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Linguistic and philosophical features of transferring the “conscience” concept from
English into Russian

The theoretical significance of the study lies in the further development of the methodology and terminology
of linguo-philosophical studies. Theoretical generalisations of the study can serve as a basis for the synchron-
ic and diachronic study of linguo-philosophical concepts and conceptual spheres functioning in the collective
consciousness of society and the individual consciousness of native speakers, while modelling the genre and
discursive pictures of the world. The practical significance of the study lies in the possibility of applying its
results in lecture and seminar courses in general and specific linguistics, in the course of lexicology, in special
courses in linguo-philosophical conceptology, sociolinguistics, ethnolinguistics, intercultural communication,
when writing term and diploma papers by students of language universities. The worldview, in equal measure
linguistic and conceptual, can be regarded as a synthesis of objective and subjective principles, since the ob-
jective world is reflected in it through subjective vision. In addition, the worldview includes the comprehen-
sion of the concepts of the world of ideas — first of all, the moral and ethical conceptual sphere, which also
includes the concept “conscience”. The worldview as the content of active consciousness develops at all stag-
es of a person’s life, from infancy to old age, moving from linguistic, apperceptive for a native speaker, to
conceptual, perceptual for a carrier of experience.

Keywords: linguo-philosophy, concept, translation, conscience, analysis, transmission, feature, selection,
translator, perception, society.

Introduction

Introducing the term “concept” into the discussion, it is necessary to mention its inextricable relation-
ship with the idea of a person’s linguistic picture of the world, which affects the main problem of modern
linguistics and related sciences, which is the still open question of the relationship between speech and di-
rectly cognitive processes, human thinking in general. The concept is a broader and more multi-layered con-
cept than the word, consciousness singles out the concept as knowledge about a certain subject that does not
necessarily exist in reality, such as the concept of “conscience”, but is cognizable as a component of human
existence. Comprehending the idea of the “internal form of language”, W. von Humboldt wrote: “The word
is not the equivalent of a sensually perceived object, but the equivalent of how it was comprehended by a
speech-creative act at a particular moment of the invention of the word” [1]. The concept is “the most gen-
eral, maximally abstracted, but concretely represented idea of an “object” in the totality of all valence bonds
marked by national and cultural marking” [2]. Qualitatively different elements in the very structure of the
concept, namely, etymological, associative, conceptual, figurative, value, historical, make the depth of this
term obvious and outline the range of interdisciplinary problems for which this concept is used [3].

Brief Dictionary of Cognitive Terms, edited by E.S. Kubrikova gives a definition of the concept as a
“quantum of knowledge” [4]. The totality of such quanta of knowledge makes up a picture of the human
world because every element of being, imaginary or real, is able to become an object of a concept through
which consciousness displays and designates the world and its categories. The picture of the world can also
be designated as a set of concept spheres, since concepts, being attributed by consciousness to certain aspects
of being, are combined, first of all, into associative sets, forming horizontal connections [5, 6]. Thus, the
concept of “conscience” can be put on a par with the concept of “sympathy”, and this series will represent
the concept sphere of moral and ethical categories. In this aspect, the concept sphere can be considered as a
kind of semantic field, which, in its essence, is the concept itself.

The concept of a concept, although it goes beyond the scope of linguistic science, is mediated by lan-
guage to the same extent as the picture of the world as a whole, consisting of many concepts. Since all hu-
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man cognitive activity is mediated by linguistic means, language is considered as containing its own designa-
tion of the surrounding world. Within the system of language itself, a linguistic picture of the world is distin-
guished, and the picture of the world, compiled by a person subjectively and mediated by him through the
means of language available to him, is called conceptual. Two different but interconnected pictures of the
world cannot replace each other, like apperception and perception.

The roots of ideas about the picture of the world lie deep in the history of science, striving for the be-
ginnings of philosophical thought, however, the main ideas were outlined in the works of thinkers of the 19th
century [7], and the idea that language itself imposes its own philosophy on the speaker was clearly formu-
lated by G.K. Lichtenberg at the end of the 18th century: “Our false philosophy finds its embodiment in our
entire language; we cannot think, so to speak, without thinking wrongly. We lose sight of the fact that what-
ever we talk about is philosophy in itself” [8]. In modern times, the development of this term in philosophi-
cal linguistics begins with an article by B.L. Whorf [9] “Linguistics and Logic”, in whose context the princi-
ple of “linguistic relativity” was applied by his followers. These ideas are widely known under the name
“Sapir-Whorf hypothesis”, which was introduced by G. Hoijer, a student of E. Sapir [10].

Experimental

The purpose of the study is to identify and analyze the features of the transfer of the concept of “con-
science” from English into Russian, taking into account the differences between the structures of the moral
and ethical concept spheres of the Russian and Anglo-Saxon worldviews in the diachronic aspect and syn-
chronous cut, including not only ethnolinguistic, cultural, and historical, but also philosophical, psychologi-
cal aspects. The study revealed the etymological, associative, conceptual, figurative, value, historical ele-
ments of the concept of “conscience”, the main cultural factors that determine the process of development of
the moral and ethical concept sphere of the people, the effectiveness of the diachronic approach in the analy-
sis of moral and ethical concepts was proved, as well as the relationship between the development of the
structure of the concept “conscience” and historical changes in lexical paradigms interacting with it in the
language was described.

The object of the study is the structure of the concept of “conscience” in the English and Russian moral
and ethical concept sphere in the diachronic and synchronous aspects. The subject is the mechanisms and
features of the translation of the concept “conscience” in the context. In the theoretical and methodological
aspect, this study is based on works on linguistics [11-15], linguoculturology [16, 17], ethnolinguistics [18],
philosophy of language [19], theoretical semantics [20], the theory of psychoanalysis [21], and philosophy
[22].

To build the structure of the concept of “conscience” and its concept sphere, we analyze its semantic
field, reconstruct its etymological component, and identify the horizontal links of the associative series. The
main methods in this study were the linguistic methods of historical-etymological, conceptual, contextual,
interpretative, component and definitional analysis.

Materials for the study were taken from two groups of sources:

— etymological, explanatory, phraseological dictionaries of the Russian, Old Slavonic, English, and Lat-
in languages, English-Russian dictionary, encyclopedias, and reference books [23-27];

— articles of the English-language press (Forbes, Popular Mechanic, Travel + Leisure, Sonoma State
Star), from which sentences and syntactic constructions were selected by the method of representative sam-
pling, erroneously realizing the concept of “conscience” studied in this article [28—31].

The scientific novelty of the study lies in the fact that it implements for the first time a diachronic ap-
proach in the analysis of linguistic and cultural features of the transfer of the concept of “conscience” from
English into Russian and emphasizes the relationship between the development of its structure and diachron-
ic changes in the picture of the world of native speakers.

As a hypothesis, the authors put forward the idea that when transferring the concept of “conscience” in-
to the Russian language, it is necessary, first of all, to consider it as part of the moral and ethical concept
sphere, which is the basis of values for the language picture of the world. The process of development of the
concept of “conscience” was predetermined its original position, which was etymologically determined at the
stage of tracing from Greek to Old Slavonic, but even when the conditions for the life of the language com-
munity changed, despite the processes of simplification of the Old Slavonic language on its transition to
modern colloquial Russian, the concept of “conscience” retained its role and extralinguistic meanings of spir-
itual culture, while not being the central component and dominant of the moral and ethical concept sphere.
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Results and Discussion

Adhering to this hypothesis and principle, linguists and philosophers consider the nature of the vision of
the world among multilingual peoples through the prism of consciousness determined by the various categor-
ical systems of these languages, since the native speaker of the language has a certain “system of concepts”
and “worldview”, and grammar and logic are not able to reflect reality, varying randomly from language to
language. In other words, “we see, hear and generally perceive the world around us in this way and not oth-
erwise, mainly due to the fact that our choice in interpreting it is predetermined by the language habits of our
society” [16]. The predetermination of language habits in the Russian language is actualized by the general
high predictability of the continuation of statements, to which many morphological, derivational, lexical and
syntactic features of the Russian language are subject, which is confirmed by the studies of modern linguists
[13-15].

The predecessor of the hypothesis of linguistic relativism is the ideas of W. von Humboldt about the
“spirit of the people”, reflected and embodied in the folk language, inexpressible in another incarnation [1].
Despite the fact that the philosopher emphasized the influence of this spirit on the very construction of
speech and called the one-sided idea that the originality of the national character is manifested only in the
formation of concepts, his followers, among them A.A. Potebnya, in their research focused primarily on the
internal form of words, and not on the language itself [11]. M.Ya. Bloch in his work “The Concept and Pic-
ture of the World in the Philosophy of Language” concludes that the higher the intellectual level of a person
in his development, the further his picture of the world is separated from the linguistic one in the sense that
its conceptual part, decreasing with experience its dependence on linguistic, subordinates it at some point to
itself because the true wisdom of a person as a native speaker is to see the true nature of things behind lex-
emes and concepts [19].

The lexemes “conscience” and “sovest” from the point of view of historical grammar. The Cambridge
Educational English-Russian Dictionary [25] translates the English word “conscience” as “conscience”, giv-
ing the definition “the part of you that makes you feel guilty when you have behaved badly”, that is, “a part
of yourself that makes you feel guilt when you did something wrong”. Behind the definition, the dictionary
entry gives the word conscience in a clarifying context: “a guilty conscience”, and also gives two phraseo-
logical units in an explanatory context: “My conscience is clear because I’ve done nothing wrong” (“My
conscience is clear, because I did nothing reprehensible”) and “If something is on your conscience, it makes
you feel guilty”. The accuracy of the examples given in the dictionary entry allows the authors to immediate-
ly outline the features of the moral and ethical concept sphere of “conscience”, which also includes the con-
cepts of “purity” and “guilt”.

The English word “conscience” comes from the Latin “conscientia”, formed by the prefix com-, bearing
the connotation of compatibility, from the verb scire — “to know”, from which the word “science” — “sci-
ence” comes from [27]. However, the Roman word, in turn, is a literal translation and tracing paper from the
Greek word “cuveidnois” (syneidesis), which meant sharing knowledge with oneself. The metaphor, en-
trenched in the classical Athenian theater, meant that you need to imagine yourself as two people: one who
has a secret, and one who shares this secret with him [17]. In ancient Greece, conscience was not considered
a consistently correct guide to action, and its mistakes were also made. The Romans adopted this concept in
their own way, traditionally emphasizing the knowledge of one’s own merits rather than shortcomings: Sen-
eca and Cicero considered conscience primarily as a source of human self-satisfaction [32]. However, it is
important to note that the emphasis on a split personality, reminiscent of modern Freudianism, was already
made at the stage of the birth of the word.

The Old Church Slavonic word “svest” is also a direct copy from the ancient Greek syneidesis and uses
the same means as Latin: a prefix that has a connotation of compatibility, and a substantive from the verb “to
know” (Old Church Slavonic “to know”, from the Proto-Slavic védti), that is, “know” [23]. “Conscience +
message” was literally invented to translate a biblical concept into the language of a baptized people. Old
Slavonic dictionary, compiled from manuscripts of the 10th-11th centuries [33], gives three definitions of the
word “svest”: 1. consciousness, thought; 2. conscience; 3. evidence, confirmation. In a separate article, the
absolute synonym “svkd” (conscience) is given, which clearly demonstrates the same root of “conscience”
with the word “witness” (witness), denoting one “who also knows”. It is worth paying attention to the formal
changes that have taken place in this word: from the point of view of historical grammar, the Old Slavonic
sound [k] in the syllable -Bb- moved to [e] and, being in a weak position before the stressed syllable, became
like [and], which was fixed first in writing, and then in grammar as an established fact. However, for this
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study of the concept of “conscience”, it is especially interesting and symptomatic that the phonetic changes
caused by the formation of the modern Russian literary language through the folk and simplified form of the
Old Church Slavonic language created homonymy with the verb “see”, that is, physically perceive reality by
one of the organs feelings, and not figuratively comprehend it with linguistic categories, know and be in
charge.

The presence of a “witness” in a number of cognate words and the semantic field of the concept “con-
science” makes it possible to immediately move from Christian ethics to the concept of “superego” associat-
ed with conscience. Sigmund Freud, criticizing contemporary Christian society, wrote in his work “Dissatis-
faction with Culture”: “The more virtuous a person is, the more severe and suspicious the conscience be-
comes. Those who have gone further along the path of holiness accuse themselves of the worst sinfulness.
Virtue is deprived of part of the reward promised to it, the obedient and abstemious “I” does not enjoy the
trust of its mentor, and in vain tries to earn it” [21].

Although at the morphological level in the word “conscience” the addressee with whom knowledge is
shared is not formally specified, and conscience is traditionally perceived as an archaic concept associated
with ideas about God in the Christian tradition or superego in psychoanalysis, even a superficial etymologi-
cal analysis allows us to state in the concept “conscience” the presence of another, the Witness as an existen-
tial threat to one’s own freedom. From the point of view of psychology, this indicates that the concept of
“conscience” includes both introspection and self-esteem, which are conceptually distant functions.

The concept of “conscience” in the minds of native speakers of the Russian language is associated with
a clear idea of a subject that functions inside and independently of the will of a person: conscience torments,
conscience commands, conscience wakes up, conscience does not let to sleep, conscience prompts. However,
the idea of the localization of this subject is vague: somewhere near the soul, but by no means in the head.
E.V. Uryson in his work “Problems of the study of the language picture of the world. Analogy in semantics”
considers the concept of “conscience” on a par with the invisible organs inside a person, on a par with the
soul, mind and memory. The basis for considering “conscience” in the context of “naive anatomy” is the es-
tablished connection with the category of state: conscience is calm, conscience is clear. However, the re-
searcher emphasizes that the main characteristic feature that distinguishes conscience from naive concepts of
human organs lies in active subjectivity, conscience appears as “a kind of being inside a person, even as a
person inside a person” [20].

At first glance, conscience, as a concept from the moral and ethical concept sphere, is associated with
the soul: according to the definition of V.I. Dal, in the explanatory dictionary of the living Great Russian
language, is “a secret of the soul, in which the approval or condemnation of every act is echoed” [24]. For
example, the feeling of shame, being associated with “conscience” even at the phraseological level (“no
shame, no conscience”), is localized in the soul (“shame was born in the soul”’). However, a detailed analysis
reveals the same feature that the concept of “conscience” is neither a receptacle for feelings, nor its source,
nor a feeling as such, it only makes a person experience them [12]. Thus, we can conclude that the concepts
of “shame” and “conscience”, although they are in the same semantic field, do not belong to the same con-
cept sphere.

The concept of “conscience” seems to the native speakers of the Russian language to be something akin
to the voice of reason because it formulates a moral judgment about oneself as a rational thesis to the same
extent. The functional similarity of the inner voices that instruct a person ends where conscience, unlike the
voice of reason, is capable of causing a person severe mental suffering in the well-established phrase “pangs
of conscience”. The difference between the two essences lies in the fact that a person, having free will and
preferring some mundane, worldly values instead of moral and ethical values, is able to make contact with
conscience, as evidenced by stable phrases: concession of conscience, deal with conscience, lull conscience
[20]. It is important to note the presence of the subject and object of action in the above examples, which
again reminds us of the idea of conscience as a “man within a man” since the concepts of “deal” and “con-
cession” are included in the same concept sphere with “self-interest”, “profit”, “loss.” Conscience is personi-
fied as a subject having its own motives.

The concept of “conscience” in the Russian language as an idea of the Other in the philosophy of exis-
tentialism. Having revealed the nature of the word “conscience” from the point of view of historical grammar
and its direct relationship with the lexeme “witness”, it is worth considering in more detail this figure of an
observer in the life of a native speaker of the Russian language. In phenomenological ontology, the figure of
the other, explored in the works of J.-P. Sartre plays an important role. Before starting the creation of a “gen-
eral theory of being”, the philosopher set himself the task of considering the structure of being for the Other,
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trying to answer metaphysical questions about the reason for the existence of the Other and its probability. If
a person feels being considered, then there is an Other who is looking [22]. In the context of the visual per-
ception of the other, it is worth noting the already mentioned homonymy with the verb “see”, which arose in
the word “witness” with the same root as “conscience” in the process of the formation of the modern literary
Russian language [33]. And vice versa, | define myself through feelings of a non-physical nature: shame,
pride, anxiety for my “considered” moment of being makes the I an object in relation to another.

Every object in the world is probabilistic. Being a subject and not an object, the other is always certain,
his presence is obligatory. Not being attached to anything physical, the other proves its existence through the
absence, since the absence in the philosophy of J.-P. Sartre is a connection that is an aspect of fundamental
presence: the other, being absent, cannot but exist. The look of the Other is incalculable, which allows us to
consider the subject as a collective phenomenon: “It is more about an imperceptible, fleeting and omnipres-
ent reality that realizes our unrevealed Self before us and which cooperates with us in creating this Self that
eludes us” [22]. With cooperation in the creation of one’s Self, one can compare the essence of the interac-
tion between a person and conscience in the above-mentioned stable phrases “a deal with conscience”, “a
concession of conscience”, in which conscience is subjectivized as having its own motivation and benefit,
while at the same time being an object in relation to the initiator of the interaction, going to “deal with con-
science” [20]. The objectification of the other, according to J.-P. Sartre, can only happen to avoid shame and
fear. “Shame, fear and pride are, therefore, my initial reactions; they are only the various ways in which |
recognize the other as a subject beyond my reach, and involve an understanding of myself that can and
should serve as a motivation for me to constitute the other as an object”.

The corporality of the other is an important aspect of considering the concept of “conscience” from the
point of view of ontology. In the constant attempts of the Other to objectify the I (and vice versa) for J.-
P. Sartre it seems impossible to connect consciousness and body indirectly, since in reality this body belongs
to another: “It is the whole being for itself that must be the body and must be consciousness: it cannot be
connected with the body. Likewise, being for the Other is wholly a body. To the conclusion of the philoso-
pher that his body is identical to the body of the Other, it is worth adding the context of “naive anatomy”, in
which the concept of “conscience” was considered above. Conscience, being localized somewhere inside a
person, having the properties of calmness and purity and the ability to cause anxiety to a person, is not a feel-
ing or a container for feelings [12], conscience for a native Russian speaker appears as “a person inside a
person”.

Confusion of the concepts of conscience and consciousness in the English language through the sub-
stantiation of the lexeme “conscious”. In English, the word “conscience”, which translates as “conscience”,
even native speakers confuse it because of its consonance with another part of speech, the adjective “con-
scious”, that is (“conscious”) so often that there is a separate reference entry in M. Webster’s explanatory
dictionary [26]. The article provides indicative examples for this study of the erroneous use of the word
“conscience” (“conscience”), used in the meaning of consciousness: “Be sure that you are clearly communi-
cating by being conscience of your body language” [28] — “Be sure of your clear communication being the
conscience of your body language”. Obviously, the author from Forbes magazine had in mind the partici-
pant’s understanding of their body language, but if the native speaker was not embarrassed by this pun, then
he should surprise the potential translator of this article into Russian.

The next example is an article from the Popular Mechanic magazine, in which, for an attentive connois-
seur of English, there is also an error: “And many cost-conscience homeowners are considering solar panels,
which convert the sun’s energy into clean electricity” [31] — “And many conscientiously priced homeown-
ers are considering solar panels that convert solar energy into clean electricity”. The literal translation imme-
diately makes it clear that the price of solar energy has nothing to do with conscience, and homeowners, ob-
viously, were described by the author as frugal, that is, conscious of their needs and expenses.

There are also reverse examples in which the word “conscious” (“conscious”) is used in the meaning of
conscience: “Two years ago, a traveler with a very guilty conscious mailed back a stone they had stolen on
vacation a year earlier” [30] — “Two years ago, a traveler with a very guilty conscience mailed back a stone
he had stolen on vacation the year before”. In this quote, even without taking into account the gross error and
the substantivization of the adjective “conscious”, it should be noted how the additional lexeme of guilt
(“guilty”) is used to denote conscience.

The last example of the problem of the difference between “conscience” and “consciousness” by native
English speakers is an article from the student newspaper of Sonoma State University (California, USA):
“Covergirl is not only affordable and a popular drugstore brand but now it comes with a clear conscious
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when picking their products off of the shelves” [29] — “Covergirl is not only an affordable and popular
pharmacy chain, but now with pure conscience when she takes her products off the shelves”. Here the word
“conscious”, used by the author of the article instead of “conscience”, would be appropriate, if not for a clari-
fication about the property of purity received by conscience.

Thus, it can be concluded that English speakers often have difficulty in differentiating lexemes for the
designation of conscience and consciousness. The English-Russian dictionary [25] gives examples of the

2 13 2 13

phrases “conscious decision”, “conscious choice”, “conscious effort” (“conscious decision”, “conscious
choice”, “conscious effort”), which demonstrates the isolation of knowledge on the subject of action, lack of
active interaction with the Other.

Conscience as an understanding of the requirements and proof of the existence of “law”. Nowadays,
people use the concept of “conscience” to determine certain moral and ethical norms accepted in society.
Taking into account the fact that in both Russian and English this word is borrowed, tracing from the ancient
Greek “ouveidnois” and mediated by Old Church Slavonic and Latin, respectively, it is worth considering in
more detail the processes in which the ancient Greek pagan syneidesis was mediated and adapted by Chris-
tian teaching through bible translations. For a Christian, the concept of “conscience” is traditionally and in-
extricably linked with the “voice of God” inside every person, believer or non-believer, however, modern
theological studies prove that the Apostle Paul in the Epistle to the Romans, speaking of the presence of
“syneidesis” among the Gentiles, only tries to prove the existence God-given law, nomos (‘“vouoc”) [34].

For a Christian, only God is the true judge, and conscience, as a human phenomenon, is capable of
making mistakes. Conscience is understood as the ability of the will to perform right actions or the habit of
judging the correctness of actions, ideas about which did not disappear in the human soul after the fall. The
conscience (“syneidesis”) of the pagans, according to the Apostle Paul, is proof that the law (“vopoc”) is giv-
en by God to every nation: “Conscience is not a source of revelation, but an understanding of the specific
requirement of God” [34]. It is important to note that we are talking about the Greek pagan term “syneide-
sis”, mediated for the spread of Christian teaching, while the Church Slavonic word “conscience” was medi-
ated by the pagans through the same-root word “witness” and remained that source of revelation (fear and
shame, according to the phenomenological ontology) as an active subject, “man in man”, Other. It is signifi-
cant that modern English-language psychology also defines “conscience” as “an ability or inclination that
leads to a feeling of remorse when someone acts against their moral values, or gives a person a moral judg-
ment before committing an action”, which completely coincides with the biblical understanding. Conscience
as the ability of the will and the inclination of judgment, and in no way by the pagan splitting of human na-
ture into | and the Other.

The information obtained as a result of this analysis serves as clear evidence that not only the similarity
at the phonetic level makes native speakers confuse the words “conscience” and “conscious” even in writing,
but also fundamentally different concept spheres in which the concept of “conscience” is thought in Russian
and English. The word “conscious” is due to its wide range of meanings, from being physically awake (“pa-
tient becomes fully conscious after being administered anesthesia”) to simple awareness of the fact (“inves-
tor is conscious of risk) [25], being similar root and phonetically similar, served to blur the original concept
of “conscience” as co-presence and consciousness. In the picture of the world of an English-speaking person,
the concept of “conscience” is not in the same conceptual sphere with the “witness”, another, active subject
that makes a person feel considered, realize himself through shame and fear of an invisible observer that
threatens his freedom and being in the categories of subjectivity is objectivity, absence-presence, coopera-
tion-subordination, corporality-incorporeality. These aspects are the most important features of the transfer
of the concept of “conscience” from English to Russian [35].

Conclusions

The study showed that being a direct borrowing from Latin, the word “conscience” was not compre-
hended by the English spoken language at all stages of its development and remained unchanged from the
first written mention in the depths of the Middle Ages. The results of the etymological analysis showed that
the word “conscience” entered the modern literary Russian language in the process of its evolution from the
Old Slavonic language, which, in turn, did not borrow it through Latin, but calqued from the ancient Greek
“syneidesis” by already existing means. The concept of “conscience” has long been established in the popu-
lar mind through a variety of phraseological units and set phrases that allow linguists to consider conscience
among invisible organs in the context of “naive anatomy”, a linguistic representation of the internal structure
of a person. However, conscience, capable of disturbing a person, stands out on a par with the soul, mind,
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memory, that unique entity that is neither a source of feelings, nor their receptacle, being an active subject in
relation to the Self. The concept of “conscience” should be considered in one concept sphere with the same
root “witness”, which gives broad prospects for further interpretation of this concept in the context of the
phenomenological ontology of J.-P. Sartre. Modern linguocultural studies devoted to the problematics of the
concept of “conscience” as “a person inside a person” thesis and conceptually coincide with the theses about
the being of the Other as a constant observer, a witness in relation to which the Self is aware and forms its
being. For a native speaker of the Russian language, the familiar figure of the other can be realized through
the concept of “conscience”, which uses the same categories of subjectivity-objectivity, absence-presence,
cooperation-subordination, corporeality-incorporeality.

Nowadays, due to similarities at the level of phonetics, native English speakers often confuse the noun
“conscience” with the adjective “conscious”, even in writing, this gross lexical and grammatical error has
entered everyday life so much that there are separate reference articles on the topic of differentiation of these
concepts.
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E.A. IOnucos, K.M. bonsicoBa, C.K. PakumxanoBa

«¥KAaH» YFBIMBIHBIH aFbUIIIBIH TiJTIHEH OPbIC TiJIIHE aybICYbIHBIH
TIIAIK-GuaocoPsiiIbIK epeKuesikTepi

3epTTeyaiH TeOPHUIBIK MaHBI3ABUIBIFBI JMHIBOQIIOCO(HS MOCENeCiHIH 9AiCHaMackl MEH KaTeTOPHSIBIK all-
HapaThlH OJlaH opi JaMbITyZa JKaThIp. 3€PTTEYIiH TECOPUSUIBIK JKAIMbUIAYIApbl TYHUCHIH JKaHPIBIK JKOHE
JUCKYPCHUBTI CypeTTepiH MOJEIbIeY Ke3iH/Ae KOFaMHBIH YKBIMIIBIK CaHACHIHAA JKOHE aHa TUIIHIE cereyIi-
JIepIIiH JKeKe CaHAaChIHIA KbI3MET €TETiH JIMHIBOQMIOCO(USUIBIK YFBIMIAp MEH KOHLEMIHSIBIK cajanapibl
CHHXPOH/IBI )KOHE JIMAaXPOHIbI 3epTTeyre Heri3 0omna ananbl. JKyMBICTHIH NPAKTHKAIBIK MaHBI3IbUIBIFBI 3€pPT-
TEY HOTIDKEINIEPIH JKalIIbl JKOHE JKeKe TN OuliMi OOMBIHIIA JIEKIMSIAp MEH CEMHHapIiapia, JIEKCHKOJIOTHUS
KYPCBIH/A, IMHIBOMOJICHHETTaHY, 9JI€YMETTIK JINHTBUCTHKA, STHOJIMHIBUCTHKA, MOJICHUETAPAJIbIK KOMMYHH-
Karust OOMBIHITA apHalBl KypcTap/a, TEPMHUH jka3zy Ke3iH/e MaifanaHy Ke3eHiHIe kKOHE Tl YHHBEPCUTETTe-
PiHIH CTyIEeHTTepiHiH OasHIaMalapbl MEH TE3UCTEpiHAe KOJIaHa aryblHaa. JyHHEHIH CypeTiH TUIIIK jKoHe
KOHIIENTYaJIIbl KaFbIHaH OipAell 0OBEeKTHBTI KoHE CYOBEKTHBTI NPUHIUNTEPIIH CHHTE31 pEeTiHAe KapacTbl-
pyra 6osapl, OMTKeHI 00BEKTUBTI AYHHE OHIA CYOBEKTUBTI KO3Kapac apKpuibl Oclineneneni. Connmaii-ak ay-
HHE CypeTi uiesap aJaeMi YFIMAAPBIH TYCIHYII — €H aJIbIMeH «ap-YKIaH» YFBIMBIH KAMTHTBIH MOpab-
JIBIK-9THKAIIBIK KOHLENIHs cepachlH KaMTUABL. bernceHi caHaHbIH Ma3MyHBI peTiHIer AyHHE CypeTi agam
eMipiHiH GapJbIK Ke3eHIepiHae, coOu Ke3iHeH OacTarl, KapTaiifanra JIeiiH JaMuabl, aHa TUTIHIE Cceineyii
YILIH JMHTBUCTHKAIIBIK, alllIePLENTHBTI, TOKipHOe neci YIiH KOHIeNTyall/ibl, IepHEeNTHBTI KopiHicke aybica-
Il 3epTTey MatepHuaniapbl « IMHrBOMOICHHETTaHy», «KOTHUTHBTIK JIMHIBUCTHKAY, «TiJ] jKoHE MoJeHHeTa-
paJIbIK KOMMYHUKAIHS» TIOHJIEPiHIH XKeKeJereH Oeimaepi OoibIHIIA OKY KypaliblHa HeTi3 0oJia aasl.

Kinm ce30ep: nmuHTBOGMIOCO(HS, KOHIENT, ayaapMa, YKIaH, Talnay, *KeTKi3y, epeKIlelNiK, Tagaay, ayaap-
Marlsl, KaObUIIay, KOFaMm.

E.A. IOnucos, K.M. bonricoBa, C.K. PaknumikaHoBa

JIuursopuiiocopckre 0COOEHHOCTH MepeIadyu KOHIENTA «COBECTb»
HA AHTJIMICKOM U PYCCKOM fI3bIKaX

Teopernyeckas 3HaUUMOCTb HCCIEAOBAaHUSA COCTOUT B JalbHEHIIEM Pa3BUTHH METOAOJIOTUH U KaTeropualb-
HOTO arnmapara JIMHTBOKYJIBTYpOIOTHH. TeopeTndeckre 0000meH s HCCIET0BAHIS MOTYT IIOCITYKUTh OCHO-
BOH NIpH CHHXPOHHYECKOM U JIHaXPOHUYECKOM H3YUCHUH JIMHIBOKYIBTYPHBIX KOHIENTOB M KOHIENTOC(hED,
(YHKIMOHHUPYIONUX B KOJUISKTHBHOM CO3HAHHUHM COILMYMa M WHIWBHIYaIbHOM CO3HAaHUM HOCHTENEH S3bIKa,
IIPU MOJEIMPOBAHUH KAHPOBBIX U JUCKYPCUBHBIX KapTHH MHpa. [IpakTudeckas 3HaunMOCTh pabOTHI 3aKIIIO-
YaeTcsl B BO3MOXKHOCTH NPUMEHEHHSI HTOTOB HCCIICJOBAHUS Ha JICKIMOHHBIX M CEMHHApPCKHUX Kypcax Mo 00-
IIEMY U YaCTHOMY SI3bIKO3HAHMIO, Kypcax JIEKCUKOJIOTHH, CIIELKYPCax 0 JIMHIBOKYJIBTYPHOM KOHLENTONO-
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TMH, COIIMOJIMHIBUCTHKE, STHONMHTBUCTUKE, MEXKYJIbTYPHOH KOMMYHUKALUH, TIPU HATIUCAHUU KYPCOBBIX H
JUIUIOMHBIX pabOT CTyIEHTaMM S3bIKOBBIX By30B. KapTuHy Mupa, B paBHOI Mepe SI3BIKOBYIO M KOHLENTY-
aJIbHYI0, MOJKHO paccMaTpHUBaTh KaK CHHTE3 OOBEKTHBHOTO M CyOBEKTHBHOTO Hayal, MOCKOJIbKY B HEel Io-
CpeICTBOM CYOBEKTHBHOTO BHICHHS HAXOIUT OTpakeHHEe 00beKTUBHBIA Mup. Takke KapTHHA MHpa BKIIIOYa-
eT B ce0sl OCMBICIICHNE HMOHATHH MHpa HIeH, NMpekae BCero, MOpPaJbHO-3THUECKOH KOHIENTOChEepHl, Kyaa
BXOJUT U KOHIENT «coBecTH». KapTuHa Mupa B KauecTBe COJEpAKAHUSI aKTUBHOI'O CO3HAHMsI pa3BUBACTCS Ha
BCEX JTalax XKU3HU YeJIOBEKa, OT MJIQJICHUECTBA JJO CTAPOCTH, IBUrasCh OT SI3bIKOBOM, allepLEeNTUBHON I
HOCHTEIS S3bIKa, K KOHLENTYyaJIbHOM, MepHEeNTUBHOM A HOCUTENS OnbITa. MaTepuansl HCcleJOBaHUS MOTYT
CTaTh OCHOBOH [UIsl yueOHOro MOCOOHS MO OTAEIBHBIM pa3aenaM JUCHUIUIUH «JIMHrBOKyIbTyposorusy, «Ko-
THUTHUBHAS THHTBUCTHKAY, «SI3BIK U MEXKYNbTYPHAst KOMMYHHUKAIHSD».

Kniouesvie crosa: muareodunocodus, KOHIENT, EPEBOI, COBECTh, aHAIM3, Iiepeiada, 0COOEHHOCTb, T0A00D,
MEPEBOIUUK, BOCIIPUATHE, OOIIECTBO.
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