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Transformation of the system of value preferences
in the conditions of the urban environment

The article deals with the topical issue of the influence of the metropolis and its socio-cultural space on the
outlook, values and lifestyle of citizens, analyzes the transformation of value preferences of society through-
out the history of the urban process. The authors analyze the cultural processes associated with the develop-
ment of the urban environment, which contributed to the change of value preferences and the cultural appear-
ance of the city, and the reverse influence of new cultural and moral aspirations on the development of the
urban environment. Carrying out the idea of the mutual influence of the urban environment and the value sys-
tem, the authors emphasize that the result of these interrelated processes is a special socio-cultural space with
intellectual, linguistic, moral, ethical, communicative and other characteristics. It shows the aggravation of
contradictions in the development of cities, the insolubility of some problems in a particular historical period.
The authors describe in terms of “cultural proportionality” and “cultural centrality” the realities of the emerg-
ing type of society and the urban environment, which are characterized by changes in the degree of mutual in-
fluence and the system of moral priorities. In the article, the negative consequences of the development of the
metropolis are also determined along with the positive side of the development of the urban environment. The
authors focus on socio-cultural transformations in the conditions of a megalopolis that affect the manifesta-
tion of the crisis of spiritual culture, and emphasize the need to harmonize traditional values and modern
moral innovations in order to prevent the deformation of the spiritual potential of the population of cities and
megacities.

Keywords: anthropological approach, city, urban environment, urban space, comparative approach, infor-
mation society, cultural dimension, cultural centrality, cultural landscape, megapolis, socio-cultural space,
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Introduction

The theme of the city as a subject of socio-philosophical attention has been relevant for thousands of
years: Plato's “ideal city”, Al Farabi's “virtuous city”, Augustine's “City of God”, “City of Earth”, Le Corbu-
sier's “vertical garden city” and many other ideas of forms of social community are proof of this.

The relevance of the topic under study today is confirmed by a wide range of urban issues in various
fields of science and practice: “urban studies”, “urban planning”, “urban design”, “urban sociology”, “urban
anthropology”, “urban ecology”. The United Nations Human Settlements Programme, resolutions of interna-
tional urban forums and congresses have also confirmed the attention to the topic of cities and megalopolis in
the XX-XXI centuries. The study of the socio-cultural space of the megapolis is of theoretical and practical
importance for Kazakhstan, where the observed trend towards megapolization entails a change in lifestyle,
the possibility of transformation of traditional values and deformation of the spiritual world of people, their
social adaptation.

A significant range of issues is generated by an attempt to determine the prospects for the development
of the city, the urban environment. Understanding of the role of the division of labor, developed once by
K. Marx and F. Engels, in the emergence of cities, certainly allows us to recognize economic processes as
the cause of urbanization processes as a priority. At the same time, it is worth paying attention to the model
of the “garden city” by E. Howard and to the socio-psychological perspective of the consideration of urbani-
zation by E. Durkheim, F. Tennis, etc.

Today, the relevance of the problem under study is due to the mission of culture of the XXI century. If
the acceptance of cultural proportionality and cultural centrality as essential aspects of the relationship be-
tween a person and a city in which mutual alienation is overcome really becomes a necessity of methodolog-
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ical culture, the idea of the status of culture as a strategic resource of the modern economy will not be utopi-
an. Otherwise, these ideas are much more utopian than the ideas about a virtuous city, about a bright com-
munist future.

Research methods

The authors of the article carried out a retrospective review of the history of the urban process and the
evolution of the idea of a perfect city on the basis of a comparative approach, which allowed analyzing and
evaluating the influence of value preferences on the main characteristics of the city. The appeal to anthropo-
logical, humanistic, culturological approaches that perceive a person as the highest value of the city focused
on cultural proportionality and cultural centrality. In the study of this topic, such methods were used as theo-
retical and general philosophical analysis (system method, analysis, synthesis, observation, etc.)

Results and discussion

The city is a socio-cultural formation. “From the point of view of the sociological approach, the socio—
cultural space of the city is a way of appropriation, social organization and structuring of the living space of
people” [1; 10]. The synergetic approach allows us to conclude that bifurcation has determined the dominant
direction of progress while maintaining and increasing the multi-vector nature of the possible genesis and
development of the city. The comparative approach makes it possible to compare the systems of value pref-
erences of a particular era. Based on these provisions and referring to the well-known facts of the history of
urbanization, we draw attention to the following: on the one hand, the urban environment forms a certain
culture of the city, and on the other hand, attitudes, values and beliefs play a significant role both in social
progress in general and in the development of the city in particular.

Ancient Egyptian culture is rightfully considered the brightest example of urban culture. The Egyptians
are pioneers of urban planning, which reflects the contradictions of the worldview of representatives of the
oldest civilization, who created temples of religious culture and temples of entertainment. The successive
polytheism and monotheism were reflected in the construction of temples, in the lifestyle of the elite and
commoners. The monotheism introduced by Akhenaten, who renounced the god Amon and worshipped the
one sun god Aton, was not supported by the population and was abolished by his son Tutankhamun.
Akhetaton, built by Akhenaten, was abandoned after his death and remained unfinished, so subsequent gen-
erations reacted to Akhenaten's monotheism and wished to return the former gods.

Archaeological excavations allow you to get acquainted with the history and culture of cities during the
reign of Ramses Il, who ruled for about 60 years, during which there was not a single war, which contributed
to the formation of a belief about the possibility of resolving contradictions peacefully and a tolerant attitude
towards the Other. Later, when Alexander not only conquered Egypt, but also preserved its traditions and
culture, Alexander would be considered a liberator, and Alexandria, built by him, would become the center
of ancient culture, and Alexander would be elevated to the status of god.

The formation and development of cities in Mesopotamia went through several stages. “The first stage
(formation) — IV thousand BC — the first half of the | thousand BC. Already at this stage in the oldest areas
of civilization — in Mesopotamia — large centers are distinguished — Ur, Uruk, Erech, etc. The area of in-
dividual settlements by the beginning of the second millennium reached more than 200 hectares (Erech —
3000 BC — 210 hectares). At the end of the 11l — lii thousand BC, a completely new space of the spiritual
life of the city begins to form. Ideas and images change. Myths repel the world of the city from the former,
referring it to the creation of a Divine, different from the former settlements. The people of Ur and Larsa are
the people of the city” [2; 15-16]. As you know, in patriarchal epochs, the vast majority of cultures tended to
be closed, which on the one hand manifested itself in the self—worth of the family, and on the other hand, in
some cases gave rise to prolonged stagnation, movement “in a circle”. This was primarily the case in the
East.

Let's remember the Greek city-polis and their architecture, sculpture, philosophy and science, poetry
and drama, let's remember the cities of Ancient Rome. For Aristotle, the political, democratic value is the
polis, which “represents the highest form of all possible types of human communities as a community of free
people” [3]. In other words, freedom is the highest value. According to Aristotle, the goal of every communi-
ty is the good and the highest good of man is the intelligent activity of people. Everything else has meaning
and value in relation to this supreme good, which is unconditional [4].

Ethical virtue in Aristotle's teaching is a measure, a “golden mean” between two extremes — €XCESS
and lack. As we can see, Aristotle’'s moral values are prevailing. In Athens, the achievements of ancient
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Greek culture were mainly associated with this constant struggle, which mobilized the creative potential of
people involved in the dynamics of the contradiction between the polis and the city [5].

Today, for many researchers, the negative impact of the contradictions of the urban environment is ob-
vious not only on the individual, but also socio-cultural, financial, economic and political processes caused
by the specifics of a multicultural metropolis. Well-known American economists, political scientists, sociol-
ogists give a positive answer to the question: “Is it possible to transform culture with the help of political or
other tools and remove obstacles that arise in the way of progress, how cultural values and attitudes contrib-
ute to or hinder progress” [6; 12].

It is impossible to overestimate the role of ancient culture, which determined the future of European
civilization. This role of antiquity is especially succinctly represented in the concept of axial time. Axial time
is the time of outstanding discoveries, the appearance of the first philosophical doctrines set forth in written
treatises, brilliant scientists and thinkers such as Homer, Heraclitus, Plato, Aristotle, Archimedes.

At this time, people began to know themselves (recall the famous “know yourself”), the limits of their
capabilities. Man began to realize the infinity of the world and his vulnerability to it. He begins to desire
freedom and salvation, thinks about the creation of the world. In his theory, Karl Jaspers identifies a kind of
axis (800-200 BC), which, from his point of view, changed history, thanks to which such a type of people
was born, which continues to exist to this day.

Of course, we do not exclude the importance of the creativity of Eastern thinkers: Confucius, Lao Tzu,
Zarathustra in the transformation of culture and society, awareness of the need for a harmonious relationship
between man and power, the absolutization of the value of the family and the creation of a patriarchal-
paternalistic theory of the state.

In the ancient era, man for the first time tried to find the support of his existence in himself, in his mind.
Most researchers agree with Jaspers that at that time “the transition from cultural locality to civilizational
universality took place: in this era, the main categories that we think about to this day were developed, the
foundations of world religions were laid, and today they determine people's lives...There were prerequisites
that allowed a person to become what he is to this day” [7; 32-33].

In ancient cities, the key centers of world culture, at this time, religious and ethical teachings are devel-
oping absolutely unlike anything that used to be, which were based on fundamentally different values. These
values differed in depth and universality. At this time, there was a transition from Myth to Logos, there was a
restructuring of thinking, reflection becomes an integral component of it. Thus, according to Jaspers, new
value ideas and imperatives have replaced traditional values.

It is considered that the works of medieval philosophy and science, culture and art (architecture, sculp-
ture, music) served the interests of the church. Of particular interest are the socio-political position and phil-
osophical understanding of the problem of the city, stated by an Arab scholar of the IX century al Farabi, his
“Treatise on the Inhabitants of the Virtuous City” requires a separate study.

Similar problems worried thinkers not only thinkers of the medieval Middle East and medieval Europe.

The spread of Christianity in Russia led to the formation of a subtle Christian culture in spirituality, rep-
resented in artistic monuments of the XI-XIII centuries: mosaics, frescoes, icons, which is associated with
the activities of the Russian Orthodox Church. Ancient Russian cities performed not only military, commer-
cial, administrative functions, but also intellectual, religious, aesthetic and moral. In ancient Russian cities,
religion played a major role in preserving moral values. Nevertheless, in the conditions of Christian culture,
Jewish usury had become a specific activity since the Middle Ages in European cities, and later in Russia. As
you know, Christian morality condemned usury, considering it to be “unchristian, contrary to God and law”.

Let us recall D.l. Mendeleev's radical attitude to speculative capital. Perhaps we can regard this as a
manifestation of a high culture of economic thinking and economic behavior, which by the end of the XX
century was practically lost. This fact had become especially painful in the post-Soviet space. The abolition
of criminal liability for speculation was the first legislative initiative of Yeltsin B.N. No one is trying to un-
derstand the reasons for the appearance of numerous markets, primarily in Moscow, as a result of abandon-
ing the traditional ethos in the field of trade, as an opportunity to make money on speculation. Let us recall
that it was the merchants in pre-revolutionary Russia who were the main patrons, which, unfortunately, is not
necessary to talk about today in the entire post-Soviet space and not only. These are concrete manifestations
of the rejection of the traditional hierarchical system of values, the rejection of the understanding that “cul-
ture matters”.

Let's go back to the historical past. In the XV century, Florence was a leader in the development of a
new Renaissance culture, which attracted humanists from all over Italy to it. The humanist and statesman of
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Florence Matteo Palmieri attached great importance to the aesthetic appearance of the city: squares and mar-
kets, bridges, porticos, roads, streets should be beautiful [8]. Urban civilization was highly appreciated in the
works of the humanists of Florence, in their view, the urban socio-cultural space became a reliable basis for
the prosperity of culture.

Campanella shows a great interest in science, on the achievements of which, from his point of view, the
whole life in the state is built. In addition, Campanella drew attention to the fact that the upbringing of chil-
dren should be the most important state matter. What's going on now? It is good that Uganda has put this
guestion very clearly, declaring it the basis for the survival of mankind.

Campanella paid attention to the improvement of the City of the Sun, its cleanliness and hygiene, water
supply and sewerage. What can we say about today's actions on urban improvement? For example, the re-
duction of the areas of urban parks and squares with the simultaneous “improvement” of artificial lawns,
which have an unsanitary effect as accumulators of dirt and infection. At the same time, these are big profits
for those who have taken such a path of improvement today.

On the eve of the 90th anniversary of the city of Karaganda, street renaming is initiated and the devel-
opment of the theme of an environmentally friendly city is insufficiently supported. Plans to turn the city into
a megacity should be focused on preserving in the city what was created by previous generations.

Let's return to the Renaissance era, which proclaimed the cult of man, philosophy and science, culture
and art determined the directions of the development of the spiritual life of society, its political ideals, hu-
manistic aspirations for many centuries to come, although, as is commonly believed, they primarily served
the aristocracy and the emerging class of burghers, thereby contributing to the revival of the city.

In cultural studies, it was noted that there are “two types of cultures: focused on the subject-activist way
of life and on autocommunication, introspection and contemplation. The principle of the ancient Chinese
culture “wu-wei”, which requires non-interference in the course of the natural process, was opposed in the
Renaissance and Enlightenment by the principle of transformative action” [9, 10]. The cultures of
technogenic societies clearly gravitate to the first type, and the cultures of traditional societies — to the se-
cond.

What cities will our contemporaries create? Cities like Detroit, cities like ghost towns in Pripyat? Or
will the shift method adopted on the oil platforms of the world ocean suggest thinking about the fact that cit-
ies do not need to be turned into industrial centers again? But will enterprises take on the costs of delivering
people to work and home, as it was in Soviet times? Will they want to lose some of their profits? Will the
state and business think about the welfare of people and build and beautify cities, or will they use every me-
ter of urban and courtyard space, take them away from the residents of the city and build retail outlets, which
is especially famous for the city of Karaganda in the last 30 years. There are no sidewalks in the city and in
the courtyards, all free space is occupied for parking cars.

Science began to claim a complete and exhaustive knowledge of the world, including about man him-
self, about his habitat. So why, declaring science as a resource for the development of human civilization, we
see the use of scientific recommendations only where it can get even more profit.

The enlightenment paradigm, which prevailed for quite a long time, filled cultural life with ideological
content: ideas of enlightenment and social progress. The result of the Enlightenment era was cultural institu-
tions created in the X1X century: museums, art galleries, public libraries, theaters and concert halls, without
which it is impossible to talk about the cultural life of the city. Fortunately, industrialization, which caused
the development of cities, did not destroy interest in spiritual culture.

As you know, it was the transformation of the system of value preferences in the conditions of the polit-
ical and ideological system in nazi Germany that led to the destruction of a significant fund of classical liter-
ature in the country's libraries. And there are many similar examples. How not to mention the vandalism of
those who are demolishing monuments in different countries of the world today.

Famous  researchers:  V.L. Glazychev, A.V.Baranov, M.N. Mezhevich,  A. Vysokovsky,
E.S. Demidenko, A.E. Gutnov, M. Meerovich, reveal the elements of the city in a complex of socio-
economic, scientific-technical, socio-ecological, socio-cultural processes.

On the one hand, increasing tolerance enhances the ability to perceive the “other”, other values and oth-
er points of view, recognition of the legitimacy of the existence of many truths and diversity of cultures,
without which an intercultural, interethnic, interfaith dialogue is impossible.

On the other hand, contrary to the principles of the socio-cultural approach, which focuses on the cul-
tural development that is crucial for the city, we are witnessing a crisis of personal identity that hinders the
process of social integration. Consequently, the cultural, interethnic or interfaith crisis generated by the urban
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environment can reach a particular severity and lead to conflict. It is impossible not to recall the tragic events
of January 2022. Therefore, especially in the urban socio-cultural space, where we meet immigrants more
often than in rural settlements, in which everyone has known each other for generations, the search for new
approaches to the study of technologies for the interaction of social and cultural life in the city becomes an
extremely urgent and multifaceted task.

On the third hand, relocation to the city today, for example in Kazakhstan, is dictated most often by the
possibility of improving living conditions by increasing social support from the state for those segments of
the population who could not realize themselves in rural settlements in new concrete historical realities and
are guided by dependent moods.

Cities have traditionally acted as attractors of culture, determining the vector of its further development.
At the current stage of urban dynamics, culture has already turned out to be an attractor of their future devel-
opment.

The peculiarity of the modern world is the preponderance of communication over closeness. It is partic-
ularly worth paying attention to the possibility of providing a platform for dialogue. Cultural, scientific
communication, the ability to conduct and perceive cultural influences, is an essential, typological feature of
any culture and (or) any society.

There is no doubt that interaction in the field of culture and science, its material and spiritual spheres, is
one of the conditions for social progress. Unfortunately, the question of the formation of a worldview today
has ceased to be the main concern in matters of education and the formation of children and youth. We re-
peat the mistakes of technocratic education. The hours spent on philosophy, history, political science, cultur-
al studies, sociology have been minimized, logic, which has been present in education since the time of Aris-
totle, has been thrown out, the father of which is considered to be the First Teacher.

However, the specific state of the modern worldview, based on the assumption of the simultaneous co-
existence of heterogeneous orientations, stimulates claims to narrative cognition of the world, since discourse
and narrative perform the legitimizing function of cognitive and linguistic structures and claim the status of
an “epistemological category” and, thanks to this, allegedly is nothing more than a manifestation of the mod-
ern culture of thinking. In addition, the current state of reflection, unlike the reflection of antiquity, is charac-
terized by the destruction of antinomies in favor of polyfurcations, when the maximum embodiment of free-
dom poses the problem of endless searches in the world.

Having not assimilated the characteristics of freedom in the philosophy of Sartre and Heidegger, blog-
gers and “debaters” in social networks, without realizing it, pour water on the recognition of a destructive
model of behavior in networks, recognition that attempts to search for stable value orientations lead to the
belief that there is no place for universal ethics in modern society, today there is no prohibition function, that
ultimately, it leads to permissiveness, to anti-humanism.

Communicants in social networks do not try to understand the polysemanticism of the discourse of
postmodernism, as a nodal point of the interweaving of relations between the subject, language, demonstrat-
ing their pseudoscientific position, corrupting immature minds, since they deal with clip thinking.

Consumer orientation, the formation and satisfaction of demand have become a key priority and the end
result of the activities of any sphere, which implies an increase in the culture of material and spiritual pro-
duction, service culture, communicative culture, including scientific communication, in the activities of the
media, social networks, cultural organizations, etc.

Civilization faced the costs of a consumer society, a one-dimensional man already in the XX century,
not to see the consequences of the ideology of a consumer society today is already becoming unsafe for the
future of human civilization.

Deindustrialization has begun in the post-Soviet space, but does this mean a return to a traditional agrar-
ian society, to a nomadic lifestyle? Deindustrialization is a complex and ambiguous process that entails many
guestions: what can become today the ideology of the cultural industry, the culture of the urban environment,
the metropolis, how culture today should differ from the ideology of consumer society, etc.

The dynamics of modern production, the sphere of scientific communication, the sphere of leisure,
which are influenced by scientific and technological progress, leads to the rapid intellectualization of labor
and the transformation of the value priorities of a modern person. Modern culture is a continuous information
pipeline. However, there should be no illusions about the well-being of the urban environment. We can recall
that one of the oldest and culturally marked signs of a developed city was prostitution, but it was not a wide-
spread disaster. Obviously, the prevailing worldview was on guard of high morality. Otherwise, how to ex-
plain the fact that the Jewish settlers (Jews who crossed over to the other side of the Euphrates) enriched not
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only folklore, but also religious tradition, with stories about cities (Sodom and Gomorrah) so godless and
depraved that divine forces rebelled against them and destroyed them. Why today these stories do not stop
the rampage about LGBT communities.

The myth of the Tower of Babel is also indicative. In fact, this is an artistic description of the city by
people accustomed to a different environment and a completely different way of life. The usual phenomenon
of capital urban planning and the ethno-cultural diversity of the composition of the inhabitants of Babylon
was perceived as a challenge to God with appropriate punishment. The beginning of the new Il millennium
was marked by a number of fundamental changes caused by the information revolution and the process of
globalization.

In Europe and North America, there was a transition to a post-industrial type of society, which was
characterized by the predominance of a service economy rather than a commodity-producing one, where the
service sector became the dominant source of income and the main sphere of employment. Universities,
medical centers, scientific and cultural organizations as centers of concentration of theoretical and applied
knowledge become the main institutions of society, but they also become the sphere of commercial activity,
the sphere of services. Humanitarian branches of science and new technologies are developing, the im-
portance of education and tourism is growing, from which a significant part of the economic potential of de-
veloped countries is formed. The cultural mechanisms by which society chooses, ranks and translates its
goals and values are becoming crucial [11].

The actualization of culture in its broad and narrow sense is obvious. Culture as a material and spiritual
environment that contributes to the formation and elevation of a person. Culture in a narrow “branch” sense,
as a specific sphere of society's life (the sphere of culture), including the preservation and use of cultural and
historical heritage (museum, library, archival, etc.), art education and children's creativity, art, leisure and
entertainment, ethnographic arts and crafts, as well as activities that provide them (cultural economics, law,
financing, management, information, development of the material and technical base, etc.).

The socio-cultural space of a modern megalopolis is an “information society” [12; 97], the distinctive
feature of which is that innovative products have high value here. Megacities can be attractive because many
people have hopes for self-realization in a megalopolis, the development of creative and innovative poten-
tial [13].

Conclusions and recommendations

The analysis allows us to draw the following conclusions.

It should be recognized that the world processes of urbanization are objective processes and have no
grounds for completion in the near future. On the contrary, there is a strengthening and real embodiment of
the point of view that the transition to megacities is a trend that needs to be maintained. This trend is also
supported in Kazakhstan.

Of course, the city is, on the one hand, a center that accumulates and integrates the general production
potential of society and implements the craft and trade sphere of the economy, but, on the other hand, it is a
cultural and scientific center. Therefore, it is necessary to take into account that the study of the urban envi-
ronment and megacities is important not only for understanding their economic and political processes, but
also socio-cultural transformations. This will be a prerequisite for understanding the transformation of value
orientations, life values and the need to create an urban environment favorable for living. It is important to
understand that ensuring the unity of traditional values within the framework of traditional conservatism and
modern aesthetic, moral innovations that positively solve urgent problems in the context of an escalating
global crisis will prevent the deformation of the spiritual potential of the population of cities and megacities.
In this regard, the issues of upbringing and education, which are the responsibility not only of the family,
school, university, but of the entire civil society, all social institutions, require special attention.
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KanansIk opTa sxaFaaiibIHIAFbI KYHIBUIBIKTAP KYHeCiHIH
TpaHchopManUsIaHybI

Makasnama Meramnojuc MeH OHBIH dJIeYMETTIK-MOJICHH KCHICTITiHIH Kaja TYPFBIHIAPbIHBIH JYHACTAHBIMBIHA,
KYHIBUIBIKTaphl MEH OMIp CanTblHAa acepi Typajbl ©3€KTi Macele KapacThIPBLIFaH JKOHE YypOaHUCTIK
HPOLIECTIH TAPUXBIHAA KOFAMHBIH KYHIBUIBIK apTHIKIIBUIBIKTAPBIHBIH 63repyiH TajlqayFa apHairaH. KamaHbiH
KYHIBUIBIK Kalaybl MEH MOJIEHH KeNOeTiHIH e3repyiHe BIKHal €TKeH KajajblK OpTaHbIH JaMyblHa
0aiiTaHbICTBI MOJICHH MPOLIECTEP KOHE )KAHA MOJICHHU JKOHE MOPAJIBABIK YMTBUIBICTAP/IBIH KATAIBIK OPTaHBIH
IamybIHa Kepi ocepi 3eprrenreH. COHbBIMEH KaTap KalallblK OpTa MEH KYHIBUTBIKTAp JKYHECiHIH e3apa acepi
TypaJbl O aTarn ©TiNreH jKoHEe HHTEIICKTYaNbl, TMHIBUCTUKAIIBIK, MOPAJIBIBIK-ITHKAJIBIK, KOMMYHHUKATHBTI
JKOHe 0acka CcHUMaTrTaManapbl 0ap epekKile JJICyMETTIK-MOJCHH KEHICTIK OChl ©3apa 0alTaHBICTHI
MPOIIECTEeP/IiH HOTHKECI PETiHIE KapacThIpblIraH. KanamapaslH, atan ailTKaHIa €XKemri olieMIeri Kaia MeH
cascaTThIH JJaMybIHaFrbl KallIbUTBIKTap IbIH IIHeTIeHICyi, Oenrini Oip Tapuxu Ke3eH eri Keibip Macesenepain
IeniaMeyi KepceTiireH. «MoleHn MPOHOPIHOHANIBUIBIKY JKOHE «MSACHH OPTANBIKTBUIBIKY) TYPFBICBIHAH
KOFaMHBIH KaJBINTACHINT KeJe JKaTKaH TYPIHIH MIBIHIBIFBIH, Kaja MEH MOJCHHETTiH e3apa ocep ery
JIOPSKECIHIH ©3repyiMEeH CHIATTaNaThlH KANAIbIK OpTaHBl, aJaMrepIiiniK —OachIMIBIKTAp JKyHeci
cunaTTainFaH. Makana/ia KaaajiblK OpTaHbl IaMBITY/IbIH OH jKaFbIMEH KaTap METarloJIiC JaMybIHbIH )KaFbIMChI3
calapsl J1a aHbIKTaJIFaH. ABTOpJap PyXaHH MOJCHHET JaFIapbICHIHBIH KOPIHICIHE ocep eTeTiH MEeramoiuc
JKarJalbIHIarbl AJICYMETTIK-MSICHH e3repicTepre 6aca Haszap aynapraH JKoHE Kalajap MEH MerarojHCcTep
XaNKbIHBIH PyXaHH oNeyeTiHiH IedopManuschiH OOonabpMay MakcaTbIHIA IOCTYPHi KYHIBUIBIKTap MeH
3aMaHayH aJlaMI'epIIiiK HHHOBAIMSUIAPAbl YHIIECTIpY KQKETTUIINH aTal KopceTei.

Kinm ce30ep: aHTPOMONOTHSIBIK TICUI, Kajda, KalalblK OpTa, KadajblK KEHICTIK, KOMIapaTHBUCTIK TOCIT,
AKITapaTTIK KOFaM, MOJICHH MPOIOPIHOHAIIBUIBIK, MOJIEHH OPTAIIBIKTBUIBIK, MOICHHU JTAaHAIIA(T, MEraroJmc,
QJIEYMETTIK-MOJICHH KEHICTIK.
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TpancpopManus cUCTEMbI HEHHOCTHBIX MPeNOYTeHUMN
B YCJOBHSX FOPOJACKOH Cpeabl

B cratbe paccMOTpeH akTyalabHBIH BOIPOC O BIMSIHUM METAIoJIICa U er0 COMMOKYIBTYPHOTO IPOCTPAHCTBA
Ha MHPOBO33pEHHE, LIEHHOCTH U 00pa3 >KU3HM TOpOXKaH; NMPOBEJEH aHaIu3 TpaHC(OpMaIU LEHHOCTHBIX
HpeINoYTeHHH COLyMa Ha MPOTSXKEHUU UCTOPUU ypOAHUCTHYECKOTO IMpoliecca. ABTOPBI MPOAaHATU3UPOBA-
T KyJIbTypHBIE MPOLECCHI, CBI3aHHBIE C PA3BUTHEM TOPOJCKOI cpembl, KOTOpas CIocoOCTBOBalla H3MEHE-
HHIO LIEHHOCTHBIX MPEANOYTEHUI M KyIbTYpHOTO 00JIMKa ropoja, U 00paTHOE BIUSIHUE HOBBIX KyJIbTYPHBIX
U HPaBCTBEHHBIX YCTPEMJICHUH Ha pPa3BUTHE TOPOJCKOH cpensl. [IpoBOIs MBICTE O B3aMMOBJIHSHHU TOPOA-
CKOH Cpesl M CHCTEMBI [IEHHOCTEH, aBTOPBI MOAYEPKUBAIOT, YTO PE3yIbTaTOM STHX B3aHMOCBS3aHHBIX IPO-
IIECCOB SIBIIETCSI 0C000€ CONMOKYIBTYPHOE MPOCTPAHCTBO C MHTEIUIEKTYAIbHBIMH, S3bIKOBEIMH, HPAaBCTBEH-
HO-3THYECKUMH, KOMMYHUKaTUBHBIMH U IPYTHUMH XapakTepucTukamu. [lokazano o60cTpeHre IpOTHBOPEUNio
B Pa3BUTHHU TOPOJIOB, HEPA3PEIINMOCTb HEKOTOPHIX IIPOOJIEM B TOM WM MHOM HCTOPHYECKOM HepHoje. AB-
TOPBI ONUCBHIBAIOT B TEPMUHAX «KYJIBTYPOCOPA3MEPHOCTDY U «KYJIBTYPOLIEHTPHIHOCTE)» PEATMH HapOKIAIo-
IIerocsl THIa OOLIECTBAa U TOPOJCKOH Cpembl, KOTOPBIE XapaKTEepU3YIOTCSI U3MEHEHHSIMH CTEIIEHH B3anMO-
BIIMSIHUSL U CHCTEMBI HPAaBCTBEHHBIX MPHOPUTETOB. B cTaThe, HapALy ¢ MO3UTUBHOM CTOPOHOH pa3sBUTHSA I'O-
POZACKOH Cpefbl, ONPENEIAIOTCS M HeTaTUBHbIE MOCIEACTBHS Pa3BUTHS METanonuca. ABTOPHI JETAl0T aKIEHT
Ha COIMOKYJBTYPHBIC IPeoOpa3oBaHMs B YCIOBHSAX MEraroliica, OKa3bIBAIONIMX BIIMSHUE Ha INPOSBICHHE
KpH3HCa TYXOBHON KyJbTYpPBI, H IOIYEPKUBAIOT HEOOXOIMMOCTh FrapMOHU3ANH TPAIUIIMOHHBIX LEHHOCTEH
Y COBPEMEHHBIX HPAaBCTBEHHBIX HHHOBAIIMH C LENBIO MPEAYIPEKACHHS Ae(OpMaLUH JyXOBHOTO NOTEHIHATIA
HaceJIeHUs TOPOA0B U MEranoJicoB.

Kniouesvie crosa: aHTPONONOTHIECKHUN MOAXO/, TOPO, TOPOJICKas cpejia, FOPOJCKOe MPOCTPAHCTBO, KOMIIa-
PaTHUBHUCTCKHH MOAXOA, MH(MOPMAIMOHHOE OOIIECTBO, KYJIBTYPOCOPa3MEPHOCTh, KyIbTYPOLEHTPUYHOCTS,
KyJIbTYpHBII JIAaHAMIA(T, METANOINC, COMHOKYIBTYPHOE IPOCTPAHCTBO, TYMAHUCTHYECKUH MOIXOM, IIEHHO-
cTH.
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