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The theoretical and methodological basis of the study of the processes
of ethnic identification

The problem of ethnic identity of representatives of other nationalities, its formation depends on changes
taking place in society, social and cultural life. Studying this issue is of great scientific importance in multi-
ethnic Kazakhstan. This is because the ethnic minority, like all citizens in the society, goes through the
necessary stages of adaptation in the socio-cultural environment. This will bring about changes in social
relations. Its factors, socio-cultural features should be studied in order not to turn the changes into conflicts.
Because the phenomenon of diaspora is based on ethnic identity, which ensures the survival of the ethnic
organism. The theoretical basis of the article is the works of foreign and domestic scientists who have studied
various aspects of ethnic identity. This is because the study of ethnic identity is a complex and
multidisciplinary field that includes various theoretical and methodological approaches. Scholars from
anthropology, sociology, psychology, and other disciplines have contributed to our understanding of how
individuals and groups identify with their ethnic heritage. The article is based on a number of theoretical
findings that seek to understand how the study of ethnic identity processes shapes the ethnic identities of
individuals and groups. These theories provide insight into the complex interplay of factors that influence the
development and maintenance of ethnic identity. The study used a historical method to understand how the
functions of ethnic identity have changed from ancient times to the present day. The documentary method of
analysis was used to analyze published scientific articles. Ethnic identity has been found to be a complex and
multidimensional construct that can be influenced by personal experiences, societal norms, historical factors,
and broader cultural dynamics.
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Introduction

Ethnic identity refers to the process by which individuals or groups recognize, accept, and express their
belonging to a particular ethnic group. It involves recognizing the common cultural, historical, linguistic, and
sometimes biological characteristics that distinguish a particular group from others. Ethnic identity includes
both an individual's subjective perception of his or her ethnic identity and how it is perceived and classified
by others in a broader social context.

The main components of ethnic identity include cultural belonging, ethnic self-labeling, group
membership, ethnic identity research and development, perceived similarities and differences, socialization
and upbringing, acculturation and integration, and ethnic identity.

The concept of general uniqueness is considered a component of the psyche that lives in the human
mind. In many scientific research works and textbooks, it is determined that an individual belongs to a
different social group. This is because a human being consciously determines his uniqueness during his life
in society and interaction with the environment.

In particular, he experiences the process of identification by attributing himself to certain social,
economic, political, religious, national, ethnic, racial, linguistic and similar groups. The meaning of the
concept of uniqueness is very deep and has been continuously studied for many years in the field of social
science. Among them, this concept is widely used in the fields of philosophy, psychology, political science
and journalism.

Methods

In the article, the study of ethnic identity processes involves the study of how individuals and groups
develop and express their belonging to a particular ethnic group.
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Psychological, social, cultural and historical factors shaping the impact of ethnic identity on individuals
and societies were studied. Various theoretical bases and methodological approaches were used to study
these processes. The following main areas of study of ethnic identity processes are ethnic identity
development, identity formation and negotiation, acculturation and cultural adaptation, interaction and social
networks, identity definition and context, psychological well-being and identity, multicultural identity, the
influence of historical and socio-political factors, comparative studies, measurement and evaluation were
used.

The method of historical clarification was used to reveal the content of the uniqueness of ethnicity.
Anthropological methods were used to study the role of language relations in determining the features of the
ethnic identity of citizens. The documentary method of analysis was used in the analysis of published
scientific articles.

Theory

Currently, the theory of nationalism is used in scientific works as the word “ethnos” along with the term
nation. Many researchers do not emphasize the meaning behind the difference between nation and ethnicity.
Therefore, there are constant debates about the terms among the scientific community due to different views.
However, it is important to distinguish between the concept of nation and ethnicity.

Ethno means a community of people with a common culture, history, living territory, language and
traditions. And we see that the nation is a concept closely related to the creation of the state. Heads of state
and national intelligentsia define the national consciousness and national interests of the nation while
forming the national structure. In the Western science of ethnology, three methodological approaches are
used to deeply understand the essence of ethnic and national issues: primordialism, constructivism, and
instrumentalism.

Summarizing the thoughts of foreign and domestic scientists, we can divide public opinion into two
groups in determining national identity in society. The first of them are primordialists, and the second are
constructivists. The total number of the first group is much higher than the second group. The first group
includes mostly ordinary citizens and a community of sympathizers and patriots. Constructivists are
primarily citizens who take part in the formation of state and national consciousness, advanced intelligentsia
and scientists who seriously consider the circumstances of the problem.

Table 1
Three main approaches in science explaining the origin of ethnos [1; 22].
Types Description
The theory of primordialism Ethnic identity emerges by itself. Ethnic identification is based on a deep
and close connection with a certain group or culture.
Theory of instrumentalism Ethnic alignment is based on the “historical” and “symbolic”

consciousness of people, which is a tool that leaders shape and use to
realize their interests.

Theory of constructivism Ethnic identity is not something people possess, but rather they construct
it in real social and historical contexts to realize their personal interests.

Anthony Smith, a scientist who develops the theory of ethnosymbolism and adheres to the primordialist
direction in science, thinks that nations are formed on the basis of ethnic groups, and that the study of
national identity should begin with specific attention to the issue of ethnicity.

According to the scientist, to distinguish the ethnic group from other communities of people:

1. An identified name or emblem;

2. Myth of common origin;

3. Common historical memories and traditions;

4. One or more elements of common culture;

5. Historical territory or connection;

6. Differs in characteristics such as the dimension of cooperation between elites [2; 14].

Accordingly, different ethnic groups in the world have their name, legends about the common origin of
the cultural community, common historical consciousness and historical memory in order to be different
from others. Common myths and symbols, common living territory, and the establishment of kinship
relations play an important role in the formation of collective consciousness within the community.
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However, all the qualities that characterize the above-mentioned ethnic groups from a personal point of view
ultimately make them unique. Thus, Anthony Smith presents his own classification for the study of theories
of national identity, emphasizing the role of ethnic groups in the formation of national identity.

Table 2
Classification of theories of national identity according to Anthony Smith [1; 25].
Theory Description
Primordialist The theories are mainly primordial, which show that national identity is
Perennialist preserved in the cultural consciousness of the collective through cultural
Ethnosymbolic and historical ties.
Modernism The constructivist approach considers national identity as a structure that
expresses social reality, which has a different meaning for each individual.

American scholar Samuel Huntington's «Who Are We?» In his work, he classifies several types of
uniqueness:

1) ascretive — according to age, gender, sign of kinship, ethnicity and race;

2) cultural — according to tribal, tribal, linguistic, religious, cultural features;

3) territorial — according to the immediate environment, village, city, province, region, climatic
environment;

4) political — factional and political, group interests, ideology, state interest;

5) economic — work, profession, position, work team, industry, economic sectors, trade union, classes,
state;

6) social — friends, clubs, team, social status [3].

Huntington thus distinguishes several types of uniqueness and gives it the following scientific
definition: “Uniqueness is the self-consciousness of an individual and a group. It is a special product of
individuality that makes me different from others. Uniqueness also exists in a newborn child. After all, it can
be determined by gender, name, parents, and citizenship. Also, uniqueness is important in defining human
behavior. If I think of myself as a scientist, then | act accordingly. However, individuals tend to change their
identities”.

According to Erikson, identity is built on two bases. The first is self-awareness or identification, and the
second is socio-cultural determinants. Also, the dynamic aspects of identity are reflected in Erikson's works.
Its connection with cultural and social aspects shows that it can be considered a part of cultural values and
ideology [4; 58].

This shows that forms of identity between ethnic groups have periods of development and decline.
Taking into account that the cultural and social dynamics of identity are currently in full swing, the crisis of
social and cultural identity poses serious problems for researchers. According to G.H. Mead, unigqueness is a
phenomenon that arises from the establishment of communication with others, that is, communication
between people makes it possible to eliminate threats from the outside. Thus, it is explained that conditions
are created for the grouping of individuals [5; 191]. According to J. Marcia, the stage of making important
decisions is not carried out in the development process of pregnancy. The more consciously a person makes
a decision to be single, the easier it is to get through the process of singleness. Every time an individual
makes a decision about himself, he will develop a sense of independence, and understand his weak and
strong point of view, the purpose and the meaning of his actions. Although the model includes other aspects
of human development, the model is based on the decision-making aspect [6; 558].

According to the Czech scientist L. Niederle, the cultural border is reflected in the group location of a
separate ethnic group, language and other values that distinguish the ethnic group. For example, customs,
physical appearance and common historical legends.

From a methodological point of view, it is indicated that for the study of cultural borders, it is necessary
to have an appropriate territorial share of the ethnos [7; 26]. According to F. Barth, despite the rapid
development of the global information society, cultural diversity should be preserved. And the fact that
people have different social statuses throughout their lives is not a barrier to cultural boundaries. Also, stable
social relations are based on ethnic status by crossing ethnic boundaries. The presence of ethnic diversity in
the modern world does not occur uniformly in a single social system. It is often formed on the real platform
on which the social system is based. In this regard, Barthes points out that the loss of ethnic identity is not
allowed in the social system and is preserved even in inter-ethnic relations. This can be explained as a
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decisive factor in the preservation of cultural diversity by geographic and social isolation [8; 10]. The author
focuses on the important structural factors and function of the ethnic group in today's multicultural society.
According to Barthes, the cultural identity in ethnic groups should be considered not in a primary or
definitional sense, but as the essence of the existence of the ethnic group.

Among Western researchers, ethnic identity is reflected in J. De Vos's research. VVos also has a great
contribution to cultural theories of ethnic identity. In his work “Ethnic Pluralism: Conflict and Adaptation”,
he defines the internal structures of ethnic identity. According to him, it is better to turn to aesthetic
traditions, cultural symbols and general values of humanity rather than political ethnic identity [9; 229].

Vos sees ethnic identity as a cultural symbolic classification. Therefore, even if people do not have
political freedom, even if they do not have a territory, they can preserve their ethnic identity [9; 236].

Researcher of the basis of identity category, well-known Russian scientist M.N. Guboglo says that in
the study of ethnic identity, it is necessary to clarify the basic concept. It is the uniqueness or identity that
people think of themselves as different social, national, professional, political, religious, racial, linguistic,
etc. expressed the opinion that it should be attributed to a group or community. The researcher identified 12
main types of complex identity: tender, linguistic, ethnic, religious, family, collective, professional, civil,
political, regional, individual, and socio-cultural categories [10].

Features of such uniqueness as V.S. Malakhov said in his study “Trouble with identity” that
“Uniqueness is not a structure, but a relationship. It is formed, united, defined and changed through social
relations” [11].

American sociologist S. Olzak introduced the definition of “ethnicity” as a social boundary in science.
He explained that ethnicity is a boundary that indicates the belonging of different groups of people.
According to his conclusion, in order to be a member of a certain ethnic group, one must have special
features:

- having a common origin;

- the existence of common culture, language, religion and traditions or common history;

- having the same national and religious origin [12].

The importance of cultural boundaries in the study of ethnic identity after Barthes, the first studies on
the issue of cultural distances were carried out by A. Furnham and S. Bochner did. They considered the
adaptation to the local place and integration into the new cultural environment through a cross-cultural
analysis of the psychology of migrants [13; 37].

And in the works of psychoanalysts, it is shown that the formation of heterogeneity occurs in a radical
way. For example, S. Freud increases diversity as a phenomenon that is formed in two ways. In the first case,
a person perceives himself as the result of the intention to imitate others, and in the second case, he defines
himself as a phenomenon that he does not like, separates from others and is alienated [14; 192].

Therefore, here, according to his opinion, the first belongs to the root of group bias, and the second is
personal bias in psychology. Here, the personality is formed as a mechanism of fear not only from the danger
to itself but also from negative criticism and unwanted criticism [15; 30].

According to this theory, the tendency of social classification is formed in the social perceptions of a
person. It creates conditions for the classification of people into groups based on their mentality. The process
of division into social categories continues with active social identity. In this context, it allows us to consider
ethnocultural integrity on the basis of groups, and to study ethnic identity on the basis of social relations.

If we consider these theories in the case of Kazakhstan, since independence, attempts have been made
to solve the dilemma of ethno-cultural models in the formation of national identity in the country. For this,
he tried to bring together the cultural values of the people and civil political legal positions.

It should be noted that Kazakhstani researchers consider the theme of uniqueness in different directions.
Researchers in our country understand uniqueness within political and philosophical categories.

Kadyrzhanov, a well-known Kazakh scientist engaged in the study of national development and
national problems in Kazakhstan, said: “Each nation has its own state or strives to have its own state.
Therefore, the connection of an individual with the state reflects his connection with the nation. The state has
its own symbols, holidays and rituals. At the same time, they are national symbols. Participating in these
deeply emotional holidays and rituals gives citizens a sense of belonging to the nation and the state. Forms
and strengthens their national identity” [16; 7].

Political scientist N. Aytymbetov pointed out the contradictions between civil and ethnic paradigms of
national identity in Kazakhstan as the most important factor in the formation of the political culture of
Kazakhstan. According to him: “Development of the policy of grouping all nationalities around a common
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interest due to the multi-ethnic social features of Kazakhstan will help to strengthen the inter-ethnic harmony
in the country. That is why Kazakhstan cannot allow the priority of the interests of one nation, which leads to
inter-ethnic enmity, in defining a single common identity. believes that it is better that the policy of
formation of the national identity of Kazakhstan should be carried out keeping the values of the civil society
and the national values at an equal level” [1; 26].

N. Aytymbetov makes sure that in the formation of national identity in modern Kazakh society, two
different political cultures and their mutual opposition. The first is the remnants of the old Soviet political
culture, which still continues to exist in people's minds, and the second is the new political culture of
Kazakhstanis that is emerging [17].

In these conclusions, N. Aytymbetov wants to show the importance of historical consciousness in the
life of the ethnic group. It is considered necessary to analyze it by focusing on the historical symbols that
prevail in people's minds.

Kazakhstan political scientist S.Sh. Musatayev, on the other hand, considered the role of Kazakh
national identity in the creation of a civil society. According to him, in order to create a civil society, national
identity must be formed on the basis of civil and democratic values. Although the land of historical
Kazakhstan was inhabited by the indigenous Kazakh ethnic group, today Kazakhstan is a multi-ethnic
state [18].

Therefore, he emphasizes the need to create a society on the basis of democratic and legal law, as
shown by world experience, in order to ensure the equality of all ethnic groups.

Analysis

That is, we know that the ongoing debates within the Kazakh society have paved the way for the
competition between the civil and ethnic paradigms of national identity and the competition between
“Kazakh” and “Kazakhstanis” identities. In turn, the struggle between these two potential identities is a
problem that can be solved unilaterally only with the intervention of the state. That is if the state chooses
which of these two types of identity and supports it as much as possible, only that type of identity will have
priority in the society.

Constructivist Ernest Gellner, the founder of the theory of nationalism, is widely known by his work
“Nations and Nationalism”. In this work, Gellner said, “Specifically, the nation is just as accidental as the
state, it is not a universal need. It is believed that neither the nation nor the state can exist at all times and in
all circumstances” [19; 11].

Kazakhstan has historically formed as a place of many ethnic groups. Therefore, it is considered
important to regulate inter-ethnic relations in the state. In general, inter-ethnic relations mean interaction and
social relations of ethnic groups in different spheres of society.

The interests of any ethnic group have two specific features: on the one hand, to preserve its own
identity and unique culture, on the other hand, to develop culture during inter-ethnic interaction, and to
achieve the values of the human race as a whole. In other words, it refers to the relationship between people
of different ethnic groups that takes place in various spheres of society: household, neighborhood, labor,
collective and friendly relations.

This relationship includes economic, linguistic, cultural, and ecological ties between nations. These
mentioned factors of international relations differ significantly from each other. For example, from an
economic point of view, international relations in science are aimed at satisfying the economic needs of the
nation. They are formed during the development of trade, economic and commodity exchange between
individual national states. And political inter-ethnic relations mean the involvement of representatives of all
nationalities in elections, and executive and management bodies when making important political decisions
in multi-ethnic states. Political interethnic relations participate in the implementation of civil rights and
freedoms of representatives of different nationalities [20].

At the same time, in the development of nations, the sphere of their spiritual life is not neglected. It is
necessary to say that interaction and communication in the spiritual life of nations are directed to the
development of national identity and its mutual complementation. It is a phenomenon that paves the way for
the exchange of experiences between one nation and another in different areas of spiritual culture, such as
music, art, dance, literary creativity and art. Also, nations can interact with each other in the field of nature
protection. In particular, in the region inhabited by different nationalities, they participate in joint
development and protection of natural resources such as land, water, and forest. If we look into the reason for
the occurrence of inter-ethnic relations, we can definitely make sure that it is divided into two, they are:
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breaking each other up or grouping. Ethnic groups try to integrate each other completely or into their own
structure by destroying each other. It is often realized by one strong ethnic group swallowing up another
weak ethnic group. In this case, a weak ethnic group fully accepts the culture, language, and customs of a
strong ethnic group and assimilates it. As a result, this weak ethnic group loses its ethnic origin, and changes
its ethnic identity and consciousness.

Where there is inter-ethnic relations, there is conflict. This is a legal phenomenon. Relations between
different ethnic groups should be based on mutual civilized respect, and conflict should be considered a
neutral social phenomenon as a manifestation of differences in interests. We believe that it is necessary to
study the orientations of values in order to prevent conflicts between ethnic groups from turning into a
destructive direction and to create conditions for the formation of an open and civilized dialogue between
them.

It is not for nothing that the conflicts that took place in Kazakhstan are described as inter-ethnic and
have reached the international arena, mainly in ethnic enclaves where Kazakhs and representatives of other
nationalities are concentrated. Where there are enclaves, such conflicts often occur.

Based on the data, incidents that escalate to inter-ethnic enmity often occur in the southern regions. The
main reasons for this are the national cultural diversity and social-living situation in the region. In the
southern regions, where inter-ethnic riots often take place, nationalities other than Kazakhs and Russians,
especially conservative nationalities, are reluctant to educate their children in schools, let alone universities.
Higher education was not accepted at the level of the main cult stimulus in life. For example, there are very
few Iranian-Tajik citizens who graduate from school with honors and enter universities. Most of them start
working early and try to get married. Those who have reached the age of majority immediately form a
family. Citizens of Tajik, Dungen, Kyrgyz, Uzbek, and Uighur nationalities are among Kazakhstani citizens,
but they do not strive for education.

The assimilation of ethnic groups can be conditionally divided into three groups, as shown by world
experience. They are: partially, fully and completely. For example, some ethnic groups, due to various
historical circumstances, completely abandon their culture by entering a different environment. On the
contrary, he tries to absorb the values of this environment as much as possible in order to live.

As an example, we can mention Korean ethnic groups living in Kazakhstan. The community of Koreans
exiled to Kazakhstan in the middle of the last century is now considered a rapidly growing ethnic group.

Despite their Asian origin, Koreans belong to Europeanized ethnic groups as a result of deep
assimilation of the European value system. They completely forgot their mother tongue and turned to learn
Russian almost completely.

At the same time, the majority of Koreans have adopted the Christian religion, that is, they belong to the
representatives of that religion. There are many similar situations in the world.

The next type of partial assimilation is the acceptance of the culture of the new environment by the
members of the ethnic group, sacrificing their own culture only partially. However, this situation is often
implemented temporarily to adapt to the environment and survive, but the ethnic group does not forget its
culture. Such situations abound in the world, and we can cite a few examples.

In the field of ethnology, the process of assimilation is divided into two parts: natural and forced.
Natural assimilation takes place in the common social, economic and cultural life of different ethnic groups.
That is, it appears as a result of agreeing to a common language and culture when communicating with each
other in important areas of life. And the type of assimilation made by force is carried out with the help of the
power structures of the state. First of all, in order to accelerate the process of assimilation in all spheres of
public life, the authorities forcefully suppress the language and culture of national minorities.

That is, understanding the actions of representatives of foreign ethnic groups within the community and
its features that are not similar to other members of the community is defined as one of the qualitative
gualities of human behavior.

According to the opinion of the Russian pedagogue scientist Baibakov: “Tolerance is the ability of a
subject who does not shy away from competition within the framework of universal rights and freedom of
the individual, who is firm in his position, to recognize the existence of other points of view, various types of
cultural differences, and the harmonious development of a person in society” [21; 2].

In our opinion, the harmonious integration of ethnic groups into other societies is primarily due to their
mutual respect.

However, tolerance should not be limited to one-sided respect for the customs, traditions, language and
religion of a foreign ethnic group. That is, representatives of other ethnic groups joined from outside should
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also respect the surrounding community. In other words, tolerance consists of mutual respect and acceptance
of both parties or groups. Because we should not forget that each individual is his own self. The dominance
of one over the other inevitably leads to inter-ethnic conflict. It is impossible to develop a tolerant
relationship in such an environment.

In the past, no society was ethnically and linguistically homogeneous. And if we take into account
migration flows in modern times, the number of homogeneous societies is almost non-existent. Therefore,
for the purpose of sustainable development, developing countries firmly adhere to human rights. Taking into
account that Kazakhstan is a multinational state, in order to create a national identity based on civil identity,
it is necessary to weaken the power of these informal institutions in society, which prevents the formation of
a fully integrated individual in the conditions of the 21st century. On the contrary, it is necessary to pave the
way for the development of state institutions. We think that it is necessary to form strong values and
alternative discourses in society. This, in turn, will be the key to the comprehensive development of
Kazakhstan.

Results

In Kazakhstan, the relationship between ethnic identity and civil identity does not interact positively
with the formation of national identity. On the contrary, in most cases, it is viewed as a conflict, a
competition. As evidence of this, there can be ongoing debates in society regarding some aspects of the
history of Kazakhstan. After the collapse of the USSR, the former allied republics began to form their own
national states on the territory of Eurasia. At this time, the problem of defining the national identity of each
post-Soviet country arose.

Because the situation in Kazakhstan is completely different compared to other post-Soviet countries.
Because many other ethnic groups and their descendants live in the territory of the country as a result of the
communist policy. Due to their predominant share in the total population, the population of Kazakhstan has
acquired a polyethnic character. During the Soviet period, everyone had a common communist idea. After
the collapse of the Soviet Union, the communist idea disappeared. And in independent Kazakhstan, new
ideas began to arise. In this regard, the public opinion in the Kazakhstani society was split into two in the
formation of the national idea. A part of the society of Kazakhstan believes that there is only one nation in
Kazakhstan consisting of Kazakhs, and all other people living in the republic are diasporas. Therefore, the
national idea of Kazakhstan is the national idea of Kazakhs. In that case, the national idea should be the basis
for the revival of the Kazakh nation. In Kazakhstan, the national idea should become a national idea aimed at
uniting all citizens of the country, regardless of their nationality, into a single nation based on civic
principles. This approach is called the creation of a civil nation in the modern science of ethnopolitics.

Looking at the world experience within this topic creates conditions for the correct solution of the
problem. Nowadays, in practice, many states of the world are multi-ethnic, because the number of ethnic
groups is increasing due to the influence of migration and globalization in the world. Therefore, the
government of any country has the task of creating a unified nation based on a common national identity. In
many countries, various conflicts between the largest ethnic group or smaller ethnic groups persist to this
day. That's why they have a question of how to resolve the conflict between civil and ethno-cultural
concepts.

Therefore, both civil and ethnocultural concepts of the nation should be used in the formation of
national identity in the case of Kazakhstan. In its implementation, civil society should be well developed.
However, civil society has not yet fully formed in Kazakhstan.

Culture also plays an important role in the formation of national identity. Current trends in culture
depend on the actions of the state, independent creative teams, individuals and creative intelligentsia. About,
Rogers Brubaker also says that the difference between ethnocultural and civic identity is one of the most
difficult problems in science. But they do not hide their view that they do not exclude each other [22].

The universal dimension that separates ethnic groups from each other is their mother tongue, which is
passed down from generation to generation. National self-consciousness is formed due to the emergence of
stereotypes such as “We are them” and “We are foreigners”. The unity of ethnic groups is provided by the
geobiological energy of the biosphere, the result of which is defined as passion.

At the beginning of the 20th century, in the works of many scientists, language was considered the main
element of ethnic identity. National identity is a part of the description of human identity. A person identifies
himself in a group based on certain criteria. For example, a person takes into account important factors such
as tradition, language, and religious similarity in order to attribute himself to a certain nation. Among them,

Cepus «Uctopusa. Punocodumsa». Ne 4(112)/2023 181



Zh.O. Abikenov, S.E. Kudaibergenov

the most important is the national language, through which the common worldview, lifestyle and values of
the members of the community are formed.

People absorb the culture of that nation by adopting the language used by their parents. The connection
between language and culture has been formed for many centuries, and the stages of their close interaction
with each other have been studied and proven by many scientists.

However, experts have different opinions on the question of how important language is in the formation
of national identity. For example, in Europe itself, if we compare this issue in several national states, we can
see that the status of the state language in society and people's attitudes towards it are different. In this
regard, english expert L.Oakes, a researcher of world language policy, compares the language policy of
France and Sweden in his work “Language and National Identity”. In his work, L. Oakes compares the
language situation of France and Sweden on three levels. The first level is the role of language within the
state. The second level is its role within the European Union. The third level is the international arena.
Accordingly, France values the French language very highly and actively tries to raise its status both in the
European Union and internationally. Sweden, on the other hand, wants to promote the Swedish language
outside the country and assesses that the language policy within the country is very soft [23].

The conclusion from this is that while France promotes the French language to create national unity, on
the contrary, Sweden does not pay much attention to it. From this, we can see that within Europe, the level of
state ethnopolitics regarding national identity is different. This idea of ours is brought closer to the truth by
the words of the French historian J. Michelet: “The history of France begins with the French language”.
According to the author, language is the main symbol of the nation [24].

Due to the threat of loss of ethnic characteristics in the current globalization, all regions of the world are
resisting the establishment of cultural norms and standards that destroy local ethnocultural traditions and
ethnic characteristics. In such a situation, any nation is striving to preserve its national identity, and cultural
identity, and form its ethnic identity. And it is known that the people living in foreign countries, living
outside their historical homeland, are trying their best not to lose themselves, that is, to preserve their ethnic
identity [25; 127].

This defines the traditions, lifestyle, clothing, habits, family and marriage, Kinship system, economy,
settlement system and crafts of the ethnic group and nation. Since the term ethnic identity in Western studies
has replaced the general question of nationality in our country, it is effective to use the term “ethnic identity”
in diasporas from a methodological point of view.

Now, if we consider the concept of “ethnic group”, it is a group of people who consider themselves
representatives of this culture and heirs of this culture without dividing the common culture. When defining
an ethnic group, it is necessary to have a common value between generations, consisting of traditions,
customs and superstitions. The identity of the ethnic group is formed through these values. These cultural
values should be passed on for generations.

Conclusion

In the context of integration, the issue of ethnic identity in society plays a real role in ensuring the
sustainable development of the state. If the ethnic identity is not fundamentally defined, a crisis occurs
within the society.

That is, in turn, it affects inter-ethnic relations, migration trends and the strengthening of the work of
the main elites in national politics. As a result, the process of searching for the identity of the citizens
themselves paves the way for the strengthening and widespread of other types of identity, such as tribalism.
It leads to the strengthening and stagnation of various currents within the state. Therefore, the development
of a stable state takes place only in a society with a clear ethnic identity. In this field, during the formation of
the state structure, the processes of grouping the ethnic groups within the same environment go along with it
at all stages of the development of the state.

In the research work, there are many factors that shape the ethnic identity of the ethnic group. These
factors were reflected in the works of Western anthropologists and domestic scientists. Each author proved
ethnic identity at his own level and research direction. For example, some authors consider identity from a
psychological point of view, while other authors define it based on the language and traditions of the ethnic
group. Comparing these findings, it is known that the views of each author can be defined separately as an
individual and an ethnic group. In any case, although the research methodology compares micro and macro
issues, modern ethnic relations determine the existence of mutual cultural boundaries and cultural
differences. According to these factors, it is effective to determine the ethnic identity of the ethnos on the

182 BecTHuK KaparaHguHckoro yHuBepcuTeTa



The theoretical and methodological...

basis of all the indicated factors. This determines the conditions for the identification of each ethnic group
according to their living environment. It includes psychological attitudes, traditions, and habits that have
become household habits. On this basis, each ethnic group tries to preserve its characteristics in a different
environment. We define it through the concept of general ethnic identity.
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K.O. O6ikenos, C.E. Kynaiibeprenon

ITHUKAJBIK Oipereiijieny yaepicTepin 3epTreyain
TEOPUSJIBIK-IICHAMAJIBIK Heri3i

O3re YIT OKUINEepiHIH STHHKAJBIK Oipereilik Mocelieci, OHBIH KAaIbINTacybl KOFama OOJNBIN >KaTKaH
e3repicTepre, JI€yMETTIK XoHE MOJCHU eMmipre OaitnmanbicTel. Kem ynrrap mekenaeren Kasakcranma Oy
MoceJeH] 3epTTeyaiH FBUIBIMUA MaHBI3BI 30p. Cebebi AITHUKANBIK a3MIbUIBIKTa KOFaMaFrbl OapIiblK a3amarTtap
CUSIKTBI QJICYMETTIK-MOACHHM OpTaza OceHiMIenydiH KaXeTTi Ke3eHAepiHeH eotemi. byn KoraMablk
KaTbIHAcCTapFa e3repicrep okeneni. O3repicTepAi KaKTBIFBICTApFa YJIAacThIpMay YIIIH OHBIH (aKTOPIApBI,
QNIEYMETTIK-MOICHH epeKIIeIIKTepi 3epTreny Kepek. Jlumacrmopa KyOBUIBICHI 3THOCTBIK OpraHWU3MHIH
TIPIIUTITIH KaMTaMachl3 €TETIH STHUKAIBIK Oipereililikke Heri3ienreH. MakajnaHblH TEOPHSUTBIK HETi3iH
STHHUKANBIK OIpereilylikTi op TypJyi acleKTiepiH 3epTTereH MIeTeN(IK JXOHE OTaHIBIK FaJIbIMIAP/IbIH
enOekrepi Kypaiasl. CoHmaif-aKk STHHKANBIK OipereiiikTi 3epTTey opTYpJli TEOPHSUIBIK JKOHE diCHAMAJIBIK
KO3KapacTap/bl KAMTUTHIH KYPJIEJI JKoHe KOIl calajbl cajla. AHTPOIIOJIOTHS, dJIEyMEeTTaHy, IICHXOJIOTHS XKaHe
Oacka Ja IOHAEPIiH FaIbIMIaphl KEeKe aJaMaap MEH TONTapIblH ©3[epiHiH STHUKAIBIK MypaJapbIMEeH Kajai
COMKECTEeHETIHIH TYCiHyiMi3re 3 yJIeCiH KOCTHl. Makaja STHHUKaNbIK Oipereiiik yAepicTepiH 3epTTey Keke
TYJIFajlap MEH TONTapABbIH STHHUKAIBIK COHKECTIKTEPiH Kalal KalbIITAaCTHIPATHIHBIH TYCIHYre YMTBUIATHIH
OipkaTap TEOPHSIIBIK TY)KBIPBIMIApFa HETi3IenreH. byn Teopusiap STHHKANBIK OipereimiKTiH Jamybl MEH
CaKTaJyblHa dCep CTETiH (pakTopiapbIH Kyp/eli e3apa opeKeTTecyiHe TYCiHIK Oepei. 3epTTeyae STHUKAIBIK
OipereiunikTiH QYHKIUSIAPHI XeNTi Ke3eHHeH OYTiHTI KyHre AeHiH Kajaid e3repreHiH TYCiHy YIIiH Tapuxu
ontic KonpaHeU1bl JKapusnanraH FUIBIMM MaKajlanapsl TaJliay YIIiH AepeKTi Tanjnay oAici naiianaHblIgbL.
DTHUKAIBIK Oipereiiiik xeke Taxipuoenep, KOFaMABIK HOpMasap, Tapuxu (akTopiap jkoHe KeHipeK MOJICHH
TUHAMHKA dCep €Tyl MYMKIH KYypJeli KoHEe KOIl eIIIeM Il KYPhUIbIM €KeH1 aHBIKTaIbL.

Kinm ce30ep.: MoneHHeT, A3CTYP, YIT, KOFaM, HACHTH()UKAINA, 3ePTTEY, 9/IiC, HAKTBUIAY, OLTiM, KYHIBUIBIK.

XK.O. Abukenos, C.E. Kynaiibeprenon

TeopeTnko-MeTO1010rHYECKHE OCHOBbI H3YUYCHHUS MIPOLIECCOB
ITHHYECKON UIeHTH(PUKANUMN

ITpoGnema STHUYECKOH WASHTHYHOCTH MpPEACTABUTENICH IPYrMX HaIMOHAIBHOCTEH, ee (opMHUpOBaHHE
3aBUCUT OT M3MEHEHUH, MPOUCXOAAIINX B OOLIECTBE, CONMAIBHON M KyJIbTYpHOH KM3HH. M3yueHne 3Toro
BOIIPOCA HMMeeT OOJbIIOe HAaydHOE 3HA4YeHHe B MOIMATHHYHOM Kaszaxcrane. DTO CB3aHO C TeM, 4UTO
STHHYECKOE MEHBIIMHCTBO, KaK M BCE IpakaaHe oOIecTBa, MPOXOANUT HEOOXOAMMBIE STAMbl aJaNlTaldy B
COIMOKYIBTYPHOH cpefe. OTO TNpHBEAET K H3MEHEHHSIM B COIHMANBHBIX OTHOMIEHHsX. Ero ¢axropsr,
COIMOKYJIBTYPHBIE OCOOEHHOCTH CIIEAyeT U3ydaTh, YTOOBI HE IPEBPATHTH H3MEHEHNUs B KOHQIUKTEL. [ToTomy
YTO B OCHOBE (DEHOMEHA AMACHOPHI JISKHUT STHUUYECKAss HICHTHIHOCTh, OOECHEYMBAIONIAs BBEDKMBAHHE
STHUYECKOTO OpraHu3Ma. TeopeTndeckoil OCHOBOM CTaThH SBISIOTCS PaOOTHI 3apYOEKHBIX H OTEUECTBEHHBIX
YUYE€HBIX, U3YUYaBIIUX Pa3IMYHbIe ACHEKThl THUYECKONW MIEHTHYHOCTH. DTO CBS3aHO C TEM, YTO H3Yy4eHHE
STHUYECKOW HMISHTHYHOCTH IIPEJCTaBIsieT COOOM CIOXKHYIO W MHOTOJUCHMIUIMHAPHYIO —00JacTh,
BKJIIOYAIONIYI0 Pa3IMYHbIE TEOPETHKO-METOMOJOIHYECKHEe IOAXO0Ibl. Y4eHble U3 00JIacTH aHTPOIOJIOTHH,
COIMOJIOTHH, TICHXOJIOTHU U JIPYTHX AUCHUIUINH BHECIH CBOI BKJIaJa B Halle IIOHUMAaHHE TOTO, KaK JIFOIH 1
TPYNIBl AAEHTUQHUIMPYIOT cebs CcO CBOMM OSTHHYecknM HaciaeaweM. CTaThsi OCHOBaHa Ha psifie
TEOPETHYECKHX BBIBOJOB, HAMPABICHHBIX HA TO, YTOOBI IOHATH, KaK H3YYEHHE IPOLECCOB STHHIECKOI
UICHTHYHOCTH (OPMHUPYET STHUYECKYI0 HICHTUYHOCTH OTJENBbHBIX JUI U TPYHI. OTH TEOPHU JaioT
IPEJCTABJICHHE O CJIOKHOM B3aUMOJCHCTBUH (DAKTOPOB, BIMSIONIMX Ha pa3sBHTHE U TOJAEPKaHHE
STHUYECKOW HACHTHYHOCTH. B HCCIEIOBaHMM HMCIOJB30BAJICS HUCTOPHYECKHH METOA, YTOOBI MOHATH, KaK
MEHSTHCh (QYHKIMH STHHYECKOW HACHTUYHOCTH C JPEBHEHININX BpeMeH a0 Hamux aHedd. J{is aHamusa
OMyOJMKOBAHHBIX HAYYHBIX CTAaTeH MPUMEHSJICS JTOKYMEHTAIbHBIH MeTo] aHanu3a. belio 06GHapyKeHO, YTOo
STHHYECKass MACHTUYHOCTH MPEJNCTaBIsIET COOOH CIIOXKHYI0 M MHOTOMEPHYIO KOHCTPYKIHIO, Ha KOTOPYIO
MOTYT BIIMATH JIMYHBIN OTIBIT, CONUATBEHBIE HOPMBI, HCTOpHYECKHe (aKTOpHI M Oojee MHMpOKas KyIbTypHast
JMHAMUKA.

Kniouesvie cnoea: KynpTypa, Tpaaulus, HalMs, OOIIECTBO, HACHTH(UKAIWA, WCCIEIOBaHUE, METOJ,
YTOUHEHHUE, 3HaHHE, LIEHHOCTb.
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