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Formation of national identity in Central Asia

In the article the phenomenon of national identity as a multidimensional process of the formation of a person
and a nation, which can be revealed through various aspects is discussed. The author's position on the prob-
lem of modern interpretation of the concepts of «identity» and «national identity» is presented. The paper re-
veals the specifics of the formation of national identity in the countries of Central Asia. Central Asia, one of
the most understudied areas in the world, is currently going through the upheavals of modernisation and
nation formation. Arguing against the one-dimensional modernist conclusion that this process was arrested
during the Soviet period, the article sets out to explore the complex weave of historical continuity and
discontinuity in the formation of national identity in the new states. It argues against the notion that national
identity involves the necessary dissolution of traditional ties. Based on the above, the author comes to the
conclusion that national identity can be defined as a complex multidimensional, multifaceted phenomenon,
the study of which includes social, socio-philosophical, psychological, culturological, properly ethnic aspects.
Identity bears in itself the answer to the question about the essence of its people, nation, its place, role and
tasks in world history and the ideal forms of its existence. Thus, national identity develops in the process of
historical change, characterizing a certain level of growth of national self-consciousness.

Keywords: identity, national identity, culture, history, nation, Central Asia, Union, language, heritage, for-
mation.

During the history of humanity, the identity issues have always played an important role in influencing
the course of political and socio-economic processes. Models and approaches of the identity formation have
been changed over time and each period of history has its own specific model of identity formation. People
have always tended not to consider themselves from the perspective of a certain individual, but to create
groups encouraging support to each other. One of such groups is a community of people who believe that
they are united by their origin. The formation of this community, as a rule, is not a natural but a culturally-
based process.

The cardinal social, political and economic changes occurring in the world in recent decades have led to
the expansion of interconnections and interdependencies of various countries, peoples and cultures. Changes
encompass almost all forms of social life and receive ambiguous, sometimes contradictory assessments in
social science knowledge. This is due to the fact that the processes of globalization involve the formation of
new forms and institutions intended to become regulators of social processes in the XXI century. Many theo-
retical and methodological problems arising in this context require a new rethinking.

Interest in this topic is due to a number of circumstances. The problem of identity gets a new under-
standing in the context of globalization with its contradictory trends. One of the main challenges to the hu-
man community in the 21st century is the opposition of universal civilizational standards, on the one hand,
and the values of national-cultural identity, on another. Globalization is the strongest test for national and
cultural identity. Identity in the global world becomes the main discourse of both science and everyday life,
it appears as a kind of «prism through which many important features of modern life are considered, evaluat-
ed and studied» [1].

The concept of «identity» comes from the Latin root «idem», meaning «the same». In this primary
sense, it was used by the thinkers of Antiquity and the Middle Ages. Identity meant the property of things to
remain the same, to preserve its essence. Gradually, this term begins to denote the unity of things, and to des-
ignate a single human existence.

In the modern world, not a single social society can manage without identity, much less can the largest
and most universal of them, the nation, remain without it.

National identity is the process of integrating various social (including intra-ethnic) groups and communi-
ties into a single national state. This is a cultural norm, reflecting the emotional reactions of individuals in rela-
tion to their nation and national political system [2]. The value of national identity has recently increased.

The national identity of any national community is determined by a variety of factors, including histori-
cal, political, cultural, linguistic, territorial, civilizational and others. The issue of identification and self-
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identification of its representatives is complex and relevant in the development of society. Because it means
how much a person identifies himself or not identifies with society.

Manifestations of national identity are feelings of belonging, inclusiveness, or, conversely, rejection.
Two characteristics of national identity are distinguished — community and distinctiveness. The community
reflects the internal dimension of national identity. Distinction shows how similar or different a nation is
from other nations — members of the international community.

It is directly related to the problem of the integrity of society and the viability of the state. The integrity
of society is possible due to the fact that people create an «imaginary community» (B. Anderson) [3] or
«repertoire of identities» (E.G. Ericson) [4]. People are united by the «image of community»: ideas about a
common territory, generations, history, cultural norms, and laws.

National interests and national identity are associated with the image of community, since the people in
the common territory created common religious and secular values, a language of communication capable of
becoming state. It helped to represent a unified and relatively homogeneous society, creating a nation-state.

National identity includes the following components:

1) social, or national-civil (identification with daily activities, language, culture, economy);

2) political or national-state (identification with the government, its institutions and symbols — the bor-
der, army, head of state, citizenship, anthem, flag, emblem). The strong divergence of such components of
national identity leads to destabilization, a crisis of statehood, and threatens to split the nation. The selection
of two components helps to characterize the structure and elements of national identity.

National identity can be interpreted as the final act of the process of awareness by an individual or so-
cial group of their belonging to a certain community as a result of their acceptance of the values, norms, ide-
als that guide this nation, as a result of an individual's mastery of the body of knowledge about the nation’s
historical path. According to the American researcher L. Greenfeld, «national identity in its purely modern
understanding is an identity that consists of belonging to people», the most important feature of which is its
recognition as a «nation». National identity is characterized by a specific combination of objective and sub-
jective features that distinguish one national community from another. Here, the feeling of a common desti-
ny, common experiences, collective memory, that is, everything that contributes to the formation of a collec-
tive «we», becomes essential [5].

In the modern world, not only political and financial elites become involved in intercultural communi-
cation, but also a wide variety of social strata, regardless of their position in the social hierarchy of society.
Some perceive cultural diversity as a source of development and freedom, others — as a threat to a split in
society.

The problem of national identity acquires special relevance in the conditions of social transformations.

Transitional societies, emerging as a result of the collapse of larger states, face a number of problems on
the way to building national statehood. At first, newly formed countries often try to build their own state-
hood, rejecting previous experience of the previous political regime.

Secondly, in the context of globalization, the economic freedom of individuals and corporations results
in the loss of one of the pillars of national statehood in the classical sense. This forces states to develop forms
of interaction with the outside world.

Thirdly, ethnic heterogeneity is characteristic of most transition countries. The fact is that during the pe-
riod of the region’s existence as part of a larger state, internal migration processes — natural or provoked by
the mobilization type of development, as in the USSR — make changes to its ethnic map. Thus, in the newly
formed states there is an acute national issue — different ethnic groups are forced to coexist in conditions
where the value of one of them is exaggerated in relation to another, which is why tensions between repre-
sentatives of different ethnic communities grow. In order to build a politically and economically strong state,
society needs to affirm common values for the entire population, which would become the basis for the
whole society [6; 568, 569].

After the collapse of the USSR, five independent states were formed on the territory of the former Cen-
tral Asian republics — the Republic of Kazakhstan, the Kyrgyz Republic, the Republic of Tajikistan, Turk-
menistan and the Republic of Uzbekistan. For the new independent states one of the priorities was the for-
mation of national identity, since the solution of this issue was directly related to their further development.
The process of formation of national identity in the countries of the region began even before the collapse of
the USSR, when laws «on language» were adopted in the Soviet republics of Central Asia and Kazakhstan.
These documents opened the way for the elites of the Central Asian republics to approve subsequent deci-
sions concerning the language of titular nations, especially since after the collapse of the USSR, language
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policy played a key role in the formation of national identity in the countries of Central Asia. In all the coun-
tries of Central Asia, without exception, this issue has received increased attention. With the external similar-
ity of the history of development, closeness of cultures and traditions in the formation of national identity,
each of the Central Asian countries followed its own path, which was determined by the characteristics of the
domestic political situation, as well as by the interests of the elites in power. Nevertheless, in all Central
Asian countries, the preservation of continuity in the structure of society, the presence of traditions, culture,
and national language, which did not disappear while they were part of a single state, contributed to the as-
sertion of national identity.

The formation of national identity in the countries of Central Asia was greatly influenced by the hetero-
geneity of society, the preservation of regional differences. The elites in power in the Central Asian states
needed to take into account the multidirectional interests of informal groups and clans, as well as the role of
tribal relations, which predetermined a difficult, often contradictory path to the formation of national identity.
Moreover, in the countries of the region, at the time of independence, a special governance mechanism was
formed, when, along with party-state structures, regional-clan principles for resolving issues characteristic of
the Central Asian republics for centuries were in place. Having accepted the communist ideology in words, the
leadership of the republics of Central Asia has always taken into account the inter-clan balance of power.

Since the formation of independent states in Central Asia, their conceptual approaches to the definition
of national identity at the political level have not been revised. The focus was on historical heritage, culture,
traditions and national language, which acted as a key element in the formation of national identity.

In the centralized Soviet Union, all five republics were a kind of proto-state, and although their control
over their own material and spiritual resources and attributes was still insufficient, they already had names,
boundaries, legislation, administrative apparatus, political and cultural elite. By the time of the collapse
of the USSR, the national identity of each of the republics was already clearly outlined and realized by the
population. Therefore, it is hardly possible to talk about «revival» here, rather, it is necessary to talk about
continuity, the continuation of the process of national construction, which took place back in the Soviet
years [7; 217].

After achieving independence, these elites had to focus on such an aspect of identity as «national con-
struction», this meant striving to ensure that the entire ethnic group of the new state, and not just the so-
called «titular ethnic group», whose ethnonym gave the name to the whole republic, turned political loyalty
to the new state. Over the past two decades, each of the Central Asian states has given the titular nation not
only symbolic, but also political and professional preference, continuing the policy of «indigenization» de-
veloped by the Soviet regime and reached its heyday in the Central Asian republics in the Brezhnev era. In
these republics, the Soviet distinction between citizenship and nationality is strictly preserved. The leaders,
in the period of formation, tried to restore the still pre-Soviet, «genuine» identity by means of officially ap-
proved new national symbols on flags and emblems [8§].

In Central Asia, the formation of a national state is based on three main elements: it is a legal and politi-
cal structure, myth-making at the level of national ideology and daily practice. National unity implies a cer-
tain internal coherence between these three interrelated levels: minimal consensus on what it is considered a
political norm, general ideas about national identity and history, and daily practice, within the framework of
which citizens adapt the national meta-narrative to their personal realities [9; 14].

Despite the considerable period of time that has passed since independence, the problem of identity
formation continues to be relevant for the countries of Central Asia.

For centuries, Central Asia has been linked by ethnic, cultural, economic ties, and from time to time has
been united politically. For the Central Asian (Turkestan) intelligentsia of the early 20th century, the histori-
cal and cultural unity of the region was obvious. However, during the period of delimitation and after it, most
of the efforts of the intelligentsia were channeled to the nation building in the framework of the Soviet state,
which took place through the separation in principle of the indivisible historical and cultural heritage. The
reason that national construction took place by emphasizing, and at times artificially finding differences, lies
precisely in the historical, ethnic and cultural proximity of the peoples of Central Asia.

National identity is a complex multidimensional, multifaceted phenomenon, the study of which
combines social, socio-philosophical, psychological, cultural, and ethnic aspects proper. National identity
can be defined as the main idea, given by the national image of the world and national history, society of
which lives in this historical epoch. Identity carries the answer to the question about the essence of
the nation, its place, role and tasks in world history. As a social phenomenon, it is characterized by a lot of
quality and dynamism:
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— the identity of the era of globalization is a matter of choice, characterized by flexibility, mobility,
multiplicity, incompleteness. At the same time, this «choice» is not entirely free, for it is carried out in
a specific social context, where not only the range of alternatives, but also a set of different social practices
is given;

— both groups and individuals have identity. It should be said that they have multiple identities (territo-
rial, national, cultural, etc.), certain aspects of which mutually complement each other. It seems that the
choice of identities should lead not to their «clash», and not to a «clash of civilizations», but to recognition of
the cultural diversity of our global and interdependent world, where people and nations should feel them-
selves not only a part of their local societies, but also of humanity. A form of global and local interaction is
more coexistence than collision. Consideration of this factor is extremely important for understanding cur-
rent global processes.

National identity is based on the «I am the Other» attitude, on the recognition of the «Other», and in this
respect it is especially consonant with the current situation of cultural diversity. At the same time, we note
that in the modern, dynamically changing world there is a shift and erasure of the faces that once divided
«their owny» from «alien». The «we» category takes on a wider meaning. Characteristics that once seemed
«alien» become more familiar. Awareness of the diversity of cultures, identities, not as a threat, but as the
reality of the world should serve as «overcoming barriers» in the name of a dialogue among civilizations.

Thus, national identity is the most intensively used category in the analysis of social interaction, social
communication. This concept at the end of the twentieth century finally entrenched in the social-
philosophical discourse. National identity is associated with the concepts of identity, continuity, sustainabil-
ity, identification and awareness of their belonging to a certain community and is characterized by qualitative
certainty. Its essence goes beyond the individual and concerns the very identity of the social system.

Just as their nomadic ancestors were able to syncretise Islam with shamanistic practices, so it is possible
that contemporary Central Asians will be able to retain a layered sense of national identity in conjunction
with traditional identities. Conversely, it is doubtful that further industrialisation will simply dilute traditional
identities — the qualitative shift that enabled national subjectivities to emerge has already been made. And
they will feel forced to do so because the layering of identity is a lived reality right down to the level of the
face-to-face rather than simply action based on their own invented traditions.
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A.A. YckembaeBa

OpTanbIK A3UsiIarbl YITTBIK OipereJiIiKTiH KaJbINTACy bl

Makanaga opTYpJl AacleKTiiep apKbUIbl AHBIKTAJTATHIH TYJIFA MEH YITTHIH KaJbINTACYbIHBIH YIITTBHIK
Oipereinilik (EHOMEHI KOMONIIEMJ YpHIC PpeTiHAe KapacTHIPBUILABL «bBipereimimik» >KoHE «YITTHIK
Oipereirinik» YFBIMIAPBIH 3aMaHayH TYCIHAIpY Moceieci OOHBIHIIA aBTOpP ©3 TYXKBIpPhIMIaMallapbIH
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ycbinFadn. Makanaga OpTanslk  A3uss  MEMIICKETTEpiHAe YITTHIK OipereiIimiKTiH  KaJblITaCybIHBIH
epeKIIeIiKTepi KOpCeTiIreH. OaeMIeri a3 3epTTenreH aiMakrapabiy 0ipi — OpTanblk A3us Ka3ipri yakpITTa
MOZEPHH3ALMS MEH YJITTHIK OipereiIinikTi KajblnTacThIpyAblH TeHiperinae. Kenectik keseHme Oy yzaepic
TOKTaTBUIFaH JETeH MOJCPHUCTIK TYXKBIPBIMFA KapaMa-Kaimmbl Oyl Makajaja >kaHa MeMIIEKETTepHiH
OIPTYTAaCTBIFEI MEH YJITTHIK OipereilyIiIiriH KalblNTacThIpYAaFrbl TapHXU cabaKTAaCTHIKTHIH KypAenmi e3apa
OpeKeTTecTiri 3eprTendi. Maxaga aBTOpPBl  YITTHIK  OIpereiiimik — oleyMmerTik, (QuiocousuIbk,
TICHXOJIOTHSUTBIK, MOJCHHU JKOHE OSTHHUKAJBIK AaCIEeKTLIep[i KAMTHTBIH KCIICHAI KOITOJIIEeMIl, KOIKbIPIIbI
KYOBUIBIC PETiHAE aHBIKTAIYbl MYMKIH AEI€H KOPBITBIHIBIFA KeNIi. YJITTHIK Oipereililik KenTereH ChIPTKBI
(hakTopaapra OalIaHBICTBI CHIPTTAH ©3repreHiMeH, 3aMaHFa cail OCHIMACTIIITIK KACHETIH KOPCETE OTHIPHIIL,
03 SIIPOCBIH HEMECEe TYIIKI TaMbIPBIH ©3repicci3 Kasubipa anaabl. Cost apKbUIbl ©31HIIK BIKNA 1a eredl. by
JKarnaina Oipereiiik KOPFarbllITBIK KbI3MET arTKapaibl. 3aMaHHBIH KOWFaH TajaOblHA cal  YITTBIH
OelimMIeITyiH KEHUIICTETIH e OChI O1pereiTiKTIH KacHeTi.

Kinm ce30ep: Gipereininik, YITTBIK Oipereininik, MoJCHUET, Tapux, YiIT, OpTanblk Aswus, OipiecTik, Tii,
MYpa, KaJIbIITacy.

A A. Yckembaesa

@®opMHPOBAHUE HALMOHAJIBHON MIeHTHYHOCTH B LleHTpanbHO A3uu

B cratbe paccMOTpeHbI BONPOCH! ()eHOMEHA HAIMOHAJIBHOW HMICHTUYHOCTH KaK MHOTOMEPHOIO Ipollecca
CTaHOBJIICHUS JIMYHOCTH W HAIMU, KOTOPBI MOXET OBITh PACKPHIT C IMOMOINBI0 PA3IMYHBIX ACIECKTOB.
WznoxeHa aBTOpcKkas MO3WIMS IO MPOOJIEME COBPEMEHHON HHTEPIPETAUM KOHICTITOB «HICHTUYHOCTHY
W «HAIMOHABHAST WACHTHYHOCTB». B paboTe packpbita crenuduka GOpMHPOBAHHS HAMOHAIBHON HICH-
TUYHOCTH B cTpaHax L{enrpampHoit Asun. LleHTpansHas A3us, oHA U3 CaMBIX MAJIOM3YYEHHBIX 00JacTel B
MHpE, B HACTOsAIIEE BpeMs EPEKUBAET MOTPICEHU MOJEpHU3aUUU U (OPMUPOBAHUS HalMu. B nmpoTuBoBec
OJTHOMEPHOMY MOJEPHHUCTCKOMY 3aKJIFOUEHHIO O TOM, YTO 3TOT IpoLecc ObUT OCTAaHOBIIEH B COBETCKHUH Mepu-
0ll, B CTaThe CTABUTCS 3aJaya MCCIEIOBaTh CJI0XKHOE MEPEIUIeTeHNEe HCTOPHYECKOI PEeeMCTBEHHOCTH U pas-
pbiBa B popMHpOBaHHH HAIIMOHAIBHOW MICHTUYHOCTH B HOBBIX TOCcyaapcTBax. Mcxoas n3 cka3aHHOTO, aBTOP
MPUXOJUT K MHEHHIO, YTO HAMOHAIBHYIO UJIEHTUYHOCTh MOKHO ONPEICIUTh KaK CJI0KHBI MHOTOMEPHBIH,
MHOTOTPaHHBIA ()EHOMEH, MCCIIEJOBAaHHE KOTOPOTO BKIIFOYACT COLUAIIBHEIC, COIMAITBEHO-(pHI0ocO(CKUe, TICH-
XOJIOTHYECKHUE, KYIbTYypPOJIOTHIECKUE, COOCTBEHHO 3THHYCCKUE aCIECKTHL. MJICHTHYHOCTh HEeceT B cede OTBET
Ha BOIIPOC O CYIIHOCTH CBOET0 Hapo/a, HallH, €€ MECTe, pOJIM U 33Jayax B MUPOBOM UCTOPUU U HACATBHBIX
¢dopmax ee cymiectBoBaHus. TakuMm 00pa3oM, HalMOHAIbHAS WACHTHYHOCTh Pa3BUBACTCS B MPOLECCE HCTO-
PHUECKHX [IEPEMEH, XapaKTepHu3ys ONPEAEICHHYIO CTyIIeHb POCTa HALIMOHAJIBHOTO CAMOCO3HAHHUS.

Kniouesvie crosa: naeHTUYHOCTD, HALMOHAIBHAS UICHTHYHOCTD, KYJIbTYpa, HCTOpUsI, Haiws, LleHTpasbHas
Asust, 00beiMHEHNE, SI3BIK, HACIeaAne, 0Opa3oBaHue.

References

1 Kuchuradi, I. (2004). Filisofiia pered litsom mirovykh problem [Philosophy in the face of world problems]. Voprosy filosofii
— Philosophy Questions, 3, 5-11 [in Russian].

2 Tsygankov, A.P. (2001). Pathways after Empire. National Identity and Foreign Economic Policy in the Post-Soviet World.
Lanham: Rowman & Littlefield Publisher.

3 Anderson, B. (2001). Voobrazhaemye soobshchestva: Razmyshleniia ob istokakh i rasprostranenii natsionalizma [Imaginary
Communities: Reflections on the origins and spread of nationalism]. Moscow: Canon Press C; Kuchkovo Pole [in Russian].

4  Ericson, E. (20006). Identichnost: yunost i krizis [Identity: youth and crisis]. Moscow: Flinta [in Russian].

5 Greenfeld L., & Eastwood J. (2009) National Identity. Oxford Handbook of Comparative Politics. Retrieved from
http://www.oxfordhandbooks.com

6 Shakurova, G.Z. (2016). Yazyk i poisk identichnosti v protsesse stroitelstva natsionalnoho hosudarstva stran Tsentralnoi Azii
[Language and identity search in the process of building a national state of Central Asia]. Molodoi uchennyi — Young researcher, 7,
568-571 [in Russian].

7 Laruelle, M. (2011). Academia and the Rewriting of National Identity in Central Asia: The Soviet Union and Colonialism Is-
sues. Central Eurasian Studies: Past, Present and Future. Istanbul: Maltepe Univ.

8 Adams, L. (2010). The Spectacular State: Culture and National Identity in Uzbekistan. Durham: Duke Univ. Press.

9 Laruelle, M. (2013). Vneshniaia politika i identichnost v Tsentralnoi Azii [Foreign Policy and Identity in Central Asia]. Proet
Contra, yanuar-april, 6-20 [in Russian].

84 BecTHuk KaparaHauHckoro yHvusepcuTeTa





