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Xiaokang — the Chinese Model of Development

The beginning of the reform and opening up policy, which began in the 1980s, brought into the Chinese polit-
ical lexicon a word made up of two simple characters, like “/[NHE” (xiaokang). In this word, the character
“/]N” (xiao) means “little” and “H%” (kang) means “goodness, tranquility”. In foreign literature, this combina-
tion is translated as “low prosperity”, “average prosperity,” “small tranquility”, but the commonly accepted
translation used in official Chinese documents is “moderately prosperous”. In Chinese political discourse,
“Xiaokang” is related to such notions as social development, social policy, and people’s well-being. To date,
achieving the level of “Xiaokang” and the comprehensive construction of “Xiaokang society” is the main
practical activity of China’s modernization carried out by the Communist Party of China over the past 40
years of reform and opening up. This article examines the use of the concept of “xiaokang” (moderately pros-
perous) in the process of China’s modernization and socio-economic development during the reform period.
Using historical and philosophical analysis, it traces the trend of transformation of the concept “Xiaokang”
from antiquity to the present day. The expected achievement of the goal of “comprehensive Xiaokang socie-
ty” and China’s proclamation of complete eradication of poverty by the 100th anniversary of the founding of
the Communist Party of China (2021) is a topic of great relevance for the study.

Keywords: China, modernization, reforms, concept of “xiaokang”, policy, social development, Confucianism,
poverty alleviation, Communist Party of China, goal.

Introduction

The significant successes achieved as a result of modernization in all spheres of social life allowed Chi-
na to become one of the most important poles of the system of international relations. Having reached the
level of average developed states and noticeably increased the level of well-being of its citizens, the Chinese
leadership has practically fulfilled the task of building a “moderately prosperous society” (‘“xiaokang
shehui”), which it set for itself at the end of the last century. The relevance of the study lies in the historical
and philosophical analysis of the role of the concept “xiaokang” in the modernization and development of
China. The concept of “xiaokang” in the history of socialism with Chinese specificity today holds a strong
position and became the main goal towards which all the efforts of the so-called “socialist” modernization of
the country are directed — to build a “rich socialism”. As our country on the modern stage also stands on a
way of performance of a task of economic and political modernization, studying of experience of the Chinese
model of modernization and a problem of mastering of the Chinese experience for Kazakhstan are rather ac-
tual.

The purpose of this article is to explore the centuries-long evolution of the ancient Chinese concept of
Xiaokang and its modern interpretation; to identify the role of this concept in the process of socialist modern-
ization in China; and to analyze the level of implementation of the program of building a “comprehensive
Xiaokang society” as of today. After all, in 2021 China plans to achieve the goal of building a Xiaokang so-
ciety by eliminating absolute poverty in the country.

The concept of “Xiaokang” is widely and deeply researched in China itself. In the study of this topic,
researchers rely primarily on such primary sources as the Confucian treatises, “Shijing” and “Liji”, and on
the collection of the works of Deng Xiaoping published in 1994. In most of the Chinese articles, the authors
considered the concept of “xiaokang” as part of the historical changes in the development of the model of
socialism in China. A more detailed and comprehensive study of the concept “xiaokang” has been made in
the Russian academic community. Doctor of Economics, Professor of the Institute of Far Eastern Studies
A.V. Ostrovsky in his numerous works considers the concept of “Xiaokang” as the main component of eco-
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nomic reforms in China. In the article “The 13th five-year plan: how to build a “xiaokang” society in China
by 2020” (2016), Ostrovsky expressed his positive assessment of China’s economic development and did not
rule out that the country would be able to realize its goal of building the Xiaokang within the planned time
frame. Many academics agree that the formation of xiaokang as a key Communist Party’s concept carries
with it the discursive, practical, and theoretical foundations that the Party uses to dialogue with domestic
audiences [1].

There are few studies in domestic Chinese studies devoted directly to the concept of “xiaokang”. Basi-
cally, “xiaokang” is more considered in linguistic and cultural aspects in the study of the canons of Confu-
cianism. As part of the study of the foundations of China’s modernization, the concept was briefly discussed
in the collective monograph “Modernization of China and Kazakhstan” (2014), led by Professor
N.A. Aldabek. Renown Professor Mukametkhanuly N., in the article “On the Future Goals and Tasks of
China’s Development (Based on the XVIII Congress of the CCP)” (2014), gave his understanding of the role
of the concept “Xiaokang” in Chinese political life. However, in the domestic literature there are no works
based on a systematic analysis of the concept from different aspects. This fact increases the relevance of the
work in domestic Chinese studies.

Experimental

This research is based on a desk review, the works of Deng Xiaoping and other Chinese leaders of the
Party and state, materials from CPC congresses and plenums, and works of Chinese, Russian, and Western
economists, sociologists, political scientists, historians, and cultural scientists form the theoretical and
methodological basis of the paper. Because of the nature of our subject, the documents of the Communist
Party of China were crucial, as they examined several important aspects of building “xiaokang” society. The
methodological basis of the article was based on such methods of cognition as the dialectical method used to
understand the dichotomy “traditional — modern” as a kind of unity. The main method is the method of his-
toricism, which considers historical phenomena in their formation, development and interdependence, inex-
tricable connection with the past. The comparative-historical method made it possible to trace the formation
of xiaokang concepts in its historical development. This approach provided an overview of the transfor-
mation of the very notion of building a xiaokang society in historical context by analyzing the idea of
xiaokang in depth in ancient China and at the present stage. Also, the study on the trend of development of
the concept “Xiaokang” provides historical and philosophical analysis, which shows well the continuity of
history with the present. In addition, the article used a combination of literary and realist methods. The study
of relevant domestic and foreign theoretical literature allowed us to summarize experiences and lessons
learned while studying China’s way of building a Xiaokang society.

Discussion

The “xiaokang” concept is not only a program for the comprehensive development of all Chinese socie-
ty, but also the basis of the long-term development strategy as the “Chinese dream”, proclaimed by Xi
Jinping, President of the PRC. “The Chinese people have pursued the “xiaokang” dream since ancient
times”, said Wang Gonglong, a professor at the Shanghai Party Institute of the Communist Party of China.
“Its meaning has evolved with the modernization of the country under the leadership of the CCP” [2]. Ac-
cording to PRC political media content, the Chinese dream, as the embodiment of the Chinese people’s na-
tional idea, began to take shape long before the establishment of CCP power in China. More than 2,000 years
ago, it was embodied in the “Book of Songs” (Shijing) in the form of the “small welfare society”
(“xiaokang”). It is likely that the “Book of Songs” was created by Confucius, so he is also sometimes at-
tributed the authorship of the concept of the “Xiaokang”. The principle of “xiaokang”, a philosophical cate-
gory of Confucianism, partly reflects issues of equitable government. Confucius himself interpreted this def-
inition as follows: ‘“Xiaokang is a society in which duty (yi) and ritual (li) are decisive in appointing posi-
tions in government, in choosing the mode of government, in family and economic matters”. “The Chinese
Dream” is also sometimes referred to as an outgrowth of ancient social dreams of a just society where every-
one finds their happiness [3; 395]. Although the term was historically vague, since the late 1970s the concept
has gradually evolved and become clearer as an important step in the country’s development. Over time, the
concept became more concrete and practical. Deng Xiaoping, as applied to modern China, presented a term
“xiaokang” as a “middle-income society”. What prompted the great “architect” of Chinese reforms to turn to
antiquity? As Alexander Lomanov, doctor of historical sciences, professor of the Institute of World Econo-
my and International Relations of the Russian Academy of Sciences, puts it: “Xiaokang has become a foun-
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dation of China’s reform policy, because it was based on ancient culture. At the same time, it was secular
and rationalistic, although it was colored by Confucian moral philosophy” [2].

By 1956 China had largely completed its socialist transformation and was entering the initial stage of
socialism. Before the reforms that began in 1978, China was in a constant state of poverty. At that time the
country was 90 % agrarian and for a long time, it could not find a solution to the problem of food and cloth-
ing for the people. The country was in need of modernization. When Deng Xiaoping served as a paramount
leader of China, he began to implement the “four modernizations” that had been set in motion by Zhou Enlai
during Mao’s reign. This course included radical changes in four areas — agriculture, industry, military, sci-
ence and technology. At the initial stage of the proclamation of “modernization”, specific goals had not yet
been formulated. China was far from the level of developed countries, which were the benchmark for mod-
ernization, and the country could not achieve this level in the short term. If Chinese leaders took a long peri-
od to achieve the goal, it would deprive the people’s motivation in the struggle for development. Under the
prevailing historical conditions, the second generation of China’s leadership, represented by Deng Xiaoping
decided to develop a special way of development, which would correspond to the Chinese mentality.

“Modernization in Chinese way”, as Deng Xiaoping called it, was not supposed to be a second “Great
leap forward” and had a specific social and economic goal. The initial task was to solve the problem of moti-
vating workers and peasants, who are the backbone of the country’s economy, to consolidate their forces to
achieve the goals of modernization. Here it was necessary to act carefully, because the “Great leap” and the
“Cultural revolution” significantly undermined the level of trust of the people in the leaders of the country.
Only tradition and the cult of antiquity could help the country get back on its feet. After all, as China’s histo-
ry shows, the country has more than once turned to antiquity for its new rise in times of decline. As the re-
searchers point out, an important feature of the Chinese mentality was a relatively high level of historical
consciousness. During his political repression, Deng Xiaoping began to study the experience of Singapore,
whose government was able to turn a country without any natural resources into a strong economic power.
Lee Kuan Yew played a special role in this process, drawing on Confucian principles in his reforms in the
country. Deng Xiaoping also studied the social and economic program of Taiwan, the drafting of which was
greatly influenced by the Confucian Chen Lifu. The “Xiaokang”, or “Poverty Elimination Program in Tai-
wan Province” promulgated by members of the Kuomintang in November 1972, whose main provisions
were aimed at the social and economic development of the island, was something of a sign for the “father of
reform” in turning to Confucianism [4; 23]. This undoubtedly had an impact on Deng Xiaoping’s subsequent
views and his adoption of a development program for mainland China. Realizing that blindly following tradi-
tion would not lead to the country’s development, but that abandoning tradition would not produce results
either, Deng Xiaoping planned to build a “Confucian socialism”, where modernity and antiquity would lead
the country to progress. The main focus of economic reform was to create a “middle level of prosperity
(xiaokang)” as a Chinese response to the Western theory of national economic construction.

It is believed that Deng Xiaoping first mentioned the “xiaokang” in 1979 in a conversation with the
Japanese prime minister. He called the “xiaokang” the dream of educated Chinese for more than a thousand
years. On December 6, 1979, when Deng Xiaoping met with Japanese Prime Minister Masahiro Ohira, he
first proposed an entirely new concept of “Four Chinese-style modernizations” — the “xiaokang family”
(middle-income family) [5]. The “xiaokang family” concept was a major adjustment and modification of the
country’s modernization that Deng Xiaoping envisioned to be used to achieve global excellence by the end
of the 20th century. According to Lomanoff, Deng Xiaoping’s use of the term “Xiaokang” “was intended to
help China to restore civilizational dialogue and understanding with more economically developed countries
and territories of East Asia of that time” [2]. Deng Xiaoping later fleshed out the content of the concept of
“xiaokang”, indicating that the Chinese people would fundamentally change their country’s backwardness
and make it an advanced state in the world. To realize the goals of reform and opening up, Deng found an
appropriate formulation that helped rally Chinese society around the objectives of economic development
and modernization. Since then, he has repeatedly demonstrated in his practice the leading modernization of
socialism with Chinese characteristics, gradually enriched and developed this idea, formed his theory of
prosperous society and on this basis proposed a “three-stage” development strategy.

In April 1987, Deng Xiaoping linked “xiaokang” with the political goal of the country’s development
and presented the steps he had devised to achieve this strategic goal. The first step comprised doubling GNP
of 1980 ($200) by the year 1990. The second step involved doubling GNP of the 1990 year by the year 2000
($800) [6; 247]. Deng Xiaoping noted that the essence of socialism is general prosperity. “If we reach four
thousand dollars per capita gross national product (GNP) (the third step), and general prosperity, it will best
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show that the socialist system has an advantage over the capitalist system” [6, 248]. In October 1987, at the
XIIT Congress of the CPC, “Xiaokang” was officially formulated as the “second step” of the socialist mod-
ernization strategy [7]. Although the concept of the “xiaokang” is a social ideal, in contrast to traditional
Confucian notions of the “xiaokang” and Kang Yuwei’s interpretation, in Deng Xiaoping’s theory it is based
on the concrete realities of the country. In this sense, it reflects the general aspiration of the Chinese people
and is related to the practice of building socialism with Chinese characteristics. He was able to unite Chinese
society and motivate people to participate in the process of modernization. At the same time, the commit-
ment to China’s socialist path of development was not lost. Deng Xiaoping began to implement real steps
towards the practical implementation of this ideal [4; 24].

In 40 years since Deng Xiaoping set the goal of a “moderately prosperous society”, China has made a
historic leap from poverty to a “wenbao” (food and clothing) and then to a welfare society. The great practice
of building a higher level of “xiaokang society” that would benefit more than a billion people is now being
comprehensively developed. To achieve this goal, the country’s leadership undertook a series of economic
transformations and embarked on a market economy without departing from socialist ideals. Thus, in Octo-
ber 1992, the 14th Party Congress officially adopted a decision to establish a socialist market economy to
achieve the goal of development and prosperity in the lives of the people throughout the country.

“Xiaokang” was often referred to as a central element of the development program of Chinese society
and during the period of Jiang Zemin and Hu Jintao’s leadership. In 1997, at the 15th General Congress of
the CPC, Xiaokang was called the new historical mission of the Party and has since been used in the political
planning of the country’s development course.

In November 2000, the National Bureau of Statistics published the report “Comprehensive Analysis of
China’s Xiaokang Achievement Process”, which indicated that 74.84 % of the country’s population had
reached the middle-income level, 12.82 % were close to the xiaokang level, and 12.34 % were far from
xiaokang. The level of well-being on which the analysis report was based included 5 aspects, such as eco-
nomic level, material life, quality of population, spiritual life, and living environment, consisting of 16 indi-
cators [2].

In 2002, the 16th Congress of the Communist Party of China set itself the grand goal of building a
“comprehensive moderately prosperous society” by 2020. Jiang Zemin made a contribution to Deng Xiao-
ping’s theory and he divided the process of creating a “xiaokang” society into many stages that progressed in
order. The content of “xiaokang society” took on a wider meaning in Jiang Zemin’s study than that of Deng
Xiaoping. Jiang Zemin’s report to the 16th CPC Congress stated that “xiaokang” has so far been built only
on a limited area of free economic zones, major cities and coastal provinces; in the next twenty years, the
main task of the Chinese people will be to establish “xiaokang” in the entire mandated territory. In 2007, the
17th Party Congress put forward new demands on the goal of comprehensively building a “comprehensive
moderately prosperous society”, giving new connotations to Deng Xiaoping’s theory of a prosperous society.
It involves a continuum of political, social, and cultural-spiritual problems of building explicitly Chinese so-
cialism, in addition to strictly economic characteristics. As a result, “xiaokang” society tends to be a stage in
the realization of the CPC’s social ideal [8; 13].

Building a “comprehensive xiaokang society” is a step toward qualitative changes in such key areas as
the economy, political culture, spiritual culture, science and education, the social sphere, and the environ-
ment. By 2020, the economy was supposed to increase GDP by several times, complete the process of indus-
trialization, increase the level of urbanization, narrow the gap between regional, urban and rural areas, farm-
ers and workers, and improve living standards, including income, employment, and social security. In the
field of spiritual culture, science and education, the task was to create a complete health care system, an in-
novative culture, and a national education system that encompasses the entire population of China. The CCP
sought to create a socialist spiritual civilization and achieve social harmony in the public sphere. In the field
of ecology, the sustainable development of the environment and the achievement of harmony between man
and nature are the main indicators of the creation of a comprehensive Xiaokang society.

According to Russian scholar Y.M. Berger, the grandiosity of Chinese long-term goals is adequate to
China’s great history and culture. The dream of China’s revival has left no generation of the country’s lead-
ers alone. As Berger writes, today the way to realize this goal in the short term is through the “comprehen-
sive construction of the xiaokang society”. According to the scholar, the program of “building the Xiaokang
society” is aimed not only at improving the standard of living and quality of life in all aspects, but also to
strengthen the “power of the state”. China, from a regional power, is gradually increasing its influence on the
world, thereby claiming the role of a global power [9; 4]. The idea of “xiaokang” is becoming a symbol of
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the country’s modernization reforms. It can be noted the fact and scale of “xiaokang’s” integration into the
China’s ideological, social, and political life.

President Xi Jinping has made “comprehensively building a moderately prosperous society” the first of
his “Four Comprehensives,” a list of key political goals [10]. In 2017, at the 19th CPC Congress, Xi Jinping
emphasized in his report the goals of realizing a “comprehensive moderately prosperous society” and ensur-
ing the victory of socialism with Chinese characteristics in the new era, indicating that China has entered the
final phase on the road to achieving Xiaokang. In his lengthy speech at the opening of the Congress, Chair-
man Xi mentioned the term ‘“Xiaokang shehui — moderately prosperous society” 18 times. From this we can
conclude that the country’s leaders use the term “Xiaokang society” as a synonym for the rise of China [1].

Despite the fact that the COVID-19 pandemic hit the country’s economy hard, China still managed to
maintain a positive level of development. Even during this difficult period, the country pursued the goal of
“xiaokang” and fought hard against poverty. On November 3, 2020, the CPC released the party leadership’s
recommendations for the formulation of the country’s 14th Five-Year Development Plan (2021-2025). The
formation of a new development architectonics in which domestic and foreign markets stimulate mutual de-
velopment, provided that the domestic market is given priority, is a strategic choice in favor of raising Chi-
na’s economic development to a new level. This, in turn, as Xi Jinping emphasized, will create new ad-
vantages for China in global economic cooperation and competition. Xi said it is “quite possible” for China
to reach the current standards of high-income countries by the end of the 14th Five-Year Plan period, and to
double the total economy or average per capita income by 2035. Chairman also said that China will be able
to achieve the goal of building a comprehensive “xiaokang” society on time. The comprehensive building of
a moderately prosperous society for the benefit of over one billion people by the time the CPC celebrates its
centennial anniversary is a solemn promise the Party makes to the people, Xi Jinping recalled. Xi Jinping
also noted that in the first half of 2021, the CPC Central Committee will conduct a systematic evaluation and
debriefing on comprehensively building a moderately prosperous society (Xiaokang shehui) before officially
announcing the achievement of this goal [11].

Conclusions

The philosophical and ethical component of China’s modernization plays the role of solidarizing social
relations and is the basis in the state development program. Today, reaching the level of development of so-
ciety up to xiaokang is not only the goal of the historical development of the Chinese people, but also the
goal of the CCP’s 100 years of activity, as well as the goal of one leader who intends to hold office for an-
other term. Xiaokang is a point of convergence of Confucianism, Marxism and socialism ideas with Chinese
specificity. The construction of Xiaokang society in China is included in the main provisions of the leading
Party and state documents. The main source of legitimacy for the CCP is undoubtedly economic develop-
ment. For decades, while the party controlled rapid economic growth and a massive fall in poverty, the Chi-
nese people accepted severe restrictions on political freedom. Grandiose goals and campaigns, such as the
achievement of the level xiaokang, were precisely the way the CCP communicated these developmental suc-
cesses to the people. On the other hand, by linking its legitimacy to socio-economic development and the
building of a “xiaokang” society, the party now has no choice but to find ways to improve the standard of
living of the Chinese people and take the next step toward the already more grandiose goal called Datong.

According to the party’s goal, the central government has set ambitious new long-term goals of “basi-
cally achieving socialist modernization” by 2035 and becoming a “great modern socialist nation” that will be
prosperous, strong, democratic, culturally advanced, harmonious and beautiful by 2050. How feasible this
next goal of the Chinese government will only be shown by the result of the complete construction of the
Xiaokang society. According to the country’s leaders, this process should be completed as early as this year,
2021.
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M.B. Acoun, [1.b. loyen, A.A. Typren6ait

CsiokaH — 1amMyAbIH KbITAWIBIK YJITicCi

XX racelpapH 80-11i )KbULAaphIHAa OacTaiaraH pedopMa MEH allbIK €CiK casCaThIHBIH OacTamysl KeiTalapiH
cascu ce3nik KopbHa «[MFE» (CsoKaH) CHAKTHI €Ki KapamaibiM HeporT(TeH TYpaThIH CO3 EHri3fmi. by
cosne «|» (Cs0) mepornudi «kimkenTait», an «HE» (kaH) «OalIBIK, OPKEHIEY, THIHBILTHIKY JCTCHI
Oinnipeni. lleren omeOueringe Oy Tipkec «KIIIITipiM I'ynaeHy», «opTama TaOBIC», «OpTa KETiCTIK» Jer
aynapsiiansl. Keitaiinely casicu quckypebina «CsiokaH» QIeyMETTIK JlaMy, QJISyMETTIiK cascar, XaJbIKThIH
QII-ayKaThl CHUSKTHI YFRIMAApMEH OaiaHBICTBIpbUIaAbl. BYTiHT1 KYHI «CSOKaH» JACHTeHiHe JKeTy JKoHe «OKaH-
JKaKThl CSIOKaH KOFaMbIH» Kypy — Oy Kpitait KoMMyHHCTIK MapTHACHIHBIH pedopManap MEH aliblK eCik
casicaThlH JKYPridy OapbICBIHBIH COHFBl 40 KBUIBIHOA JKY3€T€ achIpblll  OThIpFaH  Kpitaiinsl
MOJCpHHU3ALMUIAYABIH HETI3r1 NpaKTHKAJIBIK KbI3MeTi Oonbln TaOpmiamel. Maxkamaga Keitaih  Xambik
PecnyOnukacelH MopepHM3almsIay KoHE pedopManap Ke3eHIHIETI OIeyMEeTTiK-DKOHOMHKAIBIK JlaMy
ypaiciHge «csiokaH» (OpTa  OKeTICTIK) TY)KBIPHIMIAAMAachIHBIH  KOJJIAHBUIYBl —TaJlaHFaH. Tapuxu-
GUITOCOPHSTBIK TATIIAYAbI KOJIAHY apKbUIbl €XKEINTi AoyipAeH OYriHTi KYHre NeHiHT1 «CSOKaH» YFBIMBIHBIH
e3repy TEHICHIMACH KapacThlpbliraH. «CsOKaH j>KaH-)KaKThl KOFaMBIHBIHY» MaKcaTKa jkeTyi jxoHe Kprraii
KoMMyHHCTiK mapTHACHIHBIH KYpbUTyBbIHBIH 100 xbuinsreiHa opai (2021 sxput) KeltaliabIH KeIeHITIKTI TOBIK
JKOFOJIBI JKapUSUIAYBI 3€PTTEY YILIiH 6T€ 63€KTi TAKBIPHIN OOJIBIT TaOBUTAIBL.

Kinm ce30ep: Kpitail, MozmepHu3zaims, pedopmanap, «csOKaH» TYKbIPHIMAAMAChl, KOFaMIBIK amy,
KOHQYIHHAIILITIK, cascat, KeaennrinikneH Kypec, Kpltaii KOMMYHHUCTIK TApTHACHI, MaKCaT.

M.B. Acsbin, II.b. layen, A.A. Typren0aii

CsiokaH — kuTalickasi MoJeJib pa3BUTHS

Havayo monutuky peopM M OTKPHITOCTH, MoiyuuBLiee cBoe pa3Butre B 80-x rr. XX Beka, IPHBHECIO B
IONMTHYECKHUH TeKCHKOH KuTas cloBo, cocTosimee M3 MPOCTHIX ABYX Hepormudos, kak /)N (csokan). B
JaHHOM c70Be uepormud /N’ (c10) MMeeT 3HaueHME «MajeHbKHil», a “FE” (kaH) — «I0CTaToK,
OmarOneHcTBIe, CHOKOWCTBHE». B 3apyOekHO iuTeparype NaHHOE COYETaHHE IEPEBOAAT Kak «mMaioe
OJIarOICHCTBHE», «CPETHHUI TOCTATOK», «CPEmHSS 3aKUTOYHOCTBHY. «CsSOKaH» B MOTUTHYECKOM IHCKypCe
Kuras cOOTHOCHTCS ¢ TaKUMH MOHSATHAMH, KaK CONMANBHOE pa3BUTHE, CONMABHAS MOIUTHKA, HApOIHOE
Omar0ocOcTOstHMe. Ha cerOmHsIIHWIA JeHb AOCTH)KEHHE YPOBHS «CsSOKaH» M BCECTOPOHHEE IMOCTpOCHHE
o0IIecTBa «cs0KaH» — 3TO OCHOBHAsI MpaKTHYECKasl AEATEILHOCTh MO MOAepHM3anuu Kuras, mpOBOgHMAas
Kommynucriuekoit maprtueit Kuras 3a mocnemnue 40 ner pedOpm um OTkpeiTOcTH. Hacrosimas craThs
MOCBsIIIIEHa PAacCMOTPEHHIO HCIOIb30BaHUS KOHIIENTA «CsAOKaH» (CpeAHel 3aXKMTOYHOCTH) B mpoLecce
mozaepHuzanuu Kuraiickoit Haponnoit PecnyOnuku M cOnnanbHO-3KOHOMHUYECKOIO paB3BUTUS B IEpHOX
pedopm. C TIOMOIIBIO HCIOJIB30BAHHS HCTOPUKO-(PUIOCOMCKOTO aHannM3a MPOCICKHUBACTCS TCHICHITUS
TpaHC(POPMAIH KOHIIENTA «CSAOKaH» OT JAPEBHOCTH N0 ceromHsmHero aHs. OxxumaemMOe NOCTIKCHUE LENH
«BCECTOpOHHETo 00IIecTBa CsIOKaH» W MpOBO3riameHue Kutaem mOmHOTO wmckopeneHus O0emHOcTH K 100-
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netuto OcHOBanusi Kommynuctuyeckoit maptuu Kutast (2021 r.) mpencraBisioT TeMy BeChbMa aKTyalbHON
JULSL MCCIIEI0BAHUS.

Kniouesvie cnosa: Kurtaii, momepHu3amysa, peopMbl, KOHLENT «CSOKaH», OOIIECTBEHHOE pa3BHUTHE,
MOJNUTHKA, KOHPYIHAHCTBO, O0oprba ¢ 6exHocThI0, KoMMyHuCcTHYecKast mapTs Kurast, mens.
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