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Religious policy of Kazakhstan in the years of restriction (1985-1991)

The State’s religious policy was part of a policy of restructuring during the period under review. However,
the early years of restructuring ideological inertia were still strong, and preserved inductions into the increas-
ing atheistic educational work. Authorities considered ideological rival in the religion not an ally. It was due
to the inadequate dissemination of democratic processes in the public life of the Republic. Another reason for
the stability of the state policy towards religious organizations and believers, especially Muslims, was the for-
eign policy factor. The meeting between N. Nazarbaev and representatives of religions was an important
event which had a great importance in implementing new approaches. Special emphasis was placed on the
need for clergymen to do more to disseminate and observe universal human moral and ethical principles,
mercy, charity, protection of motherhood and childhood, and help the disabled and the elderly people. There
was adopted the Law of the USSR “On freedom of conscience and religious organizations”. The document
changed the situation of religious organizations in the country, proclaiming democratic principles and norms.
The new law reflected a new balanced and objective approach to religion and religious organizations. The
rights of religious organizations have been considerably expanded and many unjustified restrictions have
been removed from their activities in public life. The law enshrines respect for believers and religious organi-
zations. The role of religion and religious organizations in society is being redefined and it grows the signifi-
cance of confessions in the history and culture of the people. The religious policy of the state during the years
of reconstruction served as a basis for the creation of a modern model of interfaith harmony in the country
and contributed to the process of religious revival which is connected with the interest to religion as part of
culture.
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Introduction

In modern conditions there is a need for rethinking and through study of the confessional association
history while relations between the state and religions are facing a new qualitative stage. It is extremely dif-
ficult to carry out the right balanced state policy regarding religion and believers without studying and ana-
lysing the experience of the functioning of religious organizations and the nature of state-religious relations
during the Soviet period, including the period of reconstruction.

It will contribute to a better understanding of the modern processes which is going on in society and
setting the guidance in this issue.

Kazakh scholars Prikhodko L.E. [1] and Luparev G.P. [2] devoted their works on the problem of chang-
ing the position of religious organizations and the clergy in the context of perestroika (restructuring) period,
democratization of public life and their influence on the religious believers.

The national researcher Sultangalieva A.K. in her work “Islam in Kazakhstan: history, ethnicity and so-
ciety” [3] studied the specifics of the relationship between Islam, ethnicity and society in the territory of Ka-
zakhstan in the historical past and at the present stage.

Since April of 1985 in the country had started the period of tremendous change which had been taking
place under the slogans of publicity and democratization of all sides of public life, which was named recon-
struction.

Discussions

Topical issues, which had a forbidden character in the coming period as formation of the rule of law,
new political thinking, the relationship of general and class values, and others, were considered within the
framework of new policy.

Political processes were deviated from previous ideological stereotypes, a rethinking of the spiritual
values of society. The concepts of “democracy”, “pluralism”, “human rights”, “multi-party system”, “public-
ity”, “consensus” became acceptable.
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The process of recovery, renewal of society, moral cleansing from gross deformations of the past began.
Radical changes in the country revealed a multitude of acute socio-economic, political and psychological
problems. Besides, many aspects of society life had not been subjected a serious review and rethinking:
State-religious relations, politics of power structures regarding religions and believers.

It is necessary to immediately mention that the process of reconstruction received approval and full
support from the sides of religious figures and believers of all denominations from the very beginning. Much
of this was connected with the hopes of religious leaders on the general spiritual revival of the people, on the
restoration of the fullness of the activity of confessional associations and the creation of normal conditions
for their functioning. In addition, the need for renewal was particularly pressing in the background of the
stagnant years and the early period of personality cult.

It is important to note that in the beginning of the process of reconstruction the leadership of the country
normalized relations with believing citizens of the country. The number of believers in the country, including
Kazakhstan, comprised a significant part of the population and had been gradually increasing in humbers
despite the anti-religious policies of the state. There was accepted the fateful decision on the celebration of
the 1000th anniversary of the christening of Russia by the request of the patriarch and the Synod in 1983.

The inertia of the previous years has been still preserved in religious policy despite the democratic pro-
cesses that have taken place in the country. It manifested itself in a gross violation of the rights and freedoms
of believers, in the interference of local authorities to the affairs of religious organizations, in the denial and
removal of the registration of active communities, in the problems with construction, repair and reconstruc-
tion of cult buildings, etc.

So, the actual situation within the country was not considered. Participation of believers and religious
associations as a specific form of public organization in socio-political, cultural and social life was ignored.

Ideological inertia was still strong and preserved inductions in the increasing atheistic educational work.
Authorities considered ideological rival in the religion not an ally. There were raised the issues of strengthen-
ing atheist propaganda and expansion and implementation of new forms of struggle with religion as in the
mass media, and in the activities of party structures. Also, the picture of religious person was propagated and
introduced to the conscience of the population as a man alien.

The policy of state-party structures has been still preserved in relation to religions and believers in Ka-
zakhstan. Thus, speaking at the XVI Congress of the Communist Party of Kazakhstan, which was taken
place in February 1986, Z.K. Kamalidenov, Secretary of the Central Committee of the Communist Party of
the Republic, noted: ““...we are concerned about deep-rooted “peaceful co-existence” with religion. Things
went so far in Kyzyl-Orda region, in other regions you could not find who had upper-hand: ideological
workers headed by the secretaries of the district committees of the party or self-proclaimed mullahs” [1; 22].
The need to strengthen the atheistic work by preservation, in some areas by growth, the high degree of relig-
iosity of the population was emphasized at the convention. This was due to the insufficiently active prolifera-
tion of democratic processes in the public life of the republic. Another reason that contributed to the stability
of the state course in relation to religious organizations and believers, especially Muslims, was the foreign
policy factor: The Islamic revolution in Iran and the events in Afghanistan. As a result of this, a powerful
anti-Islamic company developed in the country.

The Central Committee of the Communist Party of Kazakhstan (CCCP) accepts a number of resolutions
which has an open anti-Islamic orientation within the framework of this policy. So, on 4 December 1985,
CCCP of Kazakhstan adopted a resolution on the implementation of the special resolution of the CPSU Cen-
tral Committee “On additional activities in connection with the activation in the countries of Asia and Africa
as the so-called “militant Islam”. According to this document, the regional executive committees provided
measures for its implementation.

The next step of authorities was Resolution of the politburo of the Central Committee of the CPSU “On
the strengthening of the struggle with the influence of Islam” on 18 August 1986.

It stated that party and public organizations of the republics of Central Asia, Kazakhstan, Azerbaijan,
the autonomous republics and regions of the North Caucasus had neglected the importance of struggle
against the religious prejudices and many young people, women and intellectuals were being held captive by
Islamic traditions.

The religious rhetoric continued to be on the rise, which requires the strengthening of atheistic work,
but in 1989, the resolution was taken out of the control of the Council on Religion [2; 1].

The reconstruction proclaimed the ideology of “new thinking” which involves priority of public values
in the foreign policy of the state. However, the “new thinking” inside the country also meant peaceful
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coexistence and cooperation with representatives of different worldviews and attraction of them in the public
life of the country. The leadership of the country understood that the success of reconstruction to a
significant degree would depend on the degree of activity and involvement of people and those who believe
in it and in the process of change.

However, the situation in the religious sphere began to change only since the late 80s. Real changes in
state-religious relations begin after the famous meeting of Gorbachev with the leadership of the RPC on 29
April 1988 on the eve of the 1000th anniversary of the christening of Russia. As Gorbachev noted, “the
church cannot separate itself from those complex problems that concern people, from those processes that
occur in society because of the basic religious functions. So we have points of convergence and | hope that
we will also have the fruitful dialogue. We have a common history, one Fatherland and one future” [3; 22].

This meeting became only an external sign of transformation. The fundamental changes that had taken
place. In the internal life of religious organizations, namely the abolition of any form of dependence on the
state, were more important. Under the established policy of the country’s leaders on the establishment of a
state governed by the rule of law and the protection of the constitutional rights and freedoms of citizens, they
adopted amendments to the Constitution of the USSR and the New law on the election of people’s deputies
of the USSR (Art. 2) in 1988. They indicate that “any direct or indirect restriction of the electoral rights of
citizens of the USSR on the basis of origin, social and property status, race, nationality, sex, education and
language attitude to religion, time of residence in a given area, type and nature of occupation are prohibited”
[4; 22].

However, it should be noted that the process of reconstruction was actively developing in the center of
the country, in many union republics, the pace of democratization and the nature of change in different areas
of society were slower. This was explained by the caution and inertia of the local party and soviet authorities,
who feared that everything could return to the previous position. This can be fully attributed to Kazakhstan.

The meeting between N. Nazarbaev and representatives of religions had a great importance in imple-
menting new approaches.

On September 25, 1989, the country’s leadership was adopted by Kazakhstan’s Kadi of Muslims
Nysanbayev, Head of the Alma-Ata and Kazakhstan dioceses of the ROC, bishop Eusebius, Senior—Pastor of
the All-Union Council of evangelical Christian-Baptists in Kazakhstan V.V. Gorelov, Senior-Adventist of
the Seventh-day Adventist Church I.1. Velgosha, and others.

At the meeting, Nazarbayev noted the importance of restoring the “Leninist principles of attitude to re-
ligion” in recent years. He assessed the contribution of believers and religious organizations to the democrat-
ic processes taking place in the republic. Special emphasis was placed on the need for clergymen to do more
to disseminate and observe universal human moral and ethical principles, mercy, charity, protection of moth-
erhood and childhood, and help the disabled and the elderly.

This official course was confirmed by the statements of the leading party workers at the XVII Plenum
of the Central Committee of the Communist Party of Kazakhstan in December 1989: “We should move from
a simple denial of religion to cooperation with the clergy, where our common interests are in contact, distin-
guishing between extremist elements and ordinary believers, without forgetting not for a moment about the
need to form a scientifically materialistic worldview among the younger generation” [5; 46-47].

On October 1, 1990, there was adopted the Law of the USSR “On freedom of conscience and religious
organizations”. This document radically changed the position of religious organizations in the country, pro-
claiming democratic principles and norms. The basic provisions of the law differed in principle from that
which had prevailed in soviet legislation. The new law reflected a new weighted and objective approach to
religion and religious organizations. It significantly expanded the rights of religious organizations, eliminat-
ed many unjustified restrictions from their activities in public life. The new law has established a respectful
attitude towards believers, religious organizations. Finally, it guaranteed freedom of conscience. The adop-
tion of the law was an indicator of the new course of the country and the readiness of politicians to include
religion in the mass public consciousness.

They requested a return of the temple, mosque, church, during this period. Mainly inquiry about their
disclosures came from ordinary believers, many things were organized by the initiative of the Council of
Religions.

The Council on Religion Affairs was organized by the reception of believers from all over the Soviet
Union once a month, on Saturdays. They all made one request: To open a church, a mole house, a mosque.
At the same time, there were practically no offers from the hierarchs and priests about opening churches,
mosques, madrasas or temples. For a long time, it was connected with the previously preserved fear of the
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authorities and close ties dependence on state bodies. The pace of registration of new religious associations is
accelerating with the passage of time.

Conclusions

Thus, there were occurring the changes of religious policy priorities as at the all-union and Republican
level during the reporting period. There was reconsideration of the role of religion and religious organiza-
tions in society and increasing the significance of denominations in the history and culture of the people. The
religious policy of the state in the years of reconstruction served as the basis for the creation of a modern
model of interfaith harmony in the country facilitated the process of religious rebirth which was related to the
interest in religion as a part of culture.
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A.M. [IxynycbaeBa

Kaiita kypy xbuinapaarsl Kazakcranubig ainu casicatbl (1985-1991 xik.)

KapacTsIpbUibill OTBIpFaH Ke3eHIeri MEMIIEKETTIK [iHM CascaThl KalTa Kypy CasiCaThIHBIH asChIHIA JKY3ere
aceIpbuTFaH. AJaiifa Kaifta KypyAblH ajfaliKbl XKbUITAPBIHIA HACONOTHSIIBIK HHEPIHs OTe KYIITi OOJIBII,
aTEHCTIK TOpOMe >KYMBICTAPBIH KYIIEWTYre YHIECY CakKTajmbl. BUimik OiHAI cepikTec eMec, WACONOTHSIIBIK
Oocekenec periHIe Kepai. Byl — IeMOKpaTHANBIK MPOIECTEPHiH €JIiH KOFaMIBIK ©MipiHAe KeH
TapajlMaybIMeH TYCIHIIpinai. MeMiekeTTik IiHuM yHbIMap MeH JIiHap ajaMpaapra, acipece MyChIIMaHIapFa
KATBICThI KO3KAPaCThIH 63repMEyiHe BIKIA €TKEH eKiHII ceOen — ChIPTKBI casicu hakTop 60aasl. MemiiekeT
— JIiH KaThIHACTAPBIHIAFl JKaHA TACIJINEP/i JKy3ere achlpyla MaHbI3Fa We OONFaH Tarbl Oip karmail —
H.Hazap6aeBThIH KOH(pecCUsIapbiH OKUIIepiMeH Ke3aecyi Oomasl. JKanmmbl amaM3aTThIK MOpPAbIbIK-
aJlaMrepIILUTiK KaFuaanap/pl, KailbIpBIMIBUIBIKTEI TAPATY JKOHE CaKTay, aHa MEeH OalaHbl KOpFay, MyTreIeKTep
MEH KapTTapFa KOMEK KOpCeTy VIIiH FUOamaT eTyHIjiepaiH KeOipeKk KYMBIC icTey KaKEeTTLri epeKIle aTar
otinni. KCPO-nma «Ap-yknan 00CTaHIBIFEI J)KOHE IHHU YHBIMIAD TypayibDy 3aHBI KaObUIIAHIBL. byl KyxaT —
JIEMOKPATHSUIBIK YCTAHBIMIAP MEH HOpMaaapsl OACHIBUIBIKKA aJIbIll, eIeri AIHN YHBIMIAP/bIH JKaF{aibiH
TyOereitni e3reptTi. XKaHa 3aH IiH MeH AiHN YiBIMAApFa jKaHa TEHACCTIPIITEH jKOHEe 00BEKTUBTI KO3KapaCThI
kepcerTi. JliHu YHBIMOApAbIH KYKBIKTAphl €I0yip KEHEWTLIi, OJapblH KOFaMIBIK eMipJeri KhI3METiHE
KONTEreH HeTi3Ci3 LIeKTeysiep KOWBLIAbL. 3aH MiHAapiapFa, IiHU YilbIMAapra KypMeTIieH Kapayabl OCKiTTi.
Korammarsl [iH MeH [iHM YHWBIMZApABIH peOJIiH KalWTa eJeKTeH OTKi3y Ipoleci JKypim »KaTsp,
KOH(ecCHsIapAblH €71 Tapuxsl MEH MOJACHMeTiHAeri MaHbI3bl apTynma. Kaiita Kypy IKbUiapbIHIAFbI
MEMJICKETTIH JIIiHU cascaThl eljieri KoH(peccusapaiblK KeJNICIMHIH 3aMaHayd MOJENIH KypyFa Heri3 OoJbl,
MOJICHHETTIH Oip Oediri periHae AiHre KbI3BIFYIIBUIBIKIICH OaiIaHbICTHI TIHU KaifTa epIiey MpoleciHe BIKIa
eTTi.

Kinm ce3oep: xaiita Kypy, IiH, MEMIICKET, cascaT, aTeHCTIK KYMBIC, IIpKey, MEIIIT, FubajaTxaHa, HHEPIHs,
3aH, HOpMaJay, KaTbIHACTap.
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A.M. JIxxynycbaeBa

Pesurnoznas noantuka Kazaxcrana B roanl nepecrpoiiku (1985-1991 rr.)

B paccmarpuBaemslil mepuos peauruo3Has MOJIMTHKA TOCYAapCTBa OCYIIECTBIUIACH B paMKaX IOIUTHKH I1e-
pectpoiiku. OnHaKo B Hadaje MepecTpONKH HIEOJOTHUecKasi MHepIMs ObLIa elle OueHb CHJIbHA, COXPaHsi-
JIMCH TIPHU3BIBEI K YCHJICHHIO aTEUCTHYECKON BOCIHTATENILHONM paboTHL. BiracTe Buena B pelUIuy UICOIOTH-
YEeCKOro KOHKYPEHTa, a He COIO3HHMKA. JTO OOBSICHIOCH HEAOCTATOYHO aKTUBHOW PacHpOCTPaHEHHOCTHIO
JIEMOKPAaTHYECKHUX TPOLECCOB B OOIIECTBEHHOM KU3HH pecryOnuku. Jpyroil mpuyuHOM, CI0cOOCTBOBABILIECH
HEN3MEHHOCTH TOCYAapCTBEHHOTO Kypca B OTHOIIEHUH PETMIMO3HBIX OpraHU3alMil U BEpYyIOIIUX, B 0COOEH-
HOCTH MYCYJIbMaH, SIBUWJICS BHEUIHETIONUTHYECKHI (akTop. BakHBIM cOOBITHEM, HMEBLINM OOJIBIIOE 3HAUE-
HHE B peajn3allii HOBBIX MOJXO0B B FOCYapCTBEHHO-PEIUIHO3HBIX OTHOIIEHHUSX, siBunack Berpeda H. Ha-
3apbaeBa C IpeCTaBUTEIIMH pa3HbIX KoH(peccuii. OcoObIi akIeHT ObLT clelaH Ha HAIMYNe U COOJII0ICHNE
00IIeYeI0BEeYECKIX MOPAIbHO-HPABCTBEHHBIX YCTOEB, NPOSIBICHIE MIJIOCEP/Hs, O1aroTBOPUTEIHHOCTH, 0X-
paHBI MaTepPHHCTBA U JETCTBA, TOMOIIN HHBAIMAM U npecTtapensiM. beut npuasat 3akon CCCP «O cBobone
COBECTH M PEIUIHO3HBIX OpraHu3anusaxy». CoraacHo 3TOMYy JOKYMEHTY, KapJHUHAJIBHO U3MEHUIOCH IIOJIOKE-
HHE PEUTHO3HBIX OPTaHU3alUi B CTPaHE, KOTOPBIE MPOBO3IIACHIN JEMOKPATHUECKHE MPUHIUIBI U HOPMBI.
JlaHHBIN 3aKOH OTpPa3WJl HOBBIK B3BELICHHBIH U OOBEKTUBHBIA MOIXOM K PEIUTUU U PEIUTHO3HBIM OpraHu3a-
M. 3HAYUTENbHO PACHIMPUIINCH MpaBa PEIUTHO3HBIX OPTaHM3alUil, yCTpaHEHbI OBUIM MHOTHE HEOIIPaB-
JaHHbBIE OTPAHMYEHUS HA UX JEATEIbHOCTh B OOIIECTBEHHOH *KM3HH. 3aKOH 3aKpeNml YBaKUTEIHHOE OTHO-
HIEHUE K BEPYIOIIUM, PEIUTHO3HBIM opraHu3anuaM. [Ipousonio nepeocMbICIeHUE PO PEIUTUN U PEJIUTH-
O3HBIX OpraHM3alyii B 00IIecTBe, BO3pOCia 3HAUNMOCTh H IMOJIOKEHUE KOH(pECCHH B UCTOPHU M KYJIBTYpe
Hapoza. PenurrosHas moauTHka rocyaapcTBa B TOAbl MEPECTPONKH MOCITYKHIIA OCHOBOHM UISl CO3/IAHUS CO-
BPEMECHHOM MOJIENM MEXKOH(ECCHOHAIIBHOTO COIJIACHS B CTPAaHE, CIOCOOCTBYS HPOLECCY PETMIHO3HOTO
BO3POXKIEHHS, CBI3aHHOTO C HHTEPECOM K PEIUTUH KaK K JaCTH KyJIbTYpBIL.

Knioueswvie cnosa: mepectpoiika, pelIurus, rocy1apcTBo, IOJIUTHKA, aTeNCTHIecKast paboTa, IepPKOBb, MEUETh,
XpaM, HHEpLUs, 3aKOH, HOPMAaJIU3aIHsl, OTHOLICHHS.
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