, YTO MOJUTHYECKOE BIMsSHHME AymxaHa BokelixaHa OBLIO CHIBHBIM Jjake BO BpEMsl €ro
npeObiBaHus B TIOpbME. VIHTEIINTEHIMSA TFOPKCKUX CTpaH (Tataphl, GallKUPbI, y30eKH, KBIPTBI3bI) MOCIE0-
BaJIa IpuMepy puocoduu He3aBUCUMOCTH AnnxaHa. B craTbe nenaeTcs monbITKa MOHITh BEICOKHI YPOBEHB
nomuTHaeckoil ¢puocoprn A. bokeiixaHa n paccMaTpuBaeTcs ero CBS3b ¢ BHEITHMMH criaMu. Mcropude-
CKH€ JIMYHOCTH, YCTAHOBUBIINE TECHBIE OTHOLICHHS BHYTPH POCCHHCKMX HHTEIUICKTYalOB, IPEACTABICHE
CIpaBOYHON TabimIel. B cTaThe CHCTEMHO pacKphIBaeTCs B HCTOPHUECKOM KOHTEKCTE IIEIOCTHBIN 00pa3 mo-
muTHdecKol (umocodun rIaBel ANAIOpAbl, KaK yJacTHE B KPAaeBBIX 3KCHEIMIHAX, WICHCTBO B KaJETCKOH
IapTHUH, BCTYIUICHUE B OPraHU3aIlMI0 MAacoOHOB, AenmyTatr J[yMsl, 3aKkitoueHue B TIOpbMY, penpeccun. Conep-
JKaHHe CTaThH PaCCMaTPHUBACT B KYJIbTYPHO-(QUIOCO()CKOM KOHTEKCTE TAIBI Pa3BUTHS MOJIUTHYECKOH (uito-
copun Annxana BokelixaHa, ero BKJIag B HE3aBUCUMOCTb M €r0 JIeSITeIbHOCTD 10 00bEANHEHHIO Ka3aXCKOTO
Haposa.

Knroueevie cnosa: HE3aBHCHMOCTb, HONMTHYECKas (GUIOCO(Us, KONOHHANM3M, MapTHs AJail, aBTOHOMHS
Amnam-Opapl, HanMOHATBHBIE HHTEPECH], Ka3aXCKUe WHTEJIIEKTYallbl, 3eMeNIbHBIN BOIPOC, KYJIbTYpa, KYJIb-
TypHast pumocodus.
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