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Freedom as Social and Philosophical Category
(Comparative Analysis of Alash Intellectuals’ Ideas and Philosophy
of French Existentialists J.P. Sartre and A. Camus)

This article defines approaches to understanding freedom as a social and philosophical category through the
spectacle of Kazakh intellectuals of Alash Party and existentialist philosophers from France (A. Camus, J.P.
Sartre), performs the comparison and comparative analysis of understanding the phenomenon of freedom. In
the history of philosophical thought, the concept of freedom underwent a long evolution; it was a subject of
deep scientific sensemaking. This scientific interest has persisted up to the present day. From the research
point of view, we obtain not only means helping to make possible a deeper understanding of the phenomenon
of freedom, but also an opportunity to understand our modern world. The ideological inspirer, the leader of
the Alash party was Alikhan Bukeykhan. This is an outstanding personality in the history of our state, due to
him and other representatives of the Kazakh intellectuals; the foundation of independence was laid. Philo-
sophical concepts of French existentialists, J.P. Sartre and A. Camus, in the context of freedom problem cause
deep research interest since they not only consider the essence of human freedom but also aspects of freedom
manifestations under conditions of social changes.

Keywords: philosophy of freedom, category, independence, necessity, responsibility, Alash Party, existential-
ism, absurd, justice, life purpose, choice, consciousness.

Introduction

Freedom is one of the main social and philosophical categories in the sensemaking of human existence.
The relevance of the topic of freedom as a social and philosophical category is particularly significant at the
modern stage of Kazakhstan’s society development, during the modernization of public consciousness, the
transformation of ideals and norms. As it was noted by the First President of the Republic of Kazakhstan
N.A. Nazarbayev: “We are witnessing how the world begins new, fuzzy in many ways, historical cycle. It is
impossible to take a place in the leading group while preserving previous consciousness and thinking model.
That is why it is important to focus, change ourselves and via adaptation to the changing conditions, to take
the best from that is given by the new epoch”.

The objective of the research is a search for the basics of freedom in the philosophy of Alash and
French existentialists and their descriptions. Research Tasks:

—to analyze and define the basics of freedom in the philosophy of the Alash;

—to analyze and define the basics of freedom in the philosophy of existentialists;

— to compare these basics of freedom in the philosophy of the Alash and philosophy of existentialists;

— to substantiate that modern modernization processes in Kazakhstan society are impossible without an

independent, free-thinking personality.

The object of the research is freedom as a social and philosophical category. The subject is
gnoseological substantiation of freedom.

Brief characteristics of the structure: this research will attempt to analyze and synthesize the basics of
freedom through the spectacle of Kazakh intellectuals of the Alash Party who laid the foundation of Kazakh-
stan Independence and existentialists A. Camus who defined the special characteristics in understanding the
phenomenon of freedom.

Experimental

The methodological basis of the study is the use of historical, sociocultural, and existential approaches
developed in the fundamiental works of foreign and domestic researchers, which allow us to give the most
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complete analysis of the concept of “freedom”, as well as to draw parallels with the modern interpretation of
this concept and the degree of its importance in society today. In addition, a set of methods of socio-
philosophical theoretical analysis was used, including analysis, synthesis, abstraction, deduction.

The problem of “freedom” has always been at the center of scientific thought. In each period of time,
taking into account its features, a whole new definition of the term “freedom” appeared in philosophy. In
particular, in the philosophy of existentialism, the semantic meaning of the term varied greatly between sci-
entists [1; 276]. According to the researcher Sofienko Z. “However, a truly philosophical understanding of
freedom is the idea of it as an idea, the highest spiritual value” [2; 49].

The philosophical dictionary distinguishes the following definitions of freedom [3; 21]:

freedom coincides with the health of the body, which is determined by Leriche as “life in the silence of
organs”. An ill person feels subordinate to his body: he is not free to act voluntarily.

freedom coincides with propensity. A person is free if he can implement his wishes (Epicureanism).

freedom is a possibility to choose.

freedom is an implementation of will. Freedom is not what we do, but how we do that.

freedom as a social category is related to person’s well-being. A country cannot be free if its population
lives on the edge.

The creative and scientific intelligentsia of Kazakhstan played a huge role in achieving independence in
the late 19th and early 20th centuries. It was they who were the leaders of the political party “Alash” and the
Government of Alash, who laid the foundation for Kazakh independence. A number of publications and
studies are devoted to the study of their role in the formation of independent Kazakhstan: Asylbekov M. [4;
81], Zhusupbekova M. [5; 11], Zhanbosinova A. [6; 132], the monograph by Amanzholova D. “Alash: his-
torical the meaning of democratic choice” [7; 206]. The monograph is one of the first works in Kazakh histo-
riography, which explores the history of the Alash movement - the movement of Kazakh reformers in the
first quarter of the twentieth century. The monograph enriches our understanding of the dramatic fate of na-
tional movements. Based on a large number of new sources that were not previously included in the scien-
tific circulation of documents and materials, the author analyzes the origin and development of the liberal
tradition in Kazakhstan.

Understanding the course of history inevitably raises questions about the role of this or that person in it:
did she change the course of history; whether such a change was inevitable or not; what would have hap-
pened without this person? From the obvious truth that it is people who make history, an important problem
of the philosophy of history about the relationship between regular and accidental follows, which, in turn, is
closely related to the question of the role of the individual. An outstanding person in the history of our state
is Alikhan Bukeykhan. The ideological inspirer, the leader of the Alash party, due to him and other repre-
sentatives of the Kazakh intellectuals, the foundation of the independence was laid.

The Alash Party was established as a force capable of providing Kazakh people with autonomy, which
was capable of preventing anarchy that emerged after the events of the October revolution of 1917. The
Alash Party offered an up-to-date program of world order renovation, which accounted for Kazakh people's
interests, as well as analysis of the geopolitical and social situation. The whole program was united under the
movement named “Alash”. The party fought for the abolition of private property for lands and its transfer to
common use, with its arranging as non-governmental property. Alash Orda representatives strived to imple-
ment human rights for free expression of opinions, personal integrity, the introduction of local governments,
court reforms, separation of church from the state. Significant attention was paid to education and science
development. They fought for free education, teaching in the national language, establishing schools and
universities with the Kazakh language of instruction. Alash Party leader, Alikhan Bukeykhan did not want to
put up with the impairment of rights of his people on their land. Due to the high level of gained knowledge,
professionalism, ability to managerial reflection, oratorical skill he defended the interests of his homeland
and people at the expense of his life. Alikhan Bukeykhan had written that homeland destiny is above all ben-
efits. He constantly turned to his people with the words that the lands, on which we lived, had been received
by our forefathers, ancestors, who were blood-related to us, so we had to value them, fight for our land, for
our independence. Alikhan Bukeykhan is a hero, one of the founders of the national liberation movement,
but he would not achieve such results if he did not continually strive for knowledge. He tirelessly widened
his horizons, formed a system of life values, beliefs, and affirmations. It is such people who made a huge
contribution to the history and culture of modern Kazakhstan. They started to systematically form beliefs
regarding the opportunities and paths of Kazakh formation in Eurasia, and equitable relationship with Russia,
democracy, and national autonomy with warranties for minorities. Alikhan Bukeykhan served his people
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until last. On September 27, 1937, the Military Collegium of the USSR Supreme Court based on allegation
sentenced Alikhan Bukeykhan to the firing squad. At interrogations and in court he assumed all the responsi-
bility for the actions of the Alash Party, trying to protect the participants of the movement. The same day, the
Military Court brought the sentence into action. A. Bukeykhan was executed by shooting the same day in
Moscow.

Today, Kazakhstan is a free, democratic state, and public relations are regulated by the law, rights of all
citizens are respected, cultural progress of the nation is observed. The main message of A.Bukeykhan was to
be scrupulous, honest, responsible, compassionate, involved citizens of our country. This decent heritage of
A.Bukeykhan, we, Kazakh people, are obliged to bring to and support for the next generations.

Further, we will analyze the philosophy of the French existentialist: J.P. Sartre and A. Camus in the
context of the problem of freedom. Their philosophical concepts cause deep research interest since they not
only consider the essence of human freedom but also aspects of freedom manifestations under conditions of
social changes. From the research point of view, they give us not only means helping to make possible a
deeper understanding of the phenomenon of freedom, but also an opportunity to understand our modern
world.

Both philosophers J.P. Sartre and A. Camus were born in a difficult time: military events of 1914-1918,
their maturity fell on the 1940s, in the second half of their lives the world was exposed to the threat of atomic
and hydrogen weapons. Concerns of J.P. Sartre and A. Camus were quite grounded; shocks of unprecedented
scale destroyed one spiritual principle of the society after another. A. Camus wrote that modern human faced
total ideologies justifying inhuman attitudes towards a person.

J.P. Sartre considered freedom in the context of social reality. In his opinion, human is fated for free-
dom. Freedom is immanently inherent with human existence, it means every human is a conscious creature
and correspondingly he has an understanding of freedom. J.P. Sartre writes, “We are fated to be free, and our
freedom, perhaps, is the only thing that cannot be waived by us” [8; 324]. Freedom is a way of consciousness
existence. J.P. Sartre states that freedom precedes essentiality. Freedom is the existence of a person, his in-
terests, his creations, and activity choice. Only after a large distance of his life, we can state who this person
is and what his content and essence are.

To understand the essence of the phenomenon of freedom, J.P. Sartre introduces the concept of necessi-
ty. In the philosophy of J.P. Sartre, necessity is the opposite of freedom. Despite his focal point stating that
“existence (freedom) precedes essence”, he acknowledges that necessity (non-freedom) presents in the eve-
ryday life of humans. Necessity does not give a creative insight of a person’s essence, enchains him, a person
ceases to be an idea. He performs routine, daily actions that do not require conscious choice or any creative
act. He believes that either freedom overcomes necessity, or necessity enslaves freedom.

A. Camus interprets freedom to a certain extend similarly. However, A. Camus unlike J.P. Sartre states
that transfer from routine, from non-freedom to freedom, to conscious existence is understanding of absurd
of his existence by a person (certain the point of no return to previous existence). By A. Camus, freedom is
not irresponsibility. Vice versa, each person is responsible for actions made. A. Camus does not speak of
legal responsibility; he speaks of freedom as of socially conscious choice, a choice made by a moral side of a
person. True freedom is not a constant category, it should be conguered, be fought for. It consists in the abil-
ity to fight for your rights, independence, honor and dignity of a person. He states that not the upper classes,
layers fight for freedom, and this is understandable. In his paper, A Camus writes: “Working intellectuals
and workers had made freedom real and given strength to go forward to it, until it became a thinking princi-
ple, air, without which we could not survive, which we breathed in, without noticing, till the moment, when
suddenly having lost it we felt that we were dying” [9; 412].

Human is deeply mistaken about his freedom. He believes that daily actions and rituals, setting goals,
and achieving these goals are a certain indicator of freedom, but this is not the case. This is a simple stay in
the world, fulfilling obligations and requirements. Once such a mistaken “freedom” can lead to an under-
standing of the absurdity of human existence. If a person comes to such an understanding, he becomes dif-
ferent. He begins to resist, his system of value orientations changes, and an indestructible desire occurs to
live as he had never lived before that moment. Therefore, even in the face of death, a person is not scary, as
he has learned the real taste of life, a person dies not entirely: physically, but not spiritually. Spiritually he
comprehended the essence of the human stay in this world. He understood the true purpose of a person,
which consists in the ability to be and live in the moment, having learned to appreciate everything worldly. A
truly free person can understand himself, his wishes, and oppose everything that is wrongful about a person,
and his life. This is not anarchy. This is a conscious reality, which encourages a person to think in other cate-
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gories, which forms a special system of values. As A. Camus notes, understanding true freedom becomes
possible not for everyone, and only in those cases that push us to our limits. A person with a meaningful de-
termination to live contrary to his previous existence causes special piety and requires special protection and
assistance, according to A. Camus. In his work, he calls on: “You sneer: well, what does it mean to save a
person? However, [ will cry you with full force: it means not to mangle him; it means to bet on justice... “[3;
438]. Later, A. Camus comes to interpreting freedom via rebellion. The philosophers wrote these lines with
deep pain and disappointment in the social order. Humans must be free. No one (whether power or ideologi-
cal principles of society, another person, a group of people) has a right to encroach on this freedom. A person
remains Human as long as freely makes decisions, freely chooses, and listens to the “weak noise of hope
born as a spiritually driven one and supported by millions of one-aloners” [10; 218]. With their humanity and
compassion to compatriots, they served the people and inspired them with these qualities.

Results and Discussion

The research group has chosen this topic due to its deep scientific and research interest and relevance.
Let us compare basics of freedom in the philosophy Alash and philosophy of the French existentialists;

— historic significance. Despite the short-term existence of the Alash movement, it had tremendous im-
portance for the formation of consciousness of all subsequent generations. Alash Orda intellectuals at the
beginning of the century put forward the idea of the sovereignty of Kazakhstan. French existentialism also,
as the Alash movement in its time, made immense changes to the ontological basics of the world order;

— causal relationship of emergence. The emergence of the Alash movement and mature French existen-
tialism represented by J.P. Sartre and A.Camus was not groundless; it was a testimony to the depressiveness
of social development, ill-being, which wandered along spiritual off-road;

— methodological grounds. Having compared the program of Alikhan Bukeykhan with the theory of
French existentialists represented by J.P. Sartre and A.Camus, we believe that it complies with the theory of
Sartre “freedom - necessity”;

— principles. Party leader, Alikhan Bukeykhan, just like J.P. Sartre and A. Camus slightly later, fought
for the human right for free expression of opinion, personal integrity;

— characteristics of authors. Alikhan Bukeykhan, J.P. Sartre, A.Camus were qualified as moralists, ethi-
cal persons capable of affecting the course of history. (Alikhan Bukeykhan - “son of his people”, A.Camus -
“conscience of the West”);

— the focal point. Be involved with your history, people.

Alash Orda representatives strived to implement human rights for free expression of opinions, personal
integrity, the introduction of local governments, court reforms, separation of church from the state. The main
message of A. Bukeykhan was to be scrupulous, honest, responsible, compassionate, involved citizens of our
country. An impartial analysis shows that the items of the Alash movement program correspond to democrat-
ic provisions, they do not hurt national interests, remove estate privileges. The priorities of the Alash Party
included freedom of personality, struggle for independence, the construction of a free, enlightened society.

Representatives of existential philosophy J.P. Sartre, A. Camus, as well as the intellectuals of Alash,
pay great attention to the study of human freedom. Moreover, as described above, freedom is understood by
J.P. Sartre and A. Camus as an integral attribute of human existence. Freedom is a phenomenon of human
existence, to which it is possible to come if you realize the absurdity of human existence. A truly free person
can understand himself, his wishes, and oppose everything that is wrongful about a person, and his life. This
is not anarchy. This is a conscious reality, which encourages a person to think in other categories, which
forms a special system of values. As A. Camus notes, understanding true freedom becomes possible not for
everyone, and only in those cases that push us to our limits. A person with a meaningful determination to live
contrary to his previous existence causes special respect.

Conclusions

In the history of philosophical thought, the concept of freedom underwent a long evolution; it was a
subject of deep scientific sensemaking. This scientific interest has persisted up to the present day. From the
research point of view, we have obtained not only means helping to make possible a deeper understanding of
the phenomenon of freedom, but also an opportunity to understand our modern world. Freedom is one of the
main social and philosophical categories in the sensemaking of human existence.

The relevance of the topic of freedom as a social and philosophical category is particularly significant at
the modern stage of Kazakhstan’s society development, during the modernization of public consciousness,

Cepus «Uctopus. dunocodmsay. Ne 3(107)/2022 425



R.M. Sharipova, D.G. Shormanbayeva et al.

the transformation of ideals and norms. Methodological basis of the research is the use of historic, social-
cultural, and existentialist approaches. The scientific novelty of the research consists in a comparative analy-
sis of the philosophy of the Alash movement and the philosophy of French existentialism represented by J.P.
Sartre and A. Camus, in the search for integrative gnoseological grounds in understanding the essence of
freedom, their transfer, and testing in further research works. Comparative analysis of their programs and
theories has a fundamental similarity: a human-oriented approach, an attempt to find decent conditions for
human existence in this world. Justice, solidarity, respect for personality, dignity, honor, non-violence are
unified grounds in understanding freedom by the philosophers. These thinkers are involved with the future
generations; they called on society to change the worldview attitudes towards humans and their dignity. The
idea of future justice is awareness of the current injustice.

The true purpose of humans, according to the analysis made, allows concluding that it is the ability to
be and live in the moment, having learned to appreciate everything worldly. A truly free person can under-
stand himself, his wishes, and oppose everything wrongful about a person, and his life. This is not anarchy.
This is a conscious reality, which encourages a person to think in other categories, which forms a special sys-
tem of values.

Due to his knowledge, high professionalism, abilities for managerial reflection, oratorical skill he de-
fended the interests of his homeland and people at the expense of his life. Alikhan Bukeykhan had written
that homeland destiny is above all benefits. He constantly turned to his people with the words that the lands,
on which we lived, had been received by our forefathers, and ancestors, who were blood-related to us, so we
had to value them, fight for our land, for our independence. Alikhan Bukeykhan is a hero, one of the found-
ers of the national liberation movement.The thinkers are united in that human becomes a person only when
he thinks freely, can freely express his thoughts, and at the same time feel his responsibility to other people
and society. Therefore, set by Alikhan Bukeykhan, J.P. Sartre, A. Camus issues of freedom, responsibility,
choice, and necessity will always be relevant as long as humanity exists.

The analysis conducted in this research has great practical significance. Definition of the grounds of the
phenomenon of freedom, morality, justice, reference points for the future can be used in researching modern
political events.
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P.M. Illapunosa, JI.I'. llopman6aeBa, E.H. BneBa, O.M. XMenbHULIKAsS

Bocranabik ds1eyMeTTiK-(puaocoPusIbIK KATeropus peTinae
(AJsam 3USIBLIAPBIHBIH HAESVIAPBI MeH (paHIy3 IK3UCTEHIHAJTNCTEPi
AK.I1. Captp men A. Kamioin ¢puiiocopusicbiH canbICTHIPMAJIBI TAJIAAY)

Maxkanaga AJjam HapTHACHIHBIH Ka3ak 3WsUIbLIapel MeH PpaHUMSAHBIH SK3UCTCHIMATHCT—(PUIOCO(TaphI
(K.II. Captp meH A. Kamro) TyprbICBIHaH OOCTaHIBIKTHI AI€yMETTIK—()UIOCODHATIBIK CaHAT PETiHAE TYCIHY
Tocinaepl ambUFaH, OOCTaHIBIK (EHOMEHIH TYCIHy[AEe CalbICTRIpYJlap MEH CaJbICTBHIPMAaibl Tajnay
Kyprizimres. OmrocousubIK O TapUXBIHAA €PKIHAIK YFBIMBI y3aK ABOJIONMSNAH OTTi, TepeH FHIIBIMHI
TYCIHY TaKbIpBIOBI OO0JNIBl. Byl FBUIBIMH KBI3BIFYIIBUIBIK OYTIiHTI KYyHre IeWiH cakTaigsl. 3epTrey
TYPFBICHIHAH 0i3 epKiHIIK (eHOMEHIH TepeH TYCIHyre MYMKIHIIK OepeTiH Kypaljapabl FaHa eMec, COHBIMEH
KaTap Kasipri 3aMaHBIMBI3JBI TYCIHYre MYMKIHIIK amambl3. MnesnplKk maObITTaHABIpYIIBL, AJjamr
NapTHACHIHBIH KemI0aclibichl OJiuxaH bekelixan Oomnnel. Byn 0i3miH MeMIIEKeTIMi3AiH TapUXbIHIAFbI
KOPHEKTI TYJIFa, OHBIH JXKOHE Ka3aK 3MsUIBUIAPBIHBIH 0Oacka Ja eKUIAepiHiH apkacklHAa Toyenci3mikTiH
ipretacel Kanmaunael. @panny3 sk3ucreHuuanuctepi AK.II. Captpa men A. KamyctiH ¢uiaocodusuibik
TYKBIpBIMIAManapbl ajaM OOCTaHABIFBIHBIH MOHIH FaHa €MeC, COHBIMEH Oipre KOFaMIBIK 63repicTep
JKaFalblHIa epKIHAIKTIH KOpiHy acHeKTiUIepiH KapacThIPaTHIHABIKTaH OOCTaHABIK Macelnenepi KOHTEKCiHae
TepeH 3epPTTEYIILTIK KbI3BIFYIIBLIBIK TYABIPAIbL.

Kinm coe30ep: 6octaHmblK (GuIoCO(UACH], KaTeropus, Toyenci3mik, KaKeTTUIK, XayalmKepLIiTiK, AJarmr
MapTHACKI, SK3UCTCHIUAIIN3M, a0CypJI, SIIUIIIK, OMIpIiH MOHI, TAHAAY, CaHa.

P.M. Illapuniosa, JI.I'. lllopman6aesa, E.H. BneBa, O.M. XMenbHULIKAs

CBo00012a Kak counaabHO-PUI0COPCKA KATErOpUs
(cpaBHUTEJbHBINA AHAJN3 WAl HHTEJUTUTeHINH AJiam U pustocopun
¢ppannysckux sx3ucrenunaancTos A.Il. Caprpa u A. Kamio)

B cratbe packphITHI MOAXOB! K TIOHUMAHHIO CBOOO/BI KaK COLUAIBHO-(UIOCO(PCKON KaTETOPUH C TTO3HIHH
Ka3aXCKOM WHTEJUTMreHIUH MapTuu Anam u (uiaocopoB-sx3ucreHnanuctoB ®panmmu (A. Kamro, XK.II.
Captp), IPOBOIATCS CONOCTABICHHUS W CPABHUTENBHBIA aHAJIN3 B IOHUMaHHH (eHOMeHa cBoOobl. B ncto-
pun prIT0coCcKoil MBICIN TIOHATHE «CBOOOIa» TPOILIO JJIUTENBHYIO 3BOJIOIHIO, OBLIO MPEIMETOM TIy0o-
KOTO HayYHOT'O OCMBICIIEHHUS. DTOT HAyUHBIH HHTEpeC COXpaHMIICS U O HacTosmero Bpemenu. C uccienoBa-
TENILCKOW TOYKH 3pEHHs MBI IT0JIy4aeM He TOJBKO CPEACTBA, C MMOMOIIBI0 KOTOPBIX, BO3MOXHO, Oojiee yriyo-
JICHHOE NMOHMMaHue ()eHOMEeHa CBOOO/IbI, HO M BO3MOXKHOCTH MOHSTH HAIlly COBPEMEHHOCTh. W IefHBIM BIOX-
HOBUTeEJIeM, JIHJepoM napTuu Anant 66u1 Annxal bykeiixan. DTo BbIIArOLIAsCs TUYHOCTD B HCTOPHUHU HAILIETO
rocyaapcrtna, Oiaronapsi eMy M APYTHMM IPeICTaBHTESIM Ka3axCKOW MHTEUIMICHIIMK ObLT 3ayioxkeH (yHaa-
MeHT HezaBucumoctn. ®unocodekue kormennuu ¢ppaniy3ckux sx3uctenuamctos XK.I1. Captpa n A. Ka-
MIO B KOHTEKCTe IPoOIeMbI CBOOOIBI BBI3BIBAIOT TITyOOKHI HCCIIeIOBAaTEILCKHI HHTEPEC HE TOIBKO MOTOMY,
YTO PacCMaTPHUBAIOT CYITHOCTh YEIOBEYECKONH CBOOOBI, HO M ACHEKTHI MPOSBICHNS CBOOOABI B YCIOBHSX CO-
[MUATBLHBIX U3MEHEHU.

Kniouesvie crosa: ¢unocodus cBoboabI, kareropus, He3aBUCMMOCTh, HEOOXOAUMOCTh, OTBETCTBEHHOCTH,
MapTHs «AJaIn», SK3UCTCHIINAIN3M, a0Cyp/I, CIIPABEITUBOCTh, CMBICI KH3HH, BHIOOD, CO3HAHUE.
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