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The mutual influence of cultures on the Great Silk Road as a model
for the formation of a modern code of national identity

The article examines the modern features of the formation of culture as a factor in the acquisition of national
identity and the preservation of national consciousness. The authors refer to the history of the interaction of
cultures on the Great Silk Road as a worldview model that allows one to study the roots of our cultural histo-
ry, understand the origins of distinctive spirituality, our national involvement in world culture. Using the
methodology of the philosophy of culture, the authors show that by the example of the interaction of cultures
on the routes of the Great Silk Road, it is possible to trace the processes of intercultural communication for
one and a half thousand years, to see the diversity of peoples who took part in this grandiose exchange of the
achievements of material and spiritual culture, to determine the main characteristics of modern cultural situa-
tions, as well as trends in the development of intercultural relations in the future. All these factors have a de-
cisive influence on the formation of the modern code of national identity.

Keywords: philosophy of culture, national identity, national consciousness, interaction of cultures, cultural
heritage, historical experience.

Introduction

Speaking about the fact that a person creates his own cultural existence, it is necessary to bear in mind,
in our opinion, only the case if he is rooted in tradition. At the same time, the interaction of tradition and the
cultural level of human development is deeply dialectical. Tradition is a system of actions that are passed
down from generation to generation and, accordingly, form the way of thinking and feeling of people that
arise in them as a result of the impact of existing social relations. Under the tradition, according to
E.A. Baller, it is necessary to understand «historically formed forms of people's behavior resolutely in all
areas of public life», while « speaking about customs, we mean mainly the sphere of everyday relations»
[1; 54].

Tradition, on the one hand, has a certain objective basis, and on the other hand, it contains its own «in-
ternal logic» of development, since the past reality in a number of its aspects (this applies primarily to the
ideological heritage) is a spiritual value for modernity. Tradition is such an «ideological concentrate»
that is continuously enriched in the process of social practice and is directed towards the future. It is pre-
cisely in this temporal hypostasis that tradition acts as such a means of developing culture, which, without
disturbing the stability of cultural development, at the same time is able to powerfully influence social psy-
chology.

Thus, tradition is not a conservative principle in socio-cultural development, i.e. something absolutely
opposite to innovation, but, on the contrary, a manifestation of the creative principle in culture, when, on the
one hand, it is necessary to concentrate the historical and spiritual experience of past generations, and on the
other hand — to refer to the experience of the present day.
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It must be said that the orientation towards tradition existed at all stages of cultural evolution. But the
human world has never been at rest. Some forms of social organization were replaced by others. This is es-
pecially noticeable today.

Tradition is important not because it preserves the past — in the past there were many good and bad.
Tradition is not meant to preserve everything from the past. A true tradition preserves only all that is most
valuable and positive. Such a positive heritage is wrapped in a certain cultural shell that helps modern people
to embrace these values. For example, religion, customs of ancestors, symbols, the system of upbringing and
education.

The main contradiction in modern cultural life we see in the need for a fairly rapid renewal (moderniza-
tion) of spiritual regulation, which does not correspond to the new needs of society, and the preservation of
the valuable that supports the vital functions of society in its multi-level system of production and activity.
This contradiction, as in the post-Soviet countries, results in a confrontation, and sometimes a fierce struggle
between modernizers and conservatives, between Westerners and supporters of national identity, between
supporters of transferring culture to market relations and those who defend the humanistic heritage of the
culture of past eras.

Research methods

The study uses the methodological matrix of the philosophy of culture, which makes it possible to pre-
sent culture as a phenomenon that fixes the degree of a person's mastering of being, as a system of ways,
means and methods of human activity, as a universal guideline for a person's creative self-realization in his
desire to determine the meaning of his life. The process of person's creation of socially significant forms of
existence, that is, the process of cultural creation, inevitably becomes the subject of philosophical reflection.
Since culture is a product of a person's conscious creative activity, and questions about a person's attitude to
the world and his place in the world have always been at the center of philosophy, the determinants of the
emergence and formation of cultural events in their ontological basis and value orientation becomes the sub-
ject of philosophical analysis.

Particular attention is paid to the phenomenological and hermeneutic method aimed at revealing the ob-
jectivity of cultural meanings, their substantiveness, as well as the historicity of their understanding and in-
terpretation by the cognizing subject.

Results and Discussion

Particular attention is paid to the phenomenological and hermeneutic method aimed at revealing the ob-
jectivity of cultural meanings, their substantiveness, as well as the historicity of their understanding and in-
terpretation by the cognizing subject.

The nature of the emergence of the new is very complex. New traditions are not strictly connected with
the destruction of the old ones. After all, some traditions, having arisen in ancient times, never disappear at
all, but only enrich and develop. So, the process of cultural development is a complex, dialectical process.
On the one hand, there is always a tradition, a connection with what was previously achieved, and on the
other hand, to preserve the tradition does not mean to limit yourself to what was achieved. Cultural heritage
is not something permanent. It is necessary to practically weigh the inherited cultural values, to develop and
enrich them in terms of new opportunities and new challenges. It is no accident that P.A. Sorokin drew atten-
tion to the fact that no matter how painful the destruction of an established form of culture is, it is a neces-
sary condition for any culture to remain creatively creative throughout its historical development. « When the
creative forces are exhausted and all their limited possibilities are realized, the corresponding culture and
society either become dead and non-creative or change into a new form that opens up new creative opportu-
nities and valuesy [2; 433].

Studying various religions, philosophical texts and works of fiction, R. Guénon comes to two conclu-
sions: 1) spiritual principles lie at the basis of any teaching; 2) these principles, expressed in different crea-
tions of man, with the help of different means, are the same for all times, peoples, cultures. Both the crea-
tions of man and «the phenomena of nature and the events of history all have a symbolic meaning in that
they express something of those principles on which they depend, in relation to which they are more or less
distant consequences» [3; 142].

This idea sounds even more powerful in the fundamental research of myth undertaken by M. Eliade. He
believes that there are timeless creative forms that have a sacred character, and that all human creations are
constructed according to the patterns of heavenly prototypes. Here is a characteristic conclusion for this sci-
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entist, made by him after studying the rituals of marriage among different nations: «It is important that the
orgy, like a marriage, were rituals imitating sacred actions or certain episodes from the sacred drama of the
Cosmos; it is important that human acts were legitimized using an extrahuman model» [4; 50].

We believe that common values and norms that structure the entire human culture do exist. The deep
foundation of these norms is general cosmic algorithms, some creative structures called archetypes by Jung.
If we look at human culture from this position, then the genesis of political programs, scientific theories and
even architectural projects is a kind of repetition of general cosmic creative forms. The universality
of these a priori forms makes it possible to believe in the existence of common human principles in law, mo-
rality and any sphere of spiritual production, which, in turn, provides a basis for asserting the unity of human
culture.

But what about the historicity of cultural phenomena, their relativity? It can be assumed that any specif-
ic cultural phenomenon, taken at a certain time and under certain conditions, is the result of a double trans-
formation of general cosmic generating structures. Their first transformation occurs at the biological level of
being, where they change in accordance with the conditions for the existence of a species in a particular bio-
logical environment. The second transformation is social, when biologically inherited patterns of behavior
change under the influence of the social environment. For this reason, the same archetype can manifest itself
in different ways in different historical conditions. This determination of the archetype by the socio-cultural
space gives rise to the phenomenon of the historicity of law, morality, art, etc.

The stated concept resembles the dialectical paradigm, well known to philosophers, according to which
the deep foundation of all processes is dialectical laws. However, we believe that the very laws of dialectics,
like sensory images and works of art, myths are only human ways of expressing universal cosmic creative
principles. The logical is only one of the possible forms of expression of the ultimate foundations of being.
If we exclude the mind from the human psyche, which, for example, occurs in altered states of conscious-
ness, then these grounds can manifest themselves in the form of archetype images, which were the subject of
Jung's research. They can be expressed in the form of a drawing, musical or dance rhythm, colors and spatial
proportions (painting), artistic word, religious experience, architectural project, etc.

It is quite possible that knowledge about the unity of man and the universe, the unity of human culture
is inherent in man, intuitively known to him. «It can be assumed that the sense of harmony and unity of an
individual human personality with the world cosmic universe, some kind of inner knowledge of the laws of
being, originally inherent in even a completely non-reflective individual, was a fundamental experience that
constituted the early stages of the formation of human consciousness in the primitive era. Such an experi-
ence, on the one hand, contributed to the development of a sense of personal identity (personalization), and
on the other hand, it served as the basis for identifying mental processes and states with the principles of the
cosmic world order. The interrelation of these two principles determined the search for outside, transcenden-
tal foundations of being, characteristic of subsequent epochs of human history», — writes N.F. Kalina in the
foreword to Joseph Campbell's book «The Mythical Image» [5; 4].

Thus, we can say that the mythological consciousness, formed over the centuries, and today is an im-
portant part of spiritual culture, national identity. The latter is «a constituent part of social identity, a psycho-
logical category that refers to the individual's awareness of his belonging to a particular national group or
community; in turn, this is the result of self-identification, the cognitive-emotional process of realizing one-
self as a representative of a particular national community or group» [6; 15]. And the problem of national
consciousness itself continues to be one of the most important and urgent problems of modern socio-
humanitarian knowledge, integrating the cognitive and applied interests of various social sciences. This
complex, both theoretical and practical issue, despite the rather long period of its philosophical, cultural, so-
cio-political, sociological analysis and discussion, in modern discussions acts as a subject of lively disputes,
often from antagonistic positions, with a high level of emotional attitude, ideological overtones and mytho-
logical coloring. If the very fact of the existence of national consciousness as a phenomenon of culture and
the result of ethnogenesis does not raise doubts and is considered by the overwhelming majority of research-
ers as an organizing principle in the historical development and functioning of ethnic groups, in their transi-
tion to the level of national self-organization, then various points of view are expressed about the degree of
interdependence and mutual influence of ethnic, national, cultural, political, etc. factors, their structural and
content interaction, and their significance in the socio-historical self-reproduction and self-preservation of
peoples.

The sad experience of numerous social conflicts arising on ethnic grounds makes the scientific commu-
nity again and again turn to the problems associated with the definition of the nature and essence of «nation-
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al». The thesis that the national policy of the state should be built in strict accordance with the theoretical,
methodological achievements of science has long become an axiom for modern socio-humanitarian
knowledge. Does this mean that it is scientific analysis that determines the nature of the formation of nation-
al consciousness and the principles of interethnic relations in social space? Or is it that scientific thought it-
self is drawn into the sphere of the «national» and becomes an object of emotional munipulation? Unfortu-
nately, it can be stated that the study of the problems of national consciousness is often carried out in the
epistemological coordinates of nationalistically biased attitudes. Scientific searches in the field of national
consciousness were associated, as a rule, with attempts to define and formulate the so-called national idea.
However, this search was mainly related to political and economic contexts. It seems that this is a one-sided
approach that significantly impoverishes the content richness of this problem space. This state of affairs ur-
gently requires a revision of a number of outdated methodological perspectives. In this sense, modern scien-
tific analysis should take into account the structural changes that have taken place and focus on the entire
cultural sphere, captured in the national consciousness. Interpretation of the concept of «national conscious-
ness» should be carried out taking into account the consideration of its cognitive content and socio-cultural
conditioning.

Ethnic nationalism in the modern world is one of the main reasons for the conflict-generating nature of
social processes. National identity very often becomes a cover for unseemly economic and political activities
that damage the general well-being of all mankind. For the post-Soviet states, especially at the early stage of
their formation, ethnic nationalism was an effective means of political mobilization, ensuring priority access
to power and resources. However, the very notions of «nation», «nationaly», «nationalism» remain mainly the
subject of publicistic discourse, rather than have a clear scientific and methodological definition. So at the
level of the state and the official language, the concept of a civil nation is mainly used as a means of con-
solidating the co-citizenship of all ethnic groups. And at the level of ethnic communities, the concept of a
cultural nation is used to a greater extent as a means of protecting their interests, political mobilization and
protection of collective cultural identity from the threat of assimilation or discrimination from the state and
the dominant culture.

The modern cultural studies theory believes that, on the one hand, there is an idea of a plurality of
equal cultures, their uniqueness, on the other hand, — there is a need to think about the integrating princi-
ple that creates cultural unity, without which the existence of humanity is impossible. The most promising
is the interaction between cultures with a fundamental value orientation towards equality and partnership,
ensuring cultural stability. In this regard, the scientific, theoretical and practical significance of cultural
studies is actualized, in which modern processes of cultural interaction between countries and peoples,
dialogue of cultures are analyzed in the context of historical experience of this kind.

Today, thanks to the efforts of many states of the world, the Great Silk Road is being revived to a
new life. An increasing number of people are showing a keen interest in the history of this ancient transna-
tional trade route, in unique cultural monuments, preserved spiritual values and traditions, customs and
holidays of the peoples of the region. The Great Silk Road had a huge impact on the formation of socio-
economic, political, spiritual characteristics in the culture of the countries through which it passed. Along
all its routes, large and small trading cities and settlements arose, whose cultural significance is still rele-
vant today.

Of particular importance for the functioning of the Great Silk Road was such a region as Central Asia
and, more specifically, the territory of modern Kazakhstan. This region was not only crossed by dozens of
trade routes, but also the most important ethnic processes took place here, diplomatic treaties and military
alliances were concluded, and active interaction of cultures took place. The peoples of this region played
an outstanding role in the spread of writing and world religions, many material and technical achieve-
ments. According to N.A. Nazarbayev «the Kazakh steppe and Kazakh cities were the crossroads of the
dialogue of the great cultures of the South and East, North and West» [7; 18]. And the culture of the Ka-
zakh steppe «is a complex and multi-level phenomenon with the deepest historical tradition» [7; 19].

For the first time in the history of mankind, on the vast expanses from the Mediterranean to the Pacif-
ic Ocean, the Great Silk Road connected various countries and peoples, linked their material, artistic and
spiritual cultures. For many centuries, the exchange of the most diverse cultural achievements of different
peoples has been carried out along this path. Interest in the Great Silk Road has stimulated various studies
that make it possible to fully study the scientific, technological and cultural ties that existed between the
West and the East and find out how intercultural contacts developed closed social systems, broadened
people's horizons, and contributed to a more intensive development of the intellectual sphere.
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V.M. Mezhuev argued that «to understand the present historically means to gain the key to understanding
the past and the future.» [8; 93]. It can be stated that the appearance of the first routes of the Great Silk
Road already in the Bronze Age and their further development as an extensive communication system up
to the Middle Ages became a powerful tool for the economic and cultural integration of the peoples of the
Eurasian continent. In those distant times, the military confrontation between eastern and western civiliza-
tions, as well as between sedentary and nomadic peoples, seemed to create not the best conditions for trade
and cultural dialogue. However, paradoxically, trade not only does not stop, but on the contrary intensi-
fies. Despite the complex political relations, it was on the Great Silk Road that multifaceted trade and cul-
tural interaction of various countries and peoples took place.

The history of cultural contacts on the Great Silk Road shows the special role of nomadic tribes and
peoples inhabiting the territory of Kazakhstan and neighboring states in the formation of the Eurasian cul-
tural space. The features of the spiritual culture and syncretic art of these peoples are revealed by the nu-
merous monuments of material culture located along the Silk Road, rock paintings, sanctuaries of the
Bronze Age, mound complexes of the Saka and Wusun periods, archaeological and ethnographic material
from the Bronze Age to the late Middle Ages. The ideas they developed about the system of building the
world formed the basis of the most ancient sacred scriptures, canonized initially by the Zoroastrian priest-
hood, later by the institutions of Manichaeism and Nestorianism, as well as by various currents of Islam that
spread them on the territory of the states of the Middle and Near East, Egypt and China. These worldview
concepts influenced all spheres of social life of different peoples: the hierarchy of state structure, the order of
military formations, the equipment system, intra-tribal relations, the structure and decoration of the dwelling,
the plots of cult, household utensils and clothing, the arrangement of festivals and funeral rituals.

It is impossible not to agree with the statement of N.A. Nazarbayev: «You need to be an extremely
poorly educated person not to know at least at the level of general information that the Kazakh land was the
territory of colossal cultural innovations of the Eurasian scale — from military technologies to methods of
constructing housing and raising livestock, from unique technologies in metallurgy to outstanding monu-
ments of literary creativity. All this could not have taken place without diverse and long-term contacts with a
variety of peoples and civilizations» [7, 18—19].

In the context of globalization, characterized by tendencies towards cultural unification and cultural iso-
lation, the development of the spiritual experience of the process of interaction of cultures with its value ori-
entation towards ensuring world order and stability is an important factor in preserving the cultural unity of
the world in the diversity of cultures. This is most characteristic of the Eurasian multicultural space, in which
ethnic cultures develop models of dialogue that include both universal foundations and their own cultural
characteristics. And the example of the Great Silk Road shows how favorable contacts and communication
based on the exchange of cultural achievements are for establishing trust between peoples.

Conclusions

Our research has established that on the Great Silk Road, there was no collision, but interpenetration,
mutual enrichment of ancient cultures. The Great Silk Road played a huge role in the development of human
civilization and has a unique cultural value. Thanks to the existence of the intercontinental route, there has
been a grandiose, one of the fastest in world history, the interpenetration of cultures of different peoples, the
expansion of the space of international communication. The Great Silk Road contributed to the strengthening
of social, economic and cultural contacts between farmers of oases and pastoralists of the steppes of Central
Asia, the development by farmers and townspeople of the northern steppe and mountainous regions, espe-
cially the Syr Darya basin, valleys and foothills of the Tien Shan, Semirechye, peoples living around the
Caspian Sea.

The cultural history of the Great Silk Road, the development of which is an important component of the
cultural policy of modern Azerbaijan and Kazakhstan, testifies that the unity of forces has always been the
most effective form of peoples' response to historical challenges. The disintegration of a single space, which
for centuries has connected peoples close to each other, is increasingly perceived as a major loss, with which
many current difficulties and troubles are associated in the minds of people. Only unity opens up space for
their dynamic development. The main goal of states' efforts to revive the Great Silk Road is to demonstrate
the benefits of cultural diversity by recognizing the importance of the processes of constant interpenetration
and interchange in relations between cultures, as well as the ties established since the inception of
civilization.
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Thus, the Great Silk Road acts as one of the most ancient integration models for the development of
human society, operating in the 21st century. Through the exchange of material and cultural values, this path
for twenty centuries has been connecting the peculiar and inimitable civilizations of the East and West. The
experience of interaction of cultures of the past on the Great Silk Road allows modern cultures to better
understand each other, to realize that the formation of a modern national code of cultural identity is
impossible outside of an equal dialogue of cultures.
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KA. A6bacoBa

Yl 7Kibek K0JbIHIAFbI MIIeHHETTEP/IiH 63apa dcepi YITTHIK
OipereilJIiKTiH Ka3ipri 3aMaHrbl KOAbIH KAJBINTACTBIPY MOJeJi peTiHjae

Makanana yinTTeIK Oipereitiikke ne 6oy KoHE YITTHIK CaHAaHbl cakTay (aKTOpPbI PETiHAE MOACHUETTI
KaJIBIITACTBIPY/IBIH 3aMaHayH epeKIIeTiKTepi KapacThIpbUiabl. ABropiap ¥ibl JKiGek >KOJBIHIAFbI
MOJICHUETTEP/IIH ©3apa dpeKeTTeCcy TapHUXbIHA ©31HIH MOJCHU TapHXBIHBIH TYI-TaMBIPBIH 3€pPTTEyTe, ©31HAIK
PYXaHUATTBHIH OacTayblH, OJIEeMAIK MOJEHHETKE YITTHIK KATBHICTBUIBIFBIH TYCIHYre MYMKIHIIK OepeTiH
JIYHUETAHBIMIIBIK YAT1 peTiHe KyriHeni. MoneHueT GrrocopusChHBIH 9iCHAMACHIH KOJJIaHa OTBIPHII, aB-
Top ¥ab1 JKiOGek jKONbIHAAFbl MOICHUETTEPIIH ©3apa SPEKETTeCyl MbICabIHAa Oip )KapbIM MbIH JKbUI iLIiHIE
MOJICHHETapasblK KapbIM-KaThIHAC MpOLECTepiH OalikayFa, MaTepHaJblK >KOHE DPYXaHH MOICHHETTIH
JKETICTIKTEPIMEH OChI YJIKEH aJMacyFa KaTbICKaH XaJIbIKTapIblH allyaH TYPJIUIITiH Kepyre, Kasipri MojeHH
KarIaiIbIH Heri3ri cunarraMaiapblH, COHIai-aK OoJallakTa MOACHUETAPANIBIK KaThIHACTAP/bIH JAaMy TEH-
JCHIMSUIAPBIH aHBIKTayFa OOJIATBIHABIFBIH KepceTeni. Ochl dakTopiapAblH GapIbIFbl YITTHIK OipereimikTin
Ka3ipri 3aMaHFbl KOJIBIH KaJIBIITACTRIPYFa ICIIYIi acep eTei.

Kinm co30ep: momenmer ¢uocodusicel, YITTBHIK Oipereililik, YJITTHIK caHa, MOICHHETTEpAiH e3apa ic-
KHUMBUIBI, MOJICHH MYpa, TApUXH TOXIproe.

K.51. AGGacosa

B3aumoBausinue KyJbTyp Ha Besiukom LlleakoBoM myTn Kak Moae/ib
(popMupoBaHNS COBPEMEHHOI0 KO/a HAIIMOHAJIbHON HICHTHYHOCTH

B crartbe paccMOTpeHBI COBpEeMEHHBIE 0COOEHHOCTH (hOPMHUPOBAHUS KyIbTYPHI Kak (hakTopa 0OpeTeHUs Ha-
OUOHANEHOH MICHTHYHOCTH ¥ COXPaHEHHs HAIlMOHAIBHOTO CO3HAHMS. ABTOp oOpamiaercsi K HICTOPUY B3aH-
MOJZIEHCTBUS KyJIbTyp Ha Benukom IllenkoBoM MyTH Kak K MUPOBO33PEHUYECKON MOJIENH, MTO3BOJISIOLIEHN U3Y-
YUTh KOPHHU CBOCH KyJIbTYpHOH MCTOPHH, HOHATH UCTOKH CaMOOBITHOH JyXOBHOCTH, CBOEH HAaLMOHAIBHON
HPUYACTHOCTH K MUPOBOH KynbType. Hcnonb3yst MeTono10ruio Gpuiocoduu KynbTypsl, Ha IPUMEPE B3aUMO-
JIeNCTBUA KynbTyp Ha Tpaccax Bemukoro LllenxkoBoro myTd MO>KHO MPOCIEANUTH NMPOLECCHl MEKKYIBTYPHOMN
KOMMYHHKAIUN Ha MPOTSHKEHHUH TTOYTOpa THICSY JIET, YBUAETH pa3sHOOOpa3ue HapoaoB, MIPUHUMABIINX yda-
CTHE B ATOM I'PaHJHO3HOM OOMEHE JOCTIKEHHSIMH MaTepHAIbHOMN M yXOBHOU KYJNBTYPHI, ONPEIEIUTh OC-
HOBHBIE XapaKTEPUCTUKU COBPEMEHHOM KyJIbTYpHOH CUTyalluH, a TaKXKe TEHACHIUU Pa3BUTUS MEKKYIbTYp-
HBIX OTHOLIEHHH B OyxmymeM. Bee aTn hakTops! 0Ka3bIBalOT pemiaromiee BIMSIHIE Ha ()OPMUPOBAHUE COBpE-
MEHHOTO0 KOJ]a HaI[HOHAIbHOW HJEHTUIHOCTH.
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Knioueswie cnoga: dunocodus KynbTypsl, HAMOHANbHAS HIEHTUYHOCTh, HALIMOHATBHOE CO3HAHUE, B3aUMO-
JeHCTBUE KyIbTYp, KYIbTYPHOE HAC/IEIUE, HCTOPHUECKUH OIBIT.
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